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THERE IS NO RELIGION HIGHER THAN TRUTIL

[Family motto of the Maharajohs of Benares.]

THE HIGHER SELL.

: lo we find her
» study Nature tho more complex G 1 he,
IIE]l?nO(:‘ie:i igubg: This holds good on the higher Iilz'm_es of.
nntura{) qctivit)lf not less than on those ﬁxp]orled by I;zg:lf; p:ilan(:;l
i g : ocesses exp:
jons that we form of snpra-physical pr o
Sz(_)ftilrf@etlzgg Ii];]:e longer the mind dwells upon them'. Ourlgé'stﬂr‘l;)rt::ﬂ;
ot ',my such process, indeed, can hardly be mgli(tachréxgg S the
i form of a solid by examining one of its sides. The min
:not101n Z;Z;(tb(t):;n ﬁe 2nabled {0 hold all the al.;tmbutes of the solid 12
Ta‘y ,.;5 but géhdt achievement is only possible as the cgll‘:);eqllecr:;;
] fs '%larp’e development of first impressions, It'maly n(]) n?egg h.;g
cary [3 giscwr& those impressions, even after this develop ¢ h!),'vé
ﬁliinop]aée( but from the later standpoint t,hethﬂl be seen o h:
'Lriforded no,more than a crude view of the t’rut; . e or evolution
’ ‘On this principle the picture of the soul’s growth or ¢ {-,qbll n
pre%erited in “ Ksoteric Buddhism” appeartg to ;nnoy qllg((:é) ilt 31 o
add ' ' i i ng 1 i :
itional treatinent which, withont uprooti m;
:}a,lddlt'l(;n?‘binratoly esmblisbed’ in our minds, may exprm(} and slo)h;.hl}():
o ¢ g‘r"ehexi;xion of the course Nature a,‘ctna,lly pursues. e o}x)
app com}p' n:aw conceptions on this sub.]ectz however, it may (!)
bost o sumy the earlier view. This was briefly as follows ; and
bef}tﬁ?;';gl Eg "pu‘t forward now will be found to invalidato thab
not, _
w%‘i{e soul once lannched on the stream of ,e;rolufi.ion]ns .'1é :iurzgg
; : riods of physi g
individuali asses throngh alternate periods ysien
.1n(,11};11i|ial.]gst(?1?co. It passes from the one plane (or st 'vf[;gm, or
sP‘r(lliti((‘)n)“of Nature to the other under the guidance of |bsh Car ml(-:
ﬁ?!‘?nities, living in incarnation thc‘aﬂl.lfe“t]vhaltf 1::%1;{0:;1;m:f ;:'cﬂfs-
ained, moditying its progress within the limitations -
:{;rclgeéirlrr:{)eve{op%\g fresh Karma byfltts use; ‘?; h';}:?::l (l)ifre(;[mg:::lh
ibi spiritnal existence after each physic: fe ak
g};‘:ni}nt}(ﬁx;‘:r:;n: tl;:wj‘?:orr of Kama-loca for rest and refreshment,
H O !
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;?éluf‘zgstlneogr:zguall. ?bsorption into its essence,—as so much cosmic

gress,—of the life’s experience gained 4 ’ ‘

leb’l:]ls' say durlfng physical existence. ¢ on Harth,” or xather
iis view of the matter has no doubt

. : suggested

mfﬁ;i’;c‘zz to most students of the subject.gg'l‘h:s Eg:ngx:ronu:;ze}‘ "
at the transfer of consciousness from the Kama-loca It);o the

devachanic stage of this progression would necessarily be gradual. .

That in truth no hard i
vaa'[i‘eht,ies of spiritual conl('liti?)lrlx(.l fost lino anywhoro separates the
frommt;,hzve;itf'}:;e {)hysica,l condition is less hopelessly walled oft
Pegehio fac(r:];,il ual s]tgat'es than the first glance would suggest.
oychio faow es in living people make us familiar with the fact
o l;?;fg:lg? ll\}ziween the two conditions is possible.
; at ure X i
‘o 'g;lf?erent Borecptive [acu]f;?:sfuound us simultaneously and appeal
withol:t ca::;;)guebof inferences might be considerably amplified
ko thg r.ng ' eyond the circle of those which naturally grow
throngh su(}:)c ;:;?; Z c:lrllgeptxon that the evolution of Man proceeds
ro! v recurring phe i i i
splrfllt;uo%l tendencies are alternﬂtelgy; ]fre?lsoe;irllgng"hmh material a0
comeetom;nnl(l:{ugf ideas just dealt with, however, does not necessarily
como fo inch e a conception which now seems required to give
" view 0t f e whole process a truly nature-like aspect.
alrendy reffzre ?l ‘ijw departure from the clearly ascertained fact
already xet ;e o—that even during physical existence peoplo
la,neg 5;0 ic z?,culblgs remain in some way in connexion with Fhe
{,he : ;)n super-physical consciousness. We may also bear in mind
aspe%ts O%mena, of sleep and mesmeric conditions as showing that
aspects o (;:ons((inousness are possible for all of us independentl
of thos ml?o;:t?heby th: action of the senses. These phenomen{a
remain z r mysterious as long as we think of th i
;Irllgglt’natitzni,sa‘s stomethmg entirely immersed in its pllysic:I sgl?(:;,s:
ment S 1'1;) enough to say that though so immersed during
yakelnc » it may step out of the body during abnormal states
AF nothu ng‘; smoula)s functioning during abnormal states than the
by th;re s which during normal states functions within the
by 3, the ml:rglc;' “3“:{?5'3 rga.zqn why the disembodied soul should,
v isembo i ith hi
attﬁlbutes than 1t exercised beft)[:‘lcint)’ become invested with higher
disexl:ltb ?)1(11? ]Illnyitery begins to clear up if we think of the process of
Cortion of OG;I; t,tlai?) r‘e;t,urré f.zr llalfle lisoul to reunion with some higher
t s ributes of, itself w ich in fact never c into i
?vi‘z;(i)x?gacbo?:lslé and with ;vhi}::h it is quite impossible tlf;:le(afé::()fégcx;
g nsciousness of physical human bei i i
the materials of consci i O ant vons e
be'lconcerned. nsciousness supplied by the pbysical senses, to
'he processes of incarnation and .
processes of the return to spiritual li
zi?;fggg 2 l;g 13?(1@(11]113,@91{ de(aiscribed when we speaskpolf1 aﬂ? allltfe?r;ln;g
: e physical and spiritual planes, and thus pict ‘
:ﬁgl :t?l a corrl?plete entity, slipping alternzmteiy from ong cstl'::l?eﬂ;g
tho b}er.. he more correct definition of the process would
probably represent incarnation as taking place on this physical
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lane of Nature by reason of an efflux emanating from the soul,
rather than by a total transfer of the soul from the spiritnal to the
physical plane. The spiritual realm would be all the while the
proper habitat of the soul, which wonld never entirely quit it ; and
that non-materialisable portion of the soul which abides permanently
on the spiritual plane may fitly, perhaps, be spoken of as the
Higher Self.
One great comfort to the understanding afforded at the ontset
by this idea is that we escape from the embarrassment of having
to think of the whole complete soul of a highly advanced human
creature as inhabiting the very unsuitable body of a child. Un-
satisfactory as that conception would appear, it was always impos-
sible to imagine, in filling up the details of the re-incarnation theory,
that the young child could be born first, and so to say ensouled
afterwards. From the earlicst beginnings the new child and the soul
to which it might bo destined to give incarnation, were clearly already
in union. But it was deeply repugnant to the understanding
to suppose the greater included in the less. The conception
with which we are now dealing harmonizes with the fitness of things
and with the analogies of Nature. Thesoul on the spiritual plane,
ripe for re-incarnation, takes note as it were of tho newly germinat-
whose physical associations and destiny render it

ing humnan being
the most appropriate physical habitation the soul can find. Of
in tho matter. The

course there is no conscious, deliberate selection i

Karmic affinities of the case constitute a line of least registance
along which the soul throws out a magnetic shoot into the objective
world, just as a root germinating in the earth throws out through
that portion of the ground which most readily gives way . beforo it
the first slender blade of green growth which makes its appearance
at the surface.

Along that magnetic fibre—itself no doubt growing in vigour
simultaneously with the growth of the child—the psychic entity
flows into the child’s body by degrees.

This view, it will be seen, corresponds with a statement that has

sometimes been made in Theosophical writing to the effect that a

child does not acquire its sixth principle, or become 2 morally res-

onsible being capable of generating Karma, until seven years old.
1f it dies before that time the soul simply sprouts in another place.
1t is still a complete soul, on the spiritual plane, with growth

energy fermenting within it. 1t has never passed into the dead
jntant in any true sense of the term. It had simply begun to

animate the infant; a process which, by the hypothesis, has been
arrosted almost as soon as begun. But if the child does not die,
but advances to maturity as & physical being, more and more of tho

Higher Self passes into its organisation, till at last the Higher Scif

is, as it were, drained of —we cannot tell exactly of how much, but
perhaps of the greater part of—its consciousness. '

None the less, even when the soul is thus agnin fully manifesting
on the physical plane, does the Higher Self still remain a conscious
gpiritual ego on the corresponding plane of Nature, with greater or
less capacity, according to the nature of its own Karmic clements in
incarnation, for communion ith its own physical brain. People with
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psychic faculties niny indeed perceive this Higher Self through

their finer senses from time to time, and yet may not, in the present

state of occult knowledge in the world at ldrge, Tealise at once that
they are as it were beholding the othér end of that curve through
space which constitutes their complete entity.

As the Higher Self would, by the hypothesis, begenertiting thoughts
of a kind that had not fully passed into incarnation, there might seem
to be a distinct interchange of ideas between the higher and lower
selves as though two persons were tonversing. In ilier cdses whers
the incarnate man would riot have faculties endbling him to cognize
his Higher Self as an objective being, he might nevertlieldss receive
impulses from its thoight from time to time, which would be des-
cribed as the voice of conscience prompting hii to do this or that.

The theory we are consideting harinonizes very well with the treat:
ment of this, in which we live, as a phenomenal world of illusion—
the spiritual planes of Nature being ofi the olhef hand the
noumenal world, or pline of rehlity. That region of Nature in
which, so to speak, the périianent soul is rooted, is more real
than that in which its transitory blossoms dppear for 4 brief $pace,
to wither and fall to pieces, while the plant recovers energy for
sending forth a fresh flower. Supposinig flowers only were percepti-
ble to ordinary senses, and their roots éxisted ih & stete of Naturo
intangible and invisible to s, philosophers in such & wdrld who
divined that there were such things as roots in reality would be
apt to say of the flowers,—these are not the resl plants; they are

of no relative importdnce, merely illusivé phenoinena of the mo-
ment, .

The Higher Self Qoctrine is also recommended by its torrespon-
dencé with that in-Lreathing and out-breathing of Brahit which
symbolizes natural operation on the macrocosmic scale, and which

herefore probably fits in likewise with the microcosmic scale,
Physical incdrnation is the out-breathing of the soul ; the desth of
the body is,—or rather is associated with,—its in-breathing, and to
some extenb it looks réasonable t6 suppose that the still more
familiar analogies of ddy and night—of sléeping tind wakiog—find
their place in the systen we are contemplating. For during the
nightly trances of the body it {s more than possible that the High-
er Self recovers a wakéfulness which is partially in suspense during
the full activity of the body ; consciousness may turn to, and away
from, the spiritnal state by alternate processes of sleeping and
waking, éven within the limits of that grander alternation which
has to do with the periodic transfer 6f the whole Karmic soul from
spirit to matter at birth and death. ‘
.. The Karmié progress of the soul as depicted by the simple concep-
tion of its passage as a complete entity backwards and forwards

etween the planés of spirit and matter, is in fio way interfered with
b{ the permanent existence of the Higher Self on thé dévachani¢
plane. Nor need we regard this Higher Self asin any way
conflicting with the personality in incarnation, desirous of retaining
hatt personality in states of existence after death, and shrinking
from the loss or mergence of that personality in any other conscious-
ness as equivalent to annibilation.
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The Higher Self may be regarded as dbthibating t?ie {eﬁrth[f
personality with very different degrees of completeness.lp different
people, and this consideration will show that personalities deeply
attached to thbmgelves would representsouls in which the Karmic
elements were largely in the ascendant: ‘The reunion of higher
and lower selves in such tdses, after death, would probably mean
the saturation of the higher by the lower; in a commanding degree:
But in truth after a soul has just beeti gding through a comp!ete
span of earthly life the Karinic elements ¢an hardly fail, 6h reunion,
to have so much to dd with the completely restqred consciousness
as to colour the compound, so to speak; for the time being:

And this infusion of the last personality through the Higher
Self, or saturation of the Higher Self therewith, fully meets the
necessity of personal survival after death, both as an abstract
requirement of justice and common ' sense, and as a part of our
primary conception of the Esoteric Doctrines. Weshall be, in the
devachanic condition, in no sense less ours’elveg _for feelmg'our
personality expanded by the large superaddition of spiritual
tonsciousness ; and the gradual reassertion of the supremacy of
the spiritual consciousness will constitute the fading out of the
personality, which is either dreaded orlonged for by people in the
flesh according to the degrees of their psychic advm'ncemenit, ; but
will probably be no more a source of regret to the Higher Self in
its actudl océurrénce than,—on our poor plane of physical analo:
gies,—the digestion of the day’s dinner is a subject of regret to a
healthy man &t night. That dinner has; played its part in the
nutrition, of the body; at the time of its consumption perhaps
it may have béen a source of some bransitory pleasuro in itself ;
but absorbed into the body; it is merely so much renewed strength
and health. So with the personality and the “Hi%er Self 'which
digests it. We need not push the analogy too far, but it is quite
clear that the conversion of those specific experiences of a life just
passed, which constitute its pers‘fjnah.ty; into so much cosmie
progress for the Higher Self—which is the ultimate motive, so
to speak, with which those experiences have been incurred,—is a
process which while it goes on constitutes a prolonged preservation
of identity for the personality itself, and one which only yields to
the conscious pre-eminence of the Higher Self’s. identity,—inextri=
cably blénded with that of the earthly personality,~when the two
are fully tnited.

From the last phase of éur conéeption, which shows s the
Higher S¢lf absorbing the experiences of each life-time in turn,
we can readily infer that if it grows on that plane by the successive
processes of such absorption, a prévious condition in which its
developmént was much less advanced than when it is already in
the mid stream of evolution, is tacitly implied. At earlier stages
of its career, when it may have accomplished but a few human
‘incarnations, it will in fict have existed on the spiritual plane as
‘a Higher Self in character or quality, but in a very undeveloped
‘condition—with a very much less inténsity of consciousness. In
Yoint of fact there must, in one or some of their aspects, be as much
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difference in spiritual elevation between various contemporary
Higher Selves as between incarnate human beings.

But_just as all human beings have some attributes in common,
s0 no doubt all Higher Selves have some attributes of spiritnality
in common ; and these must give rise to a certain community of
consciousness on the spiritual plane which may go far to explain
some features of the devachanic doctrine that were apparently
irreconcilable with the understanding at first. Along the channels of
the Higher Self consciousness, there is in devachan not only a true
and complete intercourse between sonls in affection and sympathy,
but intercourse of a very much more intense and vivid description
than any which is possible between the separately walled-off tenants
of two prison houses of flesh. Meanwhile those relationships
which had nothing to do with Higher Selves at all, are—not
necessarily forgotten- in devachan, but—for the comparatively
undeveloped entities absorbed in them, thrown into a subjective
existence of an illusory nature.

Take the case of a person whose Higher Self is a great engine of
power—the growth by that hypothesis ofavery prolonged evolutionary
process. What happens when the last personality returns toit ? As
already said, the experiences of such personality must infuse them-
selves into such Higher Self and colour it for a time. But the illusions
of earthly relationships will not present themselves as all-important
to the restored and complete self when the threshold of the spiritual
self is recrossed. The situation will be that of a man awakening
from a dream he vividly remembers, but at once assigns to its legiti-
mate place in his life. ' The reawakened life asserts supremacy over
it. (Perhaps a dream may sometimes, for incarnate humanity, have
to do with a higher life than that of the awakened state, but the
consnderatlon.of that possibility would be another question. The
drean} of the illustration would be the common placé fantastic vision
of unilluminated sleep.) | ' ‘

The exalted Higher Self recovering from the dream of its per-
sonality will put aside the delusion of that state, and quickly re-
centre 1ts consciousness in reality. It will not be disturbed because
1ts own elevation in Nature may perhaps deny it the unenlightened
comfort which a less developed soul might find in the beautiful re-
productions of its earthly memories thrown out of its inner depths
on to the astral mirror in presence of which it would have been
placed. With these theundevelopedsoul may be happy, and happiness
may have been, so far, all it sought. It will not, like its more enquiring
and therefqre more elevated elder brethren, have been asking so
many questions of nature concerning her processes and its own part
therein as to have grown superior to the use of the astral mirror,
and to the craving for its kindly illusions. '

The theory of the Higher Self thus conceived seems to me to recom-
mend itself to the mind as a truly scientific idea,—that is to say as
a view in harmony with the pure and subtle dignity of natural ope-
rations,—which, often as they may be symbolised by theatrical or

fantastio allegories, never betray the taint of such a character when

exhaustively understood. But none ‘the less does the abstract

scientific vgrity enablo us to detect the element of truth running

1885.] THE THEOSOPHIST. 95

through various beliefs concerning the soul thrown out by independ-
ont thinkers—endowed perhaps with psychic faculties and receiving
some true inspiration, but liable, by reason of being untrained in
the grammar of esoteric science, to associate such inspiration with
pre-established conventional or even poetic fancies. Thus one
school of independent occultists has gathered round the teachings
of a Seer who attaches great importance to a view of the soul’s
development known as the doctrine of Counterparts. According to
this idea every human being as known to us in incarnation 18 but
half a human being, the complementary half whereof,—of the oppo-
gite sex,—is somewhere about the universe waiting for a perfect
and celestial marriage at some future period. " In the first form
of this belief the counterpart was supposed to be “another living
being—a contemporary man or woman, with whom it was theoreti-
cally possible that the person concerned might effect a union in life.
Aftorwards the theory was so far purified, I believe, as to include
the condition that the counterpart of & living man or woman must
always be in Heaven, - ‘ .
Here we evidently have an imperfect presentation of the doctrine
of the Higher Self, minus the detail which our esoteric guidance
has enabled us to accumulate around it. '
Again, the involved and fantastic conception of the *sympneu-
matic” which another Western mystic has worked out is only
fresh distortion of the living fact in nature ; while the guardian
angels of some spiritudlists constitute once more a poetical pre-
gentation of the idea, and may embody one aspect of the truth very
efficiently, though unhappily we are apt to fall into a great many
misleading beliefs if we péople the skies with entities external
to ourselves for ever on the watch to guide our tottering footsteps
like mothers with so many children. ' e T '
A. P. Sixnerr,

t

TIHE VIRGIN OF THE WORLD.

THIS is the title of a recent publication in English of some of the

books generally attributed to Hermes. The. first book how-
ever is the only part of the publication to which this heading is
strictly appropriate. T'wo philosophical discourses named ““ Ascle-
pios on Initiation” and ¢ Definitions of Asclepios” and a few frag-
ments of Hermetic philosophy are added to it, with two introductory
Essays by Mr. Maitland and Dr. Kingsford, which are very inter-
esting and instructive. ' o

1t will be a most interesting study for every occultist to com-
are the doctrines of the ancient Hermetic philosophy with the
teachings of the Vedantic and Buddhist systems of religious thought.
The famous books of Hermes seem fo occupy with reference to the
Egyptian religion the same position which the Upanishads occupy
in Aryan religious literature. = As there were forty-two provinces in
ancient Egypt, and the body of Osiris wascutup intoforty-two pieces,
so there were forty-two books of Hermes. This, however, is not the
number of the Vedas nor of their sub-divisions, as Mr, Maitland
seoms to suppose. This number is onc of the characteristic features of
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Egyptian mysticism, and veils a profound truth. It has nothing to do
with the number of stars in any particular constellation, as some
Egyptologists have imagined, So long as these investigators of the
Egyptian religious doctrines erroneously helieve that they are
bused on the signs of the Zodiac, the motions of the heavenly
bodies, or the appearances of particular groups of stars, it will be
impossible for them to penetrate into the profound depth of their
meaning. These books of Hermes, if they can he discovered, will
no doubt pyt an end to all such speculations, But Hermes said,
¢ O Sacred Books of the Immortals, ye in whose pages my hand
has recorded the remedies by which incorruptibility is conferred,
remain for ever beyond the reach of destruction and of decay,
invisible and concealed from all who frequent these regious, until
the day shall come in which the ancient heaven shall bring forth
instruments worthy of you, whom the Creator shall call souls.”

This passage hns a double meaning, applicable alike to the
works of the Divine Hermes and the human Hermes ; and the time
is yet distant when the true Hermetic philosophy and the ancient
civilization of Egypt will be revived in the natural course of evo-
lutionary progress. The works that are now being published as
Hermetic, however, do not appear to be the real Hermetic books
which were so carefully concealed, though they contain frag-
ments of true Hermetic philosophy coloured by Grecian thought and
mythology, and ““ The Virgin of the World”’ was probably based on
some Egyptian compilation professing to be one of the Hermetic
books. It is curious to notice that in it we find Isis informing
Horus that the animal signs were placed in the Zodiac after those
of human form, which would be the case when the equinoctial
point was at the beginning of Gemini, Moreover, as will
be shown further on, the main doctrines taunght by the dis-
course gre in harmony with the religious doctrines of Ancient
Egypt. But the prominent references to Zeus, Kronos, Ares,
and Aphrodite unmistakably show that it can in no wise bo
considered as one of the ancient Hermetic books. In the context
in which such names occur, Hermes would no doubt have referred
to the corresponding deities of Egyptian mythology. By referring
to page 9 it will be seen that the writer identifies Hermes with
Mercury, which no ancient Egyptian properly acquainted with his
ancient philosophy would have done. Hermes is “cosmic thought;”’
asis stated in another parf of this discoursoe. Strictly speaking he is
the universal mind in his divine aspect, and corresponds with Brahma,
in the Hindu religion.  Just as the Vedas and the Upanishads are
said to have originated from Brahma before the evolution of the
manifested Cosmos, the Egyptians declared that their religious
books originated from the Divine Hermes. Hermes, like Brahma, is
represented (p. 10) as taking part in creation. Such being the
case, it will be erroneous from the Egyptian standpoint to repre-
sent him as Mercury. Hermes is further spoken of as the
teacher and initiator of Isis, though in ono place tho Great Master
and tho Ruler of the Universe addresses the mysterious goddess
as the soul of his sounl and tho holy thought of his thought, -Isis,
the groat Cosmic Virgin, is the sixth principle of tho Cosmos,
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proper position g eccupy in the Bgyptian Pantheon, ]:);. Kings-



98 THE THEOSOPHIST. [Novemser

orfl speaks of the “incarnation, martyrdom and resuscitation of
Dlonys.os Zagreus” in the essay prefixed to this hook. She says
that Dlonysos. was intended to mean the spirit, and adds further on
that  the spirit or Dionysos was regarded as of a specially divine
genesis, bel’ng the son of Zeus by the immaculate Maiden Kore.
Persephoneia . . .. If so, Dionysos is the seventh principile in
man, the Logos that manifests itself in the microcosm. But we are
informed at the end of the essay that “ Osiris is the microcosmic
sun, the counterpart in the human system of the macrocosmic
I.)louysos. or Son of God.” This latter statement is clearly incon-
sistent with what has gone before, and is evidently the result of mis-
conception—a misconception generally prevalent in the minds of the
Western Hermetic students regarding the real position of Osiris—
and an attempt to interpret the higher mysteries of the Egyptian
religion by the mythological fables of ancient Greece, which, though
:}fga;ati a,n? trifﬁned'in %)rm, bear no comparison whatever to the
ries of the ancien i iters in poi igni
cange. t Egyptian writers in point of occult signifi-
There is a remarkable passage on p. 84 of the book under consi-
deration which, if closely examined, may throw some light; on the
subject. Isis inforss Horus that “on high dwell two ministers of
the Universal Providence ; one is the guardian of the Souls, the
other is their conductor, who sends them forth and ordains for them
bpdles. The first minister guards them, the second releases or
binds them, according to the Will of God.”” The real position and
duties of Osiris may perhaps be gathered from this significant
paragraph, It will not be very difficult to ascertain the name of
the other minister, who has a nearer relationship with the Macros-
cosmic Sun than Dionysos, from a careful examination of the reli-
gious doctrine of Egypt. But as it is the business of the Sphinx to
propose rxddleq, not to solve difficulties on such subjects, nothing
more can be said in this connection. Buddha and Sankaracharya
may perhaps dlgclnse the real mystery of these two ministers,
Some of the important doctrines taught by Isis in this discourse
will be examined by the light of Hindu and Buddhistic philosopby
in the next issue of the Theosophist.

TBE SoLAR SPHINX.

PRIMITIVE MAZDAYASNYAN TEA CHINGS.
The Honavar and Ashem.

THE history of the world shows that in every age a few minds

reach such an expansion of knowledge, in area and depth
that they are able to give—by a sort of higher intunition—a, moro
or less clear solution of some of the most difficult problems of life.
The radiation of a great thought attracts towards itself masses of
minds of varying calibre that try to assimilate the thought each in
their own way and in proportion to their power of apprchending
great truths, Human language, even at its best, is imperfect, and
the same word or sentence, particularly when dealing with abstract
ideas, produces a variety of impressions as it strikes different
intellectual organisms in different classes of minds.
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A large amount of the religious controversy that has arisen from
time to time is merely a war of words. An age of religious revival
gives expression to subline truths which, in course of time, becomo
encrusted with error and are limited in their interprotations, through
the sluggishness of thought and of moral nctivity, to ritualistic
practices of small value. The,ignorant masses again cannot be
expected to tax their minds to any extent, and much pure teaching
has to be curtailed and expressed in materialistic language, to suit
their power of comprehension. We find therefore many a noble
precept and teaching so worded by some of the writers of old as to
suit the ideas equally of the learned few and of the untutored
masses. The masterpiece of a great painter would be to the ordi-
nary observer nothing more than a pleasing representation of some
familiar scenes, while to the man of cultivated artistic taste every
stroke of the pencil would reveal the admirable genius of the
master, that conld throw life aud light into subjects the most seem-
ingly commonplace.

As the human mind applies itself to the law of causation and goes
on tracing an effect to its cause, which in its turn appears to be the
effect of a prior cause, it moves along an almost endless chain, in
which alternately every effect presents itself as a cause, and every
cause as an effect. 1t is the privilege and the triumph, however,
of the human understanding in its higher aspects to conceive of

a Self-existent First Cause, whence all things proceed. Modern
science in its agnostic attitude, while admitting in a general way tho
existence of this Primal, Eternal Principle, calls it the great Un-
knowable wherein science and religion are said to meet, Human
reason very naturally associates with this Invisible Principle the
idea of Supreme Intelligence, but the vulgar masses going a step
further transform it into a gigantic projection of their own per-
sonality, Thus anthropomorphism,—or an illogical conception of
the Deity as having something like a huge human form and having
human attributes,—comes into play and becomes the creed of
many who turn dogmatists and believe that they can play fast and
loose with their Maker, who is looked upon as one to be propitiated
by vain offerings and rites mechanically performed.

The Infinite Self-existent Power can never be positively defined,
but .the very fact that the human mind conceives an idea of
Infinity, in a manner however vague and inexpressible, affords the
basis of this transcendental conception of the Eternal Existence
which we call God. Material things are known by scientific per-
ception, and likewise supersensual things can in a manner be
apprehended by scientific thought.

In the higher religious teachings of most nations we find the
Divine Existence spoken of in terms which are free from the
ideas of limitation, irregularity, or discord, Human thought in its
unclonded moments, obtaining glimpses of the majesty and bound-
less perfection of the great Reality, generally rests content with the
knowledge that this Divine Power exists, and that It is All-wise.

This Power is ¢ Ahura Mazd,” whose existence dawned upon the
Tranian mind ages ago in a manner at once sublime and scientific.
Scepticism and Agnosticism are and ought to be stages in the
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development of the thonght of every nation as of every thinking man;
but they are simply attitudes of the mind towards uncomprehended
knowledge, and have sooner or later to be abandoned lest they prove
suicidal, creating a dogmatism of their own; setting np an unscientific

blank negation as an idol of worship. The capability of the human -

mind bas scarcely been fathomed, and that which may prove a dead
block to some may afford a stepping stone to others into higher
vistas of consistent thought. As far as reason is given a broad and
liberal basis to work upon, its strict deductions in the domain of
the subjective, tho supersensual, or the abstract, are acquisitions of
}x]glllor knowledge. He who is too closely occupied with minute
details as to particulars is not in a position to cultivate that power
of abstract thought which is the higher faculty through which we
arrive at a knowledge of great truths. The quibblings therefora
of small men, however proficient they may be in the details of
limited portions of physical research, can never touch the true
basis of religion,

Professor Tyndall, one of the foremost of Tinglish scientific writers
and teachers, thus expresses himself :—¢ There exist other things
woven into the tissue of man, such as the sentiments of veneration
respect, admiration, and not only sexual love, but the love of the
beautiful in Nature, physical and moral, of poetry and art. There is
also that profound sentiment that from the first dawn of History, and
probab.ly. for ages anterior to all History, has incorporated itself in
the religions of the world. You may laugh at these religions, but in
any case you only laugh at certain accidents of form, and you will
not touch the immovable basis of the religious sentiment in the
emotional nature of man. The problem of problems at the present
hour is to give to this sentiment a reasonable satisfaction.”

.. We shall try to see how the enlightened Iranian mind expressed
itself upon a part of this problem at a period of time when it was
untrammelled by various degenerate “ accidents of form® that have
since beclouded the unsophisticated teachings of old. :
. The meaning of the name ““ Ahura Mazda® (contracted in later
times into Ormazd) is very suggestive. 'The first of the two words
3f WI}:ch it is composed 1s derived from the root “al, » Sanscrit
as,” meaning to be, to breathe, to exist. “ Ahura” thercfore
means _tgl,e Living One or the Giver of Life. The second word
Mazd@” or “ Mazda’ is a compound word made up of ““ maz”
and “da.”  “Maz” signifies great and ¢ da > means to produce, as also
to think, and therefore Mazda may mean either the great Producer
or the ““ Wise One.” Both these significations of the word Mazda aro
closely allied, and are interchangeable in ancient philosophy, accord-
g to which the Primal existence manifests itself by its ““ Wisdom,”
through which is produced the visible creation. ’
~ Ahura Mazda then is the Wise Living One. In Him Infinite Life
and Unbounded Wisdom are co-eternal. The great Deific Prin-
ciple in the Mazdayasnyan conception is the Bver-Living Reality
the Kternal Substance which, in whatsoever way we may view
it, shows itself as Unbounded Wisdom, and makes itself felt
by its unutterable Intelligence. Thought and production are
indissolubly linked ; the objective body being merely a material
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copy of the subjective ideh. The Divine Thought is reproduced
in visible Nature, which at once excites our admiration and despair.

“We often hear it said that Nature is the creation of God; but

a most irrational idea is imported into the word “ Creation” by
some Western religionists, and it is alleged that God has called
into being the universe out ,of Absolute Nothing. Thisis put
forward as an instance of the omnipotence of the Creator. The
human mind, however, cannot reasonably conceive of what is
ignorantly termed ‘ Absolute Nothing.” 'The very iden of the
Deific Principle being Infinite and Eternal Existence excludes alto-
gether the thought that there can be ““ Nothing” anywhere. This
truth is very aptly expressed in the ancient maxim, ¢ Ex nihilo
nihil fit,"—out of nothing cometh nothing—and therefore there
could be no creation out of nothing. This illogical and absurd idea
that God creates out of nothing is founded upon a misconception.
"I'here may be a substance (and we well imagine it) which is “noth-
ing” grossly material—which is not perceptible to our senses—as
forexamplethe hypothetical etherof modernscience. For all practical
purposes this invisible substance may seem to us non-existent ; but
it does not follow thence that there is Absolute Nothing anywhere.
We can pever get rid of the ultimate atoms of matter, and there is
no such thing as an utter voidinspace. The Veripatetics justly
asserted that Nature abhors a vacunm. Dr. E. W. West, that learned
Pehlevi scholar, has given in his translation of the Bundahish
a very sensible note, which was very much needed to dispel
the misconception that the Parsees have to some extent imbibed
from Western religious dogmatism. He says, “It is usual
to consider the (word) ‘ddadan’ when traceable to the Av.
¢ da’=Sans, ‘dha’ as meaning to ‘create,’ but it can hardly be proved
that it means to create out of nothing, any more than any of the
Avesta verbs which it is sometimes convenient to translate by
“create.”” Before basing any argument upon the use of the word it
will therefore be safer to substitute the word  produce’” in all
cases.

The Avesta religion therefore is altogether free from the error of
believing that there is creation out of nothing. In the Ahura
Mazd Yesht amongst others we find these names. Vit nam
ahmi,” I am the All-pervading; and “ Visptash nam ahmi,” 1am
the Fashioner of all. = ¢ Thrityo Avitanyo,” my third name, is the
All extending. Ahura Mazd produces, or evolves, or fashions every-
thing, and fills all infinite space.

We shall now be in a betier position to discuss the meaning of
the two sacred formulas the Ahuna Vairyo and Ashem which
occupy so high a place in Parsee religious literature, and which the
Parsees daily and hourly recite. Dr. Haug thus speaks of them :—

“ The formule are very short;it is somewhat hazardous to
venture upon a translation of them. The words themselves do not
offer much difficulty, but the context does.” Dr. Geiger says:—
« Unfortunately the text is extremely difficult and obscure, so that
none of the attempts hitherto made to interpret it can be ¢onsidered
as perfectly satisfactory.” He simply gives Dr. Haug’s translation
of the Ahuna Vairyo, which is as follows:—*‘ Just as a heavenly Lord
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itself, and in its first part very clearly shows that the Adhuna Vairyo
was looked upou according to tradition as the supposed allegorical
speech of Ahura Mazda before the creation of the universe. We
read in it as follows : “ Which was the word, O Ahura Mazd, that
thou "spakest unto me (as being) before the heavens, before the
water, before the earth, before the animals, before the trees, before
the fire, son of Ahura Mazd, before the pure man, before the Devas
and vile men, before the whole material universe, before everything
good produced by Mazda—that arises from Harmony.”

Then answered Ahura Mazda,  These parts of the Ahuna Vairyo
it was, O Spitma Zarathushtra, which I spake unto thee before the
heavens, before the water, before the earth, &ec.”

This portion of the commentary gives the true clue to the meaning
of the formula. A correct translation of the “ Ahuna Vairyo” should
not only make good sense in itself, the meaning of each line being
consistent with the other, but it should be quite literal and in accord-
ance with the old Iranian belief regarding the formula as expressed
in the 19th Yasna. None of the translations have been made
with such an object, and an attempt, feeblg though it be, may now
be made in this direction in strict conformity with the meaning and
grammatical construction of the words. .

At the very threshold we meet with the words “ Ahu and Ratw,’’
which are commonly translated respectively as Lord and Master.
Ahura - Mazda is spoken of in the Avesta as both Ahu and
Ratu, and. in a limited sense Zarathushtra is sometimes called the
Ahu and Ratu of the Earthly creatures. Ahu or ¢ Anghu’ is the
Sanscrit 4su and comes from the same root that we traced in Ahura,
hamely, ¢ 4R’ or ‘ as’ to be, to exist. It means that which bas life
and also that which is the origin of life. From the latter significa-
tion has arisen the secondary meaning ‘lord.” Ahw in its
original sense is an impersonal mode of expressing the idea of the
Eternal Substance or Existence which is One Infinite Life and is
the origin of all Life in creation. :

The word * Vairyo” means will or wish, hence also law, and
¢ Ahu Vairyo,” may be translated as the “ Will or Law of the
Bternal Existence.” The word Ratu means one that acts through
justice, and secondarily it is used to signify master or chief. Both
Ratu and Asha are derived from the verb ¢ Aret’” (Sanscrit ¢ Rit’)
to speak the truth. This may again be traced to the root ‘ar,” to go,
to move. The idea of harmony and regular motion is involved in
his root, and Dr. Haug has a very significant note on the word dsha
in which he says, “the%aws of Asha Vahishta are the laws of Nature,
as the original meaning of Asha is not purity, but going on in &

regular way.” Ratu, then, is tho energy that proceeds from the
Divine Principle and guides everything. The Sanscrit “ Rita
includes all that is right, true and safe, as we find from the following
extracts from the Rig-Veda : ‘ May we, Mitra and Varuna, traverse
all the evils on the path of rila as we traverso the waters in a ship’
(Rig-Veda VII. 65-3). O Indra, lead us on the path of rita over
all evils (Ibid-II. 28—4 &,VIIIL. 12—3) 1In short, Rita is conceived
as the eternal foundation of all that exists (Taitreya Narayanam
XII. Taitreya Upanishad Shiksha Valli XII. 1) Ahw and Ralu
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are not entirely distinct one from the other, but are one in their

essence ; the first the potential, the second the active Principle.

The word ¢ Shyothna’ means ordinarily work or act, and may be
traced to two different roots respectively meaning, “ to increase” and
““to move.” ‘Anghu’ mesns life as well as the world, for the universe
wasg looked upon (and very correctly too) by the ancients as pervaded
all through by life in some shape or other. ““ Shyothna Angheush’
therefore, which is usually rendered as the ‘work of life’ must, when
referring to the world, be translated as the manifestations of the
life principle or the manifestations of the universe.

The only other word that I need notice is ¢ Dregubio,” which is
the dative plural of the word ¢ Drighu’, which we trace to the root

" ¢ Dru’ to wander. All wanderers are not poor or helpless, and in a
very secondary semse in relation to human beings we translate
this word as ‘ poor.’ In relation to the universe the wandering ones
are the revolving systems, great and small,from the minutest whirling
atoms to the rotating stellar spheres. All things are in continual
motion, and are wanderers in the grand symphony of the universe.
They would be poor indeed but for the great Life that sustains
them. '

I therefore translate the Ahuna Vairyo* as follows :—

As is the Will (or Law) of the Eternal Existence so (its) Energy
solely through the Harmony (asha) of the Perfect Mind 1s the produ-
cer (Dazda) of the manifestations of the universe and (is) to Ahura
Mazda (the Living Wise One) the Power which gives sustenance to
the revolving systems.

In other words, just as the nascent world is about to be called
into being, the Supreme Existence in accordance with its own Will
or Law puts forth its Energy, which, acting in union with the
Divine Harmony of the Perfect or Universal Mind, works out all
the manifestations of the Universe, and, without becoming inactive,
remains the Preserving aspect of Ahura Mazds, sustaining all things
in their motion and life, from the minutest atoms to the grandest
of systems that course through Infinite Space.

For a better comprehension of the idea conveyed by these words
we may amplify a little. Vohumano, the good mind, (good in the
sense of perfect or Divine) is the highest of the six Amesta Spentas
(Amshaspends)—the Immortal Benefactors—all aspects of the
Divine Principle (Ahura Mazda.) In the 45th Yasna 4th stanza we

find the words “ Patrem Vangheush Verezyanto Manangho;”’ Ahura
Mazda here is called the father of the activity-causing Perfect
mind (Vohumano.) Asha means righteousness, purity, justice,
more properly Harmony. What is harmony on the physical plane
is righteousness and justice on the moral plane. Ratu the Divine
Energy, at the birth of the Universe in obedience to the Eternal
Will which is the Law of the Supreme existence, works by meaus
of the Harmony of tho so called Divine mind and produces all the
manifestations of the life Principle forming the cosmos. There ig

* The original formula is as follows :—
“ Yatha ahu Vairyo atha ratush ashat chit hachd Vangheush dazds manangho

shyaothnanam angheush Mazdai Khshathremcha Ahwrai a Yim dregubio dadat
Vastarem,
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not only production but continuous preservation nc‘cess}::;'grl,l :Egtaliltllz
game epergy is said to be to Ahura Mfmda the pgwer ‘l\vllazda o th
all the revolving systems of “the Universe. A u:ze Btoenal. Sub-
Ahy and Ratn, and thereforé is ab the same time tho Biter
stance, or Eixistence, and its Energy.

| « the Beneficent
Yasna, paragraph 5, we read “as e
Intl?h:: ﬁ%rld'l‘he:?tll\/&[‘asda fhuga.! when Thee first I saw ab ?he lz{: :11:
g?zhe fe)vo%ld ; fdr it hath pleased Thee to make (all) acts carrying

 aid
consequences—and as is said, . .
« Byil to the evil, good bl.ess,’ing to the good—by Thy dispensation
b
at the last stage of the world.

' « bend-
raph 8, we find: “Thee first Iappre
édﬂ?;%?f;%ﬁi?:: ,brt)\:rngli&e in the universe, the Father of the

Perfect Mind. -

There i sly I perceived Theein my (innér) vision
' “hrh:rs:phci:;;?fft i}gi::xogy,}zhe Life-Giver of the wor::li1 in 1t:
aja:i?eszationé » Here we may fitly read the lines of the poe

Wordsworth. ' o N
© "« _with an éye made guiet by the power
" Of harniony and the deep po,:ver of joy,
e see into the life of things.

" In the Ahura Mazd Yashs, paragraph 38, Ahura Mazd says :

sct and Wi first arose (and) by that
Lo tellect and Wisdom the world , | ) .
amlegzvglizdl;lm‘; s(ifall the world be to the 'end.’ The l?e::s motéh:ig
s;!)assages may profitably be compared wlbh the transla 1.on .

Ahuna Vairyo suggested above.

" That the uriveérse had a beginning and will also (llm',ve {;ln :;‘é]ié r;i
not only a Zoroastrian doctrine, butis to be foun 'llmt,[? nncient
reli 'iog; systems. By an act of the Supreme Wl"h }?u rorse
1f'iemga,rose ; the energy that was s?lt free 3ohacc%?]1§)13§regt :d“{)qy e

i lely through order and harmf .
%ﬁgg Y;;%{f?edsob; {he gerfgct Mind, and sustains every thing that
moves and has being.” - . :

In ; 5 1ise to the conception of the

! ¢ Vairyo® or Honvar we rise ] : °

D I? tht?d ﬁsh r!:l’;.(rtﬁfesta?,/tions. How the uriverse camo into be;nt%' -:tnis

ow it i eserved is therein expressed with a coniseness the i

tmvi'y “;,ésmil:';ble No wonder this beautiful formula, expressing 1t
ru .

sti highest of Truths, has

ines the most suggestive and highe T .
oo Shogtrtlegle:hrozghout the ages as an efficacious Dl.:me Vg?{%q
be?n'tlifv aspect of Aliura Mazda as the creative Dei'g;,lantumb.-
E:itl,; t.hi(:, acgve aspect man has m(;st t(l)) dl?.f ;&st g:g’ ; Xiaetznce e
i sing power of unbelie
LﬁgDzlizckan%I?tsogﬁzdog‘lfnsettles man, and he a!ten:ﬁteley iii;i;;dsé
at:emptg to propitiate, or dex(llies {;Ah(tilrz.v ?f‘la;?ége::ea. h;s?t Jies of

i iehtly understood,

F:erﬁ a‘:;: Y;glrg}?é ‘;givezse and the ?sseilce tl;la,ts ;:la;:'vz;(;ei om;)%
. : 1 ines ha
' i h conveyed in the lioes
opholds b iohtened Faith founded upon
assimilated, and must become enlighte ;
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true sigvifichce: is to be med;
_ sij ice- _be medithted upon so as to st i
Svtzggyctxon of_'Dlvx.ne existence, and its Ifaw founded si;‘??lﬁt)l:)?:;ntigg
om, manifesting in all things harmony and justice. '

. r:sg e, . Navron Dpumx KuanpaLvara;
' beo i (T bé conbimited. )’ - i,
RS0 W DS LR R L RITI T Uo IR L
 INTERPRETATIONS OF FOLK-LORE ; THE « HASTHA
, - VISEsnawd 0

of ‘the belief that certain’ indicidn
> belie : ain‘individaals have a fortu;
:2:: ?l;lazthex:s an unfortinate touch, sesms to point to t]l:: atsn:l[']a(}
ari{;iei inc?‘ Ilnn very early ’},)erlods of the idea of differine gi)eculi.
ot qugﬂebxc'aul'a. “Wonderful stories are, told ?n India
gardenerjé’ - (]at dl.ﬂ;erentdeifects resulting from the touch of
3 ulturists, and others upon seeds
: ‘ ! s and pl .
es‘t‘;ieTe(: Lady writes from an Indian hill-station ag fbllgv:; t > An
planted a quantity of vegetable ma i .
zd tihnb l; should like explained : the ﬁrsbr;‘?l:vitsszl;:&iggfl;n
ti*{p anation was that some person in bad health mugt
he spot or looked covetously at the fruit and :h

r . . * ! C v
I HE prevalence iu many countries, Western as well ag Eastern
, b

ous thing hap en'-
, and t.hfa gnrdenrt’er's

ereby blighted it.

some individuals, they either do n i 1 ovceds aro planted b
e 1ne s € ot start into lif i y
8gain the gardener thonght that something v(v)a; viftfnglv?i:gr:h?%n oy Bhted ;

person who pat them down, A viti
erso wn, ated stat,
;::,g;:’li;gn of '{J‘ll;ee geréns. *What is your ide:;’3 0§ Elf?rz?th
+ rhe gardener said: ‘ Ab! Mistresg
gt,(z)x-rr:lc: czrt.a]m lt];hmgrs that even we ignorant Hir’lcsl,g: alli;u;{%%ean? o ohildhaer-
peop’e have what we call “a band wigh no luc T s bood.

sceds the greater’ number rot in the ground, o hey icoinb';,' ipf th y gl ow
: . or ; o el ey plant
nto sickly plants and seldom reach mab::rilz ‘;r, :&fmtl Zo Witl:l t;}rﬁc:’ste v ,

y y every-

thing they touch. Yon remember orderi
h ch ering that e .

:g:lgx;;xg:&s 5 .rflﬁnse Come gnd see the bed,” ‘I vcv)g:n{ Ygz':nutxod slanb b
hee, O b legt u ; + * See,"” he continued, “ the soil i loose and rictl:w Ehat;
pna groﬁ!r)l ; 'bi):bo t;':noxsxture, and there is no reason why they sh 'lfl ot
even worse, for whil e woman has no luck in her hand. A‘ny‘ évi?u N
o uulucky’ o mall' © you can avoid a touch from such g person, a lan‘eyfe m
ot by BT e lilogs eye ’mll reach the plants from g disb;mc% c?l chat
paut bo fog Ou'(‘:euh you won’t believe me, so why should I go on P I':m i
langh at pion,0n e was talking t6 an European who was not di osed 10
Jugh o his wbir;gs’ lz;n.d be then told me many strange things whichlsgo'sed !

s with relateda' lgggstlgabors of spiritualistic phenomena are’f il
Somo paren Slater :(]Jty. ! xshconnecblon. Certainly I have noticed oftam] i;lri
g oattingan ot 0 bave the same success as others in raisin 7 sondy,
. Eoman Suktia s, e lg., and even flowers picked by them sgeein t, E aithas
touched by, fnl COO0KS 16 is -a"well-known fact tha meat will 0 gvithqr
with some o 'whc?rﬁ lmﬂt:if :3?'? :g bods, ;ll'h_e b lonty cato dnﬁ;mﬂgd;ﬁ
; w i k wi | ur . v . 1
than o lgg'sltzgxi%ui fgp:lr:éfa(::irld in;lhéﬁg:l:)égggég?l?g]e?sgn[;r(gl%?:m;';rzgl:ler
1 ‘Well aware of the dangerg inati nd
;i.’%(::ta;c;t ;;;I:esrua fll‘ing”oud to give vacdine - from'q hea tz;,sc’%fldv:ic';;ﬂhon,. and
child and gi.ve'n' t?)yah:‘;ik‘ll; k;?]? tthha? ::lt: eyl s tak&l o 7:0:::3"3

, weak] , the latter wi edly

strength and health,, | can vouch for the fact 3,';'& ‘;zt:-gmii;);;r?\l; z':sbf}:”i‘?iﬁpf
is.

A friend’ of mine’ assured '
h ! ssured me that she believed vaccina ion had weakene
her ‘Chlldg" ‘The sbrangd parttof lb lS,’ she ndded, ¢ ‘)ha(t :nytclhlld WC'UB Ol‘ein"ilf:“(yl
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particularly healthy, and the little baby to whom the lymph was given was a
wretched specimen, so weakly that the parents scarcely knew how to kecp
it alive, and now that baby is in blooming health, while my poor. girl is utterly
changed for the worse, her food disagrees with her, her appetite has, left her,
and she is a continual anxiety to me. Please tell us something ubous all theso
mysteries,” ' : . . ‘ R
To begin with the question of the plants first, the lady’s-surmiso
is but partially correct. ' There are individuals of both sexes whose
mesmeric aura seems fatal to plant life even when theéy dro in
good health. The medimval writers had much to say, about these
mysterious sympathies and antipathies between individuals and
plants, as well as between certain species of plants and the general-
ity of mankind. ' With regard to this latter branch of thg subject,
some valuable notes have been .already supplied 'by 'Mr." V.
Coopooswamy Iyer, of Madura, in his memorandum upon ‘ The
Aura of Trees” (Theosophist, September 1885, p. 307), but fav
more remains to be added, and it is hoped that othet intelligent
observers will communicate what they know upon the subject.
It is possible that light may thus be thrown upon what is now a
perfect enigma to the medical profession—the:‘ selective power of
medicines,” by which a drug, though taken into that common
receptacle, the stomach, will reach with its curative influence the
particular organ of the body with whose special function' it seems
to have an affinity. Mr. Coopooswamy now supplies the following
additional memoranda :— - R L L S IR R PAA
. ‘“It is, I should say, known throughout all India that:if persons who have
what is called in Sanskrit Hastha. Viseshan, the *lucky hand,”’ sow
or plant seeds, .the product will inevitably bé abundant, healthy, and vigor-
ous, while those not so endowed will get from their sowing either stunted
and scanty crops or none at all, in proportion to the impurity or sutipathetic
relation to plant-life of their magnetic emanations.* I could cite many
corroborative examples from my own observations, but.one will suffice.
A near relative of -mine _aud his friend . planted in adjoining beds of a
garden, prepared exactly. alike, some seeds of the long gourd so common in
our country: with the same watering and ¢ultivation the ‘crop of the
former was plentiful, that of the latter almost a failure.' 'This sensitivenoss
to differences in human magnetism does not seém to be. confined to any one
species. of plants, but is noticeable equally in grains, palse, ranning vines,.
and trees. The man with the ‘lucky. hand; finds. his good .fortune shotving
itself throughout. =~ "' T T St
A mysterious blighting potency seems to imbue the magnetic aura of
females at “certain periods of: physiological disturbance, nnd -this has led
from time immemorial to the Asiatic custor of secluding them at such times.
They are then prevented from ‘touching household utensils, the family
¢lothing and food; especially rice and milk, drawing watédr from the well or
tank, &. In Brahman families, as also Parsee, and, I belleve; Buddhistt,
they: are confined for . three' days to a special 'room' outside the house into
which no one else enters. Should a female at sugh times sit at the foot of a
lime tree, it is alleged -the tree will wither: and die; should she by chance
engage in making pickles-—as she might in some non-Brahmanical families,
where the strictest riles are not observed—the pickles will brecd worms and
rot within a few days, while if the' pickling be done at any obher time, they
might keep sound for months dr even a year or two," Yét there are women
whose pickling, whenaver attempted, wil| never succeed., I have read thap
in the dairies of Holland.and thée wine-fermenting vaults of France and
‘Germany, the admission of womeh 80 circumstanced is rigorously forbidden, "

* Cf. Deut. xxviii. 38—40 for an illastration of the blighting of crops sown by a
man under a curse.—Q. . : . PRI e .
t And among others, in Jewish, Of, Leviticus xv.19-83,/-0, ~ - ¢’
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A earious custom prevails in India jn connection with { ? i
marriage rites. It comes down to us from nan unklr:’c};w:;h?trﬁ,?]el},i:ahmbotf'
Bmhmmxcal'cqrcm'omes of marriage Inst four days, aid on t,heqﬁrs{.d .
number of dlmmgtwe flower pots are filled with fresh earth and sown Bxbl‘:
nine different grains, mixed together and soaked in milk and water ﬂrs‘:lb
the holy Brahmins assembled, and then by the women of the hou;ehold in
order of seniorltzy.‘ Mantras are also recited by the Brahmin priesés dm‘-in]rl
the process, which is purely one of mesmerization. The result is that thg
seeds so sown. sprout up with wonderful rapidity and luxuriance, puttin
f(:-l:cl:a lgaves gnh the third day. These pots8 8o overgrown are tnke’npout. i%
i;:l o as::::;{ 'mt music on the fourtl; or fifth' f.lqy of the marriage and thrown

Perhaps the “lucky hand” i itati i i
apted-og than in bhe{mse gf r::b?veevilro;?::: alan{l:;e:ix:?:;gﬂy’-::g?g:;zetti ngd
sick, . A doctor may be never so clever and skilful, but if he has th repata,
tion of havm% an unlucky hand, no patient will take any medicine ;}:&p‘ﬁgu'
R0 poncnion' o the ot sk e of Madras ropuied very bl
Rl in Fosscnion of the mo clous medicines, who, made conscious of
compound a{]d give t,hye'medilc?fleo:oblll?sg ;?;lt.?:;lt:‘s‘: I:alsbh:;‘eg :ﬁ:g l::ovavism;:pb o
resorting to even inferior doctors on the strength of their mlspicim}l):al Le;ﬁfs
((::;;u t%llljlssmts;uuce ca(lilpd Amrita Hastam) for, whatever their professional short-
- egst: res?: lz:.rgg ies administered wgre alnfosb itllrvnrinbly'.fiollowed_by the

The explanation of the Evil Eye as an effoct of a '
malignant mesmerié aura focussed ﬂpon an indiVidu(:)L:s, ah(i:su r;:rlrllti];f
}:ns beasts, or crops, has been given already in an article npor;

The Left-Hand Path’ (Theosophist, May 1885), to which the
reader is teferred. We are now dealing with the quite different
question of the malign influence unconsciously exerted by certain
persons upon the life-principle of plants and animals. Needless
to say, we can get no reasonable solution out of the text-books of
our modern authorities, but must go to authors who studied and
wrote before these days of materialism. ' Of such, we turn to
Robert Fludd, the learned English mystic and scientist of - the
& copy of whoge Mosaicall Philosophy, in the
r on, 18 1n our Society’s libiary,
that there is but one Universal Life Essegce, of %W{lichﬂl::il ttﬁ;?ll:"::
partake—a celestial light or fire which, as * Zoroaster and Heracli-
tus do say, is that invisible fire of which all generation and
multiplication is made.” ' The “ Elementary air”’—quite a different
thin from the ordinary atmosphere, it must be observed——¢ ig full
of t e .1nﬁpences of life, vegetation, and of the formal seeds of
M_ultlp!lqatwn, forasmuch as it is a treasure-house, which aboundeth
with divine beams and heavenly gifts”” The ¢ beams’ referred
to are, of course, identical with the several rays’ emanating from
the seventh principle of the “ elemental 8ir,” along which run the
various manifestations in this department of nature. This uni-
versal life imbues not -only the animal kingdom, but also the
vegetable; for, says Fludd, by this s“pirit‘ they do vegetate, by
this they do multiply into infinity, and, i1 conclusion by this they
exist and have .thei{ being. For, in mineé own Ocula,r’ experience 1
am witnesse and, if need be, I can ‘quickly demonstrate, that
in the vegetable is & pure volatile salt,* which is m’)thing

* Before the time of Lavoisier, the name of salt was applie S s i
sny solid, crystallizable, transparent, and soluble bouy,l’(’},’ed by cheinists toalmost
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but the essential aire of the specific which is wheat or bread ; this
volatile salt is an unctuous liquor, as white and clear as crystal;
this is inwardly nevertheless full of vegetating fire, by which the
species is multiplied n snfinitum: for 1t is a magnetical virtue by
which it draweth and sucketh:abundantly his life from the aire
[the elementary air, above mentioned.—0.] and sunbeams, which
is the principal’ treasure-house of life, for as much as in it the
eternal emanation of life did plant his tabernacle.”” He then goes
on to speak of certain of his experiments and observations, very
curious and suggestive to the Hindu occultist. There is nothing
in the above that contradicts the esoteric teachings of Asiatic
schools, or even runs counter to the indications of modern science 3
for, asto the nature of that mysterious principle of life which
causes Prof. Huxley’s Protoplasm to develop species according to
their kind, the whole Areopagus of science is dumb. Beyond its
being the concrete manifestation of an universal potentiality, they
affirm nothing. The most recent confession of scientific ignorance
is this: ‘ The physiologist complains that probably ninety-five
per cent. of the solid matters of living structures are pure unknowns
to us, and that the fundamental chemical changes which occur during
life are entirely enshrouded in mystery.” [British Association
Aberdeen Meeting, September 1885. Address of Prof. H. E.
Armstrong, President of the Chemical Section.] ‘ o
The mystics, Fludd included, teach that eachof the above mention-
ed divine evolutionary rays imparts to its evolved sentient and non-
sentient products, or entities, qualities peculiar to itself. At the same
time thereare in each ray “opposite branches or properties, which are
the characters of his Nolunty and Volunty:” or,scientifically speak-
ing, its“ opposite polarities,” ¢ warring energies,’ ¢ physical and moral
antitheses,’ ‘sympathies and antipathies,” or ¢ attractions and repul-
sions.” Thus two persons evolved on the line of a common ray should .
be strongly sympathetic, yet, if in either of them, from any cause
whatever, the abnormal psychie, psycho-physical or physical state be
induced, there will be as violent antipathy between them as though
they had been evolved along two different and naturally incom-
patible lines, or rays. And, hence, supposing we call the two rays
A and "B, under such a state of things the abnormally altered
individual of ray A may become as sympathetic to a normally deve-
loped individual of ray B, asall the normal individuals of thatlatter
ray areto each other. ‘ Wherethe influences are adverse in property,
or of opposite divine emanation, there will be ‘ill and unwelcome
encounters made beween the secret émissions of those creative
beings : so that one by a natural instinct doth seek to fly and escape
the encounters of the other, or to resist and fight against the other.”*
In Eastern phraseology then, we ' might say that in all cases
where opposing states of prdna, the universal life principle, exist
in two persons, animals, plants, or minerals, or between a person:
and any animal, plant or mineral, there will be spontaneously mani-
fested the instinctive tendency to escape from or repel, or to
resist, fight against, and destroy each other, and vice versi., So

# Mosaicall Philosophy, Book ii, cap. i, p. 170. London, 1659,
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we may now understand the swift growth or the 'blighting of the
same plants with different persons, and with one and the same per-
son at different times, varying with his or her health ; also the
strange -control of certain persons ‘over ' animal$,* without their
having developed ary.abnormal- powers, sich a§ those. of Indian
ascebics over crocodiles and beasts of prey, and. those mentioned jn
the Bible (Cf. St. Mark xvi. 18; Acts xxviii. 3—6) of power over
vipers and resistance to poisons. Thé idea is conveyed by Fludd
that these rays are trausmitted to the'earth through the ‘various
heavenly bodies dcting as foci ;'and as thess orbs represédnt.different
combinations of ' qualities, corresponding  with—shall we say ?-—
their stage of evolution, therefore 'we ' get » the « fnll meaning 'of
the "varying effects of various * aspeots of the ‘stars” upon out
planet. - We can also grasp the idea that certain of such planetary
groupings may’ seriously affect the prana of the earth as a whole,
as well as that of all groups-of nations, the soils of their respective
countries, and their vegetable and animal products, to the full
extent of -their natural prandc antipathy to the' combined - stellar
emanations of that particular ¢ aspect.” -Such men, animals, plants,
and minerals as were not antipathetic to such a combination of rays
or'‘ beams,” would, of course, be unaffected, or pleasantly affected,
a3 the case might be. 'Fludd :(p: 225) notes. that ** theré is an
admirable relation between the fixed: stars and theé planets; and by
the'same reason nlso between plant dnd : plant, yea, and between
the plant and the mineral, and betweeri the animal -and the pldnt.”
He gives various examples which clearly support . his ‘position, but
our theime opens up so widely that I must deny myself the pleasure
of citation. : S A R S cole
' 'The casé mentioned by Mrs: of the evil éffect upon a healthy
child of -inoculating with .its lymphi- the body of a weak and sickly
cbild is most interesting.- !It gives sdmething new and iniportant
for the vaccinators to study: and the . anti-vaccinators to profit by.
The. explanation i$- found in. the fact that -the prina, or vital
aura, of a person extends to the most minute . portiond of ‘his
body, and that an active sympathy (fauric dttraction,” may we
call it ?) -persists between any portion -removed from the' body
and the body itself, ofteu for a very long time. ' Thus the hair,
the nail-parings, the blobd, or any amputated limb or éxcised piece
of flesh, if not burrit, ‘will affect the person‘to whom they belohged,
through the natural current of - anra between - the two. . The lymph
transferred from ‘the child A, who is in the.4 state of vitality,
to the-arm .'of the child B,: whose vitality is —, or enfeebled,
draws. to it the vitality of A to feed. the -absorptive ! constitution
with which 'it-'has -been artificially ; associated. "T'hus. B uncon-
sciously ¢ vimpirizes’ - Ay and . the  only remédy is to be sought
in'the passes of a strong mesmerizer, who can cut off the current=
and; probably; in cauterising the scar on B’s arm. D’Assier dwells
ab much length in  his'admirable little workdt: upon this most im-

Vo

* Tused to know a beaﬁﬁfﬁl ]ady'in ‘Ametica who l;;ad' #uch an af;fra‘ction for dogs
that she would invariably be folldwed homeé from & walk by curs of all degrees des-
pite all her endeavours to drive them away.—O.

t Essai sur L'Humanité Posthurie et le Spiritisme, = Paris, 1883
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stion of auric relation between the parts and the whole
gi? I"::Zth:}::::%ody, and the “almost indefinite persistence ofhighle:
effluvia (ewanations) of aminal ma’gt‘le.tlsm in the hob]scb?v:; tlﬁe
have been impregnated by them.” "This fact, says he, tl%é o e
key to many prodigies related in the llvesdof :a;}rétst }?{slztory an t(he
sorcery.” ‘(op. tat. p. 212.) Aé a pendan ) ‘
:iccinateg chglti here lgs the remedy for gout used ;biy (l))ld Jgh&alxﬁz
Rhumelius Pharamondus, as quoted by Fludd :—He l(ire . holo
in an oak-tree and in it placed nail-trimmings from t te p font's
toes and clippings of hair from his head and-body, sdop{m | the
hole. with ' a peg cut from the wood of the same tree, an }l)t ash red
the outside with cow-dung. The life-current of the ouk 8 Ciled
then; draw out of the patient all the diseased aura ({)a ed
Gout. But if within three months it returns, a hole 1}5: or ed
in another oak—the first being evidently not in sympathy w;re
that individual—and this time, the chips made by the all}g%xj wre
bruised, stitched'in a little bag, and bound to the goufg im , dor
three days before the new' moon. Then a'tt the very ; our o  the
change of the moon’s quarters the bag is'put mtobt fe prepThis
hole, plugged in, and the place daubed outside as be pret;. his
sacceeds almost invariably, but if there be any very obstinate ca z;,s
which resist the vegetable attraction, the auric 'con‘r‘lecuonth
then made with an animal : the hair and nails being tied upor; he
back of a crab, or crab-fish, and so cast into the r.unmngl wa 51 )
and 'the sick will be cured.” ‘Asdsuredly the scientific expfalt]l{allon
that Asiatic esoteric philosophy enables us to.give of thes;]e (o t- ;)ll;e
recipes and ‘old women’s remedies,’” ought to commend t e;n 0 ; a(‘a;
attention of that large Association of sages who have jus .mel o6
Aberdeen and confessed ‘to each othets’ faced that the simplest
phenomena of life are still darkness and mystery to them. N ‘
. Speaking of Folk-lore, hoWw many confirmations of the theory of
the inter-relation, attractions and antipathies of the several kl.ngj
doms of nature are afforded by the folk-lore of different countries :
a large volume might be written upon the theme! Mr. Tﬁustlet(;n
Dyer’s English Folk-Lore, lying before me, deyot:;es ac aptgx}-ﬂ (');
proverbs, traditions, and superstitions connected with Plants. ud
his view of the subject is entirely superficial—that of the Pqet ailn
the sentimentalist : it does not seem to have occurred to'him that
there might possibly be a scientific basis underneath all these say(i
ings-and doings of simple British country-folk. ) Some flowers z;n
trees are considered by the latter lucky, some ominous a:nd unluq ky.
I scarcely know how to choose dut of the abundance of his collection.
In Devonshire.* there is a curious superstition that it is unlucky to
plant a;bed .of lilies of the valley, as the person doing so will
probably die in the course of the hext twelve months...In Scotland
boys. prefer a herding:stick of ash to any other wood, as in throw-
ing it at their cattle, it is sure not to strike on a vital part, a.ni‘sof
kill or injure the.animal, which,it is cpmm?nly supposed a sth 0
any other wood might, perhaps do:—" " !Y SR
: : .+ “¢Rowan, ash, and red threid, )
o e degls e thei; Rt : ds, nnd the ﬁngliqh pro
‘ ils’ read ¢ pisachas’ or Elementals of various kinds, and { st -
"“:b‘F"(g" ('1:1::3’ rﬁc':g I"’:;i‘?r;hifgﬂfs ahout " the protectivo poyet.of certain trecs and
plants against evil influences,—0Qy "~ -~ » -
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“In Worcestershire,” rays our author,  farmers were in the habit
of taking their bough'of mistletoe and giving it to the cow that
first calved after New Year’s Day, as this act was supposed to avert
ill-luck from the whole dairy.” In Guzerat the Hindu ryots break
above the back of one ¢ow of the herd a branch of a bush called
in the Guzerati language Ruttunjog, which is believed to avert evil
influences from the cattle for that year. A ¢ cattle Christmas’’—
as one of the servants at Adyat called it—is celebrated on'a certain
day each year in Madras and elsewhere, and on the last occasion I
was ‘called out to see the handsome white oxen and cows of the
Head-quarters bedecked with garlands, their horns gilded, their
foreheads and sides streaked with sacred red powder, and a talis-
man hung- at' each throat, to ensure a prosperous year. ' In Wor-
cestershire it is regarded as most unlucky in spring-time to take
less than a handful of violets or primrosesinto & farmer’s house, ad
neglect of this rule is supposed to bring inevitable destruction on
his brood of young ducks and chickens (op. cit. 11). ~And in Rut-
land they say that if ducks’ eggs are brought into a house after
sunset they will never be hatched. (Notes and Queries, 5th series,
vol. vi.. p. 24.) Bo too, our servant Baboula, who has the Hastha
visesham ‘for plants as well as animals—tells me that in his
native country,— Guzerat—no one would think of placing eggs in a
nest for asitting hen save by the double handful : if but one hand
is used the eggs will not hatch. ' Even with this precaution some
unfortunately possessed of an ¢ unlucky haod’ can rear no chickens
or other domestic fowls if they themselves touch them. At Bombay
it is believed that eggs should be placed for hatching at the time of
high-tide, never dt low-tide. Mr. A. Narrainswamy Mudaliar; Sub-
Divisional Officer, P. W. D., personally informs mé that of the five
brothers in his family, two—himself and another—have the Hastha
visesham, one is tolerably lucky; and two always unlucky, try as
they may, whethér with plants or animals. His ‘lucky’ brother about
four years ago out of compassion bought for five rupees 4 poor,
starved-looking little cow, which was' being driven to the butcher
because she neither calved nor gave milk, nor even throve, though
great pains were taken with her. As soon as she changed owners
she gained flesh, and since then has had two ¢alves and is now
giving milk ‘plentifully. Mr. Narainswamy says that there are
shepherds and herdsmen whosé flocks and herds will never do well
in their keeping, whileé upon the same pasturage they thrive in others’
hands : the blight seems to affect the entire herd. Next door to the
brother spoken of lives a person who has this ill 'luck, though he
is himself of the Sathavas, or Shepherd caste. InIndia it is usual to
plant the margosa and the pequtrees together—so great is known
to be the natural affinity of their auras—sdnd a sort of marriage-
ceremony is performed upon the occasion: ' It is believed that their
combined influences: will dispossess persons (‘mediums’ as they are
called in the West) who are afflicted by controlling spirits ; and my
friend knows of a Hindu lady who had vainly waited for offspridg
for twelve years and obtained her wish soon after she had made the
prescribed circuits (praddkshana) of a pair of these fortune-giving
‘trees, I have conversed upon this general subject also with a learn-
ed friend,—Mr. S, R.,,—who confirms the assertions of others, Ho
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is on this account that the Aryans declare that Karma is Nitya
(eternal) ; and our Text propounds the same theory in the follow-
ing words :— ' '

Consider with me that the individual existence is a rope, which
stretches from the infinite to the infinite, and has no end and no
commencement ; neither is it capable of being broken. This rope is
Jormed of innumerable fine threads, which, lying closely together,
Jorm its thickness.

Briefly said, the above Text means that Space and Time are
infinite ; and that the human existence,—speaking generically,—
which is spread over such infinite space and infinite time, must be
infinite likewise. Time and space, it must be understood, are not
nihilities nor vacuities. They are the measurements of extension
and duration in the abstract. Space is filled with Ether, and Time
is full of an everlasting succession of events.

The Space is declared to be a form of the Universal soul (Taitereya
Upanishad Siksha Valli, VI—I. &c., &c.); and it is therefore eter-
nal. (Devi Bhagavata, IX—I. 5), It is thus boundless, and no
calculation of its magnitude is possible. But in order to give the
reader something better than this abstract idea, I shall quote the
following verses from the Siddhanta Siromoni, one of the ancient
Aryan works on Astronomy : '

“ The earth and its mountains, the D&vas and Danavas, men and
others, and also the orbits of the constellations and planets ; and
the Liokas (regions) which are arranged one above the other, are
all included in what has been denominated the Brahmanda (Brah-
ma’s egg—the Universe). Some astronomers have asserted the cir-
cumference of the circle of Heaven to be 18,712,069,200,000,000
yojanas (one yojana is nearly 10 wiles) in length. Some say that
this is the length of the Zone which binds the two hemispheres of
Brahmanda. Some Pauronikas hold that this is the length of the
circumference of the Lok&ldka-parvata (mountain). Those, how-
ever, who have had a more perfect mastery of the clear doctrine
of the sphere, have declared that this is the length of that circum-
ference bounding the limits, to which the darkness-dispelling rays
of the sun extend. But whether this be the length of the circum-
ference of the Brahmanda or not, this much is clear to me—that each
planet traverses a distance corresponding to this number of yojanas
in the course of a Kalpa, 1. 6. a day of Brahm4, and that it has been
called the Khakaksha by the ancients.” (Chapter III, Sections

66 to 69). Upoun this subject, one of the Western Philosophers,
Dr. Dick, states that * the space which surrounds the utmost limits
of our system, extending in every direction to the nearest fixed
stars, is at least forty billions of miles in diameter; and it is
highly probable that every star is surrounded by a space of equal,
or even greater extent.”

While such is the amazing magnitude of our system, our Brah-
manda,we are assured that there are thousands and thousands of
such Brahmanda in existence. (Vishnu Purana IL.—VII. 27.)

Further, I shall attempt to illustrate the infinitude of space from
another stand point, taking my figures from Professor Dick’s phi-
losophy, Among the bodies impelled with the greatest velocity

!
&
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loaded
ich human art can produce, the ball propglled from a
Zval.::ﬁ];n stands first; ang it has foupd by experiments tgl.at :h:o r:.ﬁg
of its motion is from 480 to 800 miles in an hour, fsrh jec jo the
resistance it meets from the air and the attraction of the eaé h.
is said that the cannon ball, moving at such greatt :p.e;a

require 4,700,000 years ere it could reach the nearest stai

ioht that flows from the sun travels about 1,400,000 times
m(f'gtsﬁ]i%bll;gtha.n the motion of the cannon ball. And .e;:ppoillzi
that any one is endowed with a power of motion as swilb asl‘ ot
of light, and that he continues such a rapid course :(mceasut:)g Jlro of
1,000,000,000 years, he may then probably ap‘proncl} the sn dur ass (i)d
c;eation ;”” and all that he has surveyed during this long and T pire
flight, would bear no more proportion to the WhO]G_DlVln? emlzt
than the smallest grain of sand does to all the particles of matter
of the same size contained in ten thousand worlds ! I bounds of
Such is the infinity of space that it exceeds all boun 8 of
human thought, and we are simply lost in wonder at its immeasu

e i ‘ lly infinite. Thi 1' is & form of the
then the Time is equally infinite. is also 1 )
Sug::rine Soul (Vishnu Pu(ll'ana, I.1I 18, Bhagavatgita X{.X32,I&g.)
and this too is eternal (Rig Veda I. 164-2. Devi Bhagavatia X l_l— . t).
To give the reader some idea of the infinitude of time, z a ?l ad?
certain facts taken from the book on Hindu Astronomy above ; l;h
ed to, and the notes of the learned editor together wit a
the subject. )
Pu’i‘iza;ei;{:;r::h()igh intervei&es between the evolution of the Universo
in some form or other, (Srishti), and its dissolution (’Prakrlta}niim(llaya,) s
when »ll the discrete products of nature (Prakriti) aro wlit r;x]wlu
into their indiscrete source (Mulaprakriti), constitutes t (131 37 ) 3
period of 100 yearsof Brahmé's age, as it is allegorically called,an
i the Maha Kalpa. )
" lé)rrln?awdna;soub of this long life of ]'31'al?mﬁ. is called Kalpa ; and a
Kalpa is that pottion of time which intervenes between oge ({:ion;
junction of all the planets on the horizon of Lanka, at t i{ lrs .
point of Aries, and a subsequent similar conjunction. A d:lzl Ap:;
embraces the reign of fourteen Manus, and their sanE ie
(intervals) ; each Manu lying between two sandhjlic;s.h 1v'rery
Manu’s rule contains seventy-one Maha Yugas,—each dti( ai . ugg
consists of four Yugas, viz, Krita, Treta, Dwapara, an il ; an
the length of each of these four Yugas is respectively as the num-
bers 4, 3, 2 and 1. . . ‘ . . .
"I'he number of sidereal years embraced in the foregoing differen

periods are as follows :— Mortal year.
1

360 days of mortals make & year ... . 1798000
Krita Yuga contains ves o e 12561000
Tretsa Yuga contains oo ’864.,000
Dwapara Yuga contains Sea000
Kali Yuga contains v e K
The total of the said four Yugas constitute a 4,390,000
{aha Yuga ... e ,320,
? Seventy-one of such Maha Yugas form the 506,720,000
period of the reign of one Manu i e ,720,
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The reign of 14 Manns bmbraces the duration
of 994 Maha Yugss, which is equal to .. 4
.+ Add Sandhis, i, e, intervale between the reig.z'r; /294,080,000
~, ~of each Manu; which amount to 6 Maha Yugas,

eqnalto .. - 25,920,000

i 'The total of these 'r.f;igns and interregnum of -
:41 Manlt{ls,l is 1,000 Maha Y?gas, wbici con‘ll?i-
. bute a_Kalpa, i. e, one day of Brahma,—equal to 4,32
.. As Brahma's night is of equal dumbio?n, one SRO000,000
du‘y and night of Brahma will contain.., wo .+ 8,640,000,000
. .3(:]0' of snch]dnys ond nights make one year of L
rabma, equal to .., e -
., 100 of such years constituté thé whole period 110,400,000,000
of Brahina’s age 1. e., Maha Kalpa .., ., 311,040,000,000,000

. That these figures hio 'not fanc] g

astronomical facts, has been aemoﬁ:g:l]s:edb%; al\ld?' f(]))ua,lir(}: di: p:z
essay in the Asiatic Researihes ; and this receives further corrobora-
tion from the geological investigations and calculations made b
Dr. Hunt, formerly President of the Anthropological Societ au();
also in some respects from the researches made by Professor Hyt;xley.

.- Great as the period of the Maha Kal

_ﬂ;ab thousands and thousands of millio‘;z; i;e.gilf CEIII;G}’L:V ?(zll'ec? : sllJlred
passed, and as many more are yet to ome. (Vide Bmlhma}{f z;ivaa;zz
and Bhavishyre Puranas;  and Lingd Purana, ch 171, verse
107, &c.) and this in plain language menns that the Time ast is
infinite and the Time to come is equally infinite. The Unive%se is

formed, dissolved, and reproduced. i i i 38l
raeapred and 191)).- uced, in an lndeﬁermlnabe succession

Some people consider all such speculations t i

th_e Infinite cannot become the lggitimate o‘;iel;: 'gf].’hzlr?;mnl’)se c,:g:?
sclousness, since man’s senses, which alone form the avenue to
the wlx'ole domain pf human consciousness, never come into con-
tact with the .j[nﬁmte. But this objection is utterly invalid; for
as 18 very forcibly shown by Professor Max Miiller in his Hibbert
Lectures, 1t1s very clear that with every finite perception there
Is a concomitant perception of the Infinite ; whenever we try to fix
a point in space or time, we feel that we are utterly unableyt-o fix
1t 10 such a manner as to exclude the possibility of a point beyond
that. Iu fact, our very idea of limit implies an idea of a be {)nd
and thus forces the idea of the Infinite upon us. And, as g’tr as
nllere dlstance or extension is concerned, it ig difficult to ’deuy (that
i e eye, by the very act by which it apprehends the finite appre-

ends also the Infinite. The more we advance, the wider rows
Z:rst]iorg.zon i) Izub the:}cla.can be no horizon to our senses, §nless

anding between this visibl i i
inv:lx;si‘ibletlzzgd infinite on the otll)zgr.and fnite on one side, and tha
us the infinite is implied in the manifestatio

suous.knowledge.; and we arrive at the idea of thr(; i(x,lfﬁ?llilzyo(;ns S:g A
and time. : If this be so, the infinity of human existence is psel(ia"
evident, for mankind, composed of eternal soul and eternal p'u'ticl'es‘
of matter, and abiding on the surface of infinite space, and (durin :
3nﬁfn!;e time, cannot but be infinite itself, Trne, the ex’istence of ag
mdlyxduul A or B cannot be said to be infinite, as the embodiment
of his soul began at a certain period and will terminate at another
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period. But A or B is not the only human being in the universe.
‘I'here are millions of millions of beings like him ; and each one of
them is born; he dies, and is again born in thousands of suc-
cessions,—contractinig affinities which bind one to another in various
ways during such innumerable existences ; so that the lot of one
embodied soul may fairly be said to be cast with all those similarly
embodied ; and the good or evil of the individiial unit becomes the
good or-evil of the world as a whole. Hence the Karma of one is
inextricably interwoven with the Karma of all. - Man’s enjoyment
or suffering have reference not only to his own Karma (Rig Veda
I. 162-22 and VI. 74-3) ; but also to the Karma of his forefathers,
(Rig Veda VII. 86-5); and even to the Karma of others (Rig
Veda VIL 52-2), o

In this sense; taking mankind generically, the human institution
is everlasting and infinits, and its Karma i$ equally so; for wo
cannot conceive of human existence without Karma, and it canoot
break. It may bs dissolved at certain Pralayas, but it is again
revived at the next evolutiod, the seed being ever present. ¢ The
creatures,” says the Vayu Purana, ‘ who at the close of the
preceding kalpa had been driven by the mundane conflagra-
tion to the Janoloka, now form the seed for the new creation’’—
(VIII. 23, &c.); and this is true not onoly of the souls, but also
of the résult of their past Karma. ¢ The seeds of Karma generate
other seeds, and others again succeeding, and they bear fruits
good or evil according as the seeds are good or evil,” (Maha
Bharata Anusasane Parvam. Ch, VI). .

But at the same timeé it inust be remarked that theé result of
human existence is not the work of a day or even a cycle. It is
the aggregate sum of actions committed during innumerable previous
existences. Fach action may in itself be as slight as can be con-
ceived, like the minutest filaments of cotton,—such that hundreds of
them may be blown away by one single breath ; and yet, as similar
filaments when closely packed and twisted together form a rope, so
heavy and strong that it can he used to pull elephants and even
huge ships with, so the articles of man’s Karina, however trivial
each one of them may be in itself, would yot by the natural process
of ‘aceretion, combine themselves ¢losely, and form a formidable
Pasa, (rope) to pull the man with, 4, e., to influence his conduct for
good or evil.

This illustration of Karma-pasa, (rope of karma)—by means of
the cotton rope occurs beautifully in the Vishnu Purana (VI: V.53)
and in the Hitopadesa. Hence it is a comwon saying among
the Aryans that man is karama-baddha (bound by karma).

Now the Treatise proceeds to éxplain the nature and character of
the threads of Karma. ’

' ' Clause I1I.

These threads are colourless, are perfect in fheir qualities of
straightness, strength and levelness. 1'his rope, passing as it does
through all places, suffers strange accidents. Very often a thread is
caught and becomes attached, or perhaps is only wviolently pulled
away from its even way. Then for a great time it is disordered,
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and it disorders the whole, Sometimes one is stained with, dirt or
with colowr ; and not only does the stain run on Surther than the
8pot of contact, but it discolours other of the threads, - '

This illustration of the threads of a rope being pure at first, but
becoming stained with colour and dirt when it is used for different
purposes, needs no explanation, as it is within the experience
of every person in daily life, Now the application of this illustra-
tion to human existence shows that the soul is itself pure, but that
it becomes impure and stained with colour when it is encased in a
body, indulging in appetites and desires incidental to such embodi-
ment, during the innumerable migrations which the soul under-
goes. : C b :

The Soul is in its nature, nirvinamaya, pure. (Vishnu Purana

VI. 4; and VI, 7) 5 and the particles of Prakriti (matter), the
aggregation of which: in g gross form constitutes - the body, the
habitation of the soul, are also pure, (Mahabharata Vana Parva,
Sl 12619) ; for the primary particles of matter called the M'an.
matras have no qualities such as those which would affect the
soul. - (Vishnu Purana I. 37.) But Prakriti (matter), in its mani-
fested and differentiated condition, that is, when it ig moulded into
shapes and forms, becomes by some mysterious natural process,
invested with three principal (gunas) qualities, viz:—the Soatwe
guna, Rajo-guna, and Tama-guna, (Devi Bhagavata. III. VIII,
4, &c.) . “ The Satwa guna, because of its purity, is clear
and free from defect, and entwineth the Purusha (soul) with
sweet and pleasant consequences (Bhagavatgita XIV. 6) “The
Rajo guna is of g passionate nature, arising from the effects
of worldly thirst, and invests the Purusha with the conge-
quences proceeding from action. (Ibid, 7.) And the Tama gquna
is the offspring of darkness, and is the confounder of all the
faculties of the mind, and it imprisoneth the Purusha with
intoxication, sloth and idleness”—(Ibid, 8). . These qualities are
capable of binding Purusha, and of bending him towards one
another (Ibid, 6, 7, 8.) So that, the Purusha, who resides in the
Prakriti, (i. e., the soul enveloped in g body), partakes of the
qualities thus proceeding from Prakriti; and the consequences
arising from those qualities are the causes which operate in the
‘birth of Purusha and determine whether it is to be in a good body
or evil” (Ibid, XIII. 22). How pure souls are thus capable of becom.
ing impure is fully described in the Vayu Purana and in the Maha-
Bharata, Vana Parava, S1. 12619; and also in the Vishnu Purana,
which latter being more clear than other, I quote it in full ;

“The individual soul is of its own nature pure and composed
of nirvanamaya, and wisdom, The properties of pain, ignorance,
and impurity are thoge of Prakriti and not of the goul, There is
no aflinity between fire and water; but when the latter jg
placed over the former in a caldron, it bubbles and boils, and
exhibits properties of fire. In like manner, when ths ‘soul is
associated with Nature, it is vitiated by egotism (Ahamkara) and
the rest; and assumes the qualities of grosser Nature, although
essentially distinct from them and incorruptible,  *  * %

The ill-judging embodied being, bewildered by the darkness of
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i lements, loudly
inati itnated in a body composed of five elements, loud
izsszlrr}:;tlell‘lﬁislfsualﬁ But who};vould ascribe splhntual. mg;zld;:‘l;;try

i i is distinct from the ether, air, fire, y
to a body in which the soul is distinct ® BIET, B, ey aton
th of which that bodyis composed ? What m |
?: : ::srign: t;: disembodied spirit corporal frqltlo?,, O§V Lln;lss?;el:;ﬁ;
ang(i the like, that it should say, «These are mmeg t:;e iso man
entertains the idea of p'rgpirty m’0 s?lns 05 i%l:(’an 1\_15;:,)1?81‘1;9 % oten of
the body,—after the spirit has abandone Jan here performs
e of bodily fruition, an 10 eq
zgt:u:lgragzlseisp;ggfﬁer body ; so that their result is n';)thmg but
confinement to bodily existence.” (Vishnu Puraqa V1. 7.) hor
The same idea is conveyed in the Magrl Upgplshatt EI"I(‘)::] ;t;(; e
int, in these words :—*“ The five rudiments
:tznga,lll)g(lln%yn:he name ‘element ;’ next, the ﬁ]ve g;osi’e;irge:}f:
“called by the name ‘“elements ;
(Mah#-bhutas) are also ca lled the. Body, Saumors s ™t
i d y, Sarira; 2
et e e cafeT tras, and the Sthiila Sarira
Stikshma Sarira composed of Tanmatras, L b Sibilla Sarira
hich verily rules in this body isc
made of gross elements.) That w ntl ty iscallec
hus the soul’s immortal nature,
the elemental soul (Bhfitatma). T 1 immortal nature,
ich in itself is as a drop of water on a lotus .
:;.vsl;:xci?e(inbl;sihe ls:]ualities ofﬁahe said eI%menlt; of natture (?Fl({;rr:lit);
i i it suffers bewilderment ; and fr
and from being thus assailed, it su S and from its
i 1 d Bhagavanta, who is within on )
bewilderment 1t sees not the Lor is ne’s
i the stream of qualities, uncerta
self. Borne along by aud sailing on of Aualltics, ncertain
ble, bereft of true knowledge; fu o ;, and
?m}or: nsi? becomes subject to selfishness (%bhlména,). "lhzn(li(
ing su::h thoughts as ‘I’,.¢he,” ¢ this is mine, and so on, it bin 2
;?s%lf by itself, as a bird with a sn;;re. ' Ent.'a,ngll;‘edt gn thie:sfrg:)tﬁr(s)e
i i i i ble, or mean -births ;
its own actions, it obtains honourable, ot i
ard or downward ; and it wanders abou
ngic:)rz:sng::” (such as pleasur’o and pain ; cold»and heat, &e.)
itri ishat III. 2. : ) .
.(MTa';f;; [115 ail:ihaa;t the Sc?u], pure ab first, beco;ngs tf;}llxb]ecf; zoldgzlif;
epulsive objects after its embodimen in the morta
?gfa?\t&%g;apUpanishzit VIII. XII. Id),b buﬁ.as tllwés -lgnisse;;vlig ggzgﬁ)l;:
i elf, i
about by the line of conduct adopte ydu%nsllo“,’in e D
for him to obtain bliss by choosing and fo g o best path
i is pilgri he soul is the lord of life ; has :
during his pilgrimage. For ¢ 1 otmain the. pime i
choice of actions; and can control an _Testr .  inci-
i i t, if he only wishes to do
dental to his physical embodiment, ly wishos to do so
- _‘“He is the chooser between three roads ( ,
:ﬁﬁn%sr"g Knowl?adge) ; and his success or f;llur_\o} d;;))en(i{; lg)o‘? vv;v}l::
Upanishat V. 7). An
road he chooses.”  (Swetaswatara Up: ' And © who
lities which are existent in the
the soul has surpassed the three qua o T e
it is delivered from birth and death, an .
gzgly: tal.l::il dlrinlks the water of immortality.”’—(Bhagavatgita X1V,
H
20};’-rom the foregoing observations, the reader will perceive tt}zmt
the threads of human existence were originally pure ; ‘ﬁye
became impure by subsequent contaminations ; and }:t is possz;‘gk
for them to regain their original purity. But how, 3. ma_zlause,
is all this cobsistent with the teachings of the preceding 3
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which are to the effect that the Karma of mankind is ‘infinite,
without beginning or end, and can never break, That both
these propositions are in perfect’ harmony with esch other’ will
be evident if the reader will be pleased to go over the observations
made in the Preceding clause once more.” There he will find that
human’ existence and Karma are spoken of as infinite only ‘'when
they are viewed with reference to mankind, gemerically; as a whols
and not in respéct of gy individual unit viewed, singly by himbelf. So

disseverance from it and from all jtg concerns. If this were not 80y
1t would be idle to speak of one’s attaining purity and emancipation
(Moksha), the ultimate end and purpose of every individual soul, '
"~ But the reader may fairly demand an explanation as ito how
Karma, that is, one’s own action, inactive and ineffactive as it
seems to be,—is capable of producing such results as would affect
him favourably or prejudicially during this life and in the future,
The solution of thig difficulty forms the subject of the following
clause. © - o R g
' ' " '(To be continued.) AU I
WHAT-THE"OLD STATION-MASTER TOLD ME: -
OURIOUS things, Sir? Indeed you’re tight there; I’ve heard
and seen many of them in my- time." ‘There’s not - a man
who has been in railway work for forty years, as I have, but counld
tell you tales—aye, and every word of - ther true, too—which beat
anything you ever readin -print.  Bit railway ‘men mostly work
hard and say little, and so the world rarely hears of them, - Ghost
stories? Yes, wo know something about "them !too, but I don’t
greatly care to talk about them, for folks who think . they know
everything are apt to laugh, and that annoysime. Do I believe'{n
them ? *Well, Sir, since you ‘ask me a plain question F’ll‘give yon
a’ plain answer—I do : -afid that you may mnot think me 4 foolish
fellow, if you have o fow minntes to spare. I’ll ¢all you a story that
wﬂlshowyouwhyldo." i B PR ST O
* You remember that dreadful accident some years ago at K——|
two stations down the line ? ‘Ah, 1" forgot, it was befora you came
into'this neighbourhood 5 but still you must have read of ‘it in the
Papers—a sad affair it was, .to be sure. - It i3 of the ddy .on lwhich
that happeued that I have ‘60 speak. The third of July it was, I
remember, and as lovely & morning as‘ever I saw in. my life : ‘little
T thought as I stood at this door- and enjoyed it what a blackiday
it would turn out for so many. - Well, you must know,’ Sir; that
shortly before that time there 'was - on this " part [of ithe line an
express driver named Tom Price, who drove the Fyrp 'Qlteen,+—one
of the finest engines our Company owned. You know a driver
makes his way up gradually as he ledrns his work.' Mipst ‘ho
drives a shuntin engine, then a goods train, then a slow passenger

ot T

train, then a fast train 5 and last of all,; if ho proves himself g
thoroughly good man for tho work, they pnt him in chargo of one
of the express engices. Very proud some of the men are of 'their

a
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e vt
engines, too—they seem to look upon t'lzem i.,lql:ostv::l];edl;;;
ér:ntvllres; and in his own way I believe lomf “in{m tas decply
attached to his Iire Queen, and would hagete , s;ye ATy
occurred to her as though it had happene do e m
dark, heavy fellow was Tom—stern and moody ;

i ugh no
able—a man of few words, and one who made no friends, thoug

one had any complaint against him : but a steady Iaud csa.ge“filclll :;)’L::{
always reliable where his work was concerned. It wawast aup in
the yard that, though not easily roused, his temper e termole
when once excited,’and that he never forgave th.ostz Wt.hree Tags
him. There was a story told of his lying in wait for o boine
for a man who had seriously annoyed him in some way, v‘vho oo
with difficulty prevented from killing him by tnosgt T
round ; but I can’t say how much of it was ture.h LT e
enougl’l I knew of hir(x;, ye; per{m{)s Imw;a:‘ a?er:;uzheery R i
dy, for each day I used to s1 : :
l?i'nylboasy,he stopped here, till presently he got }tlo g&vih:;e h;
smile and a word or two in return; xm.d when If fei'm Lhag Jo
was courting black-eyed Hetty Hawkins, whose a.dleg ; Kp__—_
level crossing a few miles down thtla ’]lﬁlfl,'[, (fusftﬂ;;finil Zny s
I ventured to joke him about it, whic on 10 o1
romoted to the express engine,
dared to do. Presently he was promo e o i
and then I saw less of him than evex—(ilr rather sp vo loss bo i,
: orning to give
for I was generally on the platform eact kn; ning fogivo aim o
f the hand as he ran the first quick train wn ;
:‘i’;vez(i saw him again for a momint a: lilq retul":e(‘lv (;\:kn:ﬁ?ebl.l thore
L not been many months at his now 3 >
beg[_-{{fnhta(')( beugome talk of ypretty Hett}_;r Hmvklf:i el;ﬁz{r;;gﬁ;g(}il:;
itor—a young carpenter named Joe Brown. eard it fr
gllllletoorf tl?eygoocigs guﬂrds one morning, while his 'tmntlhwﬁq,‘:glggﬁ
in the siding for Tom’s expreis to got:){l; az%tf:,ﬁ::;lleiadtperhaps
on Tom’s face as he went through we both ]ﬁuoh thatflo had pottaps
heard it too. This Joe Brown was generally ed o lnin, and
't of young fellow ; but then he was young and g ) g,
i(:btlfall);r hisgwork g.';ve him mandy more ngortui]lft;f:ibovaaid:mgb;;ﬁ
i i iver’ s0 f
about after a girl than an engine- river's did, oo rath
 fri ‘om ; h it may be all very well to sing
hard on my poor friend Tom ; for thoug 33y bo allvery 05108
: ) expe
¢ Absence wakes the heart grow fonder,” as ns m exporienc
’ deal more truth in the old prover u ght,
§3§it¥ r‘;?nf((]"}?d gneeatrrir::k of Joe’s I must mentll)on spegm;ly, slltlzgg
. i is ca
tly turns uponit. Hetty had been wha
:t];'l}"ic:;; rl))'roll)lzrhbyup—always kept steaidll]y to Sclg'oll]am]i c:lfl;rhcal; a,:hz;
ild ; w she went regular y to a Bible-clas
(l:?};l(l:go,r aglldee s !in(:yld every Sunday mprmpfg f(ilr the lyoun& plelq::; :i
ish—he taking the lads, and his wife the girls. ell, wha
f]he 'pa:;f‘}(lales};eth;{ lci]f—he who was not seen in a place of worship
neo ign threo months—but suddenly become extremely religious
On((ie'oin the Rector’s Bible-class !  Of course his motives may have
(l';n 1] erfectly pure, but gossips did sometimes whisper that th(i
ﬁ?ﬂ]qnfe of Walking’throngh tho dewy ﬁ?lds to the Rectory an
lr:nk n,lr;ng with pretty Hetty Hawkins might perhaps have some<
thing to do with his sudden conversion,

9
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i hlfgalil:hige I wondered what Tom Price thonght of all this ; but
L had t(: ance to speak to him uutil one morning, 'owing to ;ome
ami y}'] mhs duptmg, it happened that the signals were against him
d Te a to dra,:\‘r up for a few moments at the platform. ’
- yg::‘,ﬂfj;]t; %3'- is ilhls g’rl;e that I hear about Joe Brown court-
ng ye,” hereplied with an oath \
“1t’s true enough, I’'m afraid ; bu R h tha il meas e
s T ; but if ever 1 catch ’
he'ltlﬁl.d l?ettelr ;ake c?lre of hi’mself, I can te(il l?i mt‘%ze fellow nearhor
The signal dropped, and the train started withou
g ' § t anothe
Bﬁ;{:ﬁ;{u& ,n‘:);ettr;mqmgermg the look on his face 1 felt t)ha]be Ii.f v:l(l)el;;
chang oe’s danger might be a very real 5
in' a few hours came the dreadful Akt s
] : news of Tom’s sudd at,
;111;:::1; brlrllly fixltl'::;l iilg;lg:xl:; ;vs{)s] Wlilether he had passed awaf; rvlvi(z](;dgi,:;
ith that black jealousy. I got the particul
'}:137 ::de :an‘t’ ofrrsztr;hhls ]ﬁtlfmm;] that same eveging, :mI:l rf(;zlllu{lL :;Shﬁ
; an I thought. It seems that after | i
the line was clear for them strai o e e
1 : aight throngh to K d
time they reached Hawkins’ crossin h e e
: i they had got
and were bowling along merril W%] ' Bl Ak et
: ; as fate would h i
should they see but that ne’er{]:) e{], 00 e e o
| ) -do- Joe Brown, with hi
tools on his back, leanin e et oz o
, leaning on the gate and talking to H K
~ gathered flowers in the cottage garden! il AT
Tom’s face was frightful to sgeeg o vins o his fochond seellon
; the veins on his foreh
as though they would burst, and f e e o
; or the moment h
much choked with rage to s s
1 peak a word. But he f i
voice, and broke out into a storm of o e
aths and ;
less of all danger, he leaned far o o SRR
, aned far out over the side of th i
look back and shake his fist tow;d o the risc of the
. them, thongh the ri
bank had already hidden them frorrl i ’ A e
. ' sight. Youh
it happened, Sir ; whilst he in his it e e
. S mad fury was blind t i
the train dashed under the littl y D Srerything
e wooden foot bridge, hi {
struck one of the piers, and he wash e .
: as led to th
horrified stoker qtopped’ the trai and et (e
ker ain, and went back with f
guards to pick him up, but they saw ab o SR
, at once that the cs
?opele'ss one, for l}e was bathed in blood from a :er:ilfleczlsli i‘:a:l .
bace—l‘r.xdeed the right side of the head, they told me, was regul ]19
| }tleatep in by the force of the blow. They drew up,at K ¢ arg
t,v ;gy;;]g]gl'ztdocifor was _fetchledd,hbut he pronounced at once tha’tai]ilfe
was : ““no man cou ave lived f ”/ i
« t%f’ter receiving such a stroke as that mustoi‘m?r: ]l?;gsn’t';’ o soid,
: bomi)c:m imagine how I felt when I heard all this; I don’t profes
i n(:m?s de;ibg; Egagbr';y nelgh})t?urs, but it did shock me to thirI:k ofl:,
nan’s dying at way with rage in his heart and i
i:g(sl log\l[(zt('lclfull.y ?ettyt Hawkins never heard the Whof(;ut;i?lstt?? ;1}::
ed up in time to see a black scowl on Tom’ 1
kfnew that his death must have happened bu;n:, fi'z:)(;:’ rizd ‘e
;l. .tcrwards_,, but she never had the horror of knowing tl :;m?;]ts
‘however mnocent]y? was the canse of it. Of courge sll? e
%;neved to hear of hlg terrible end, but she had never rieturne 1‘?3
.t?vc, aqd I suppose it made no serious impression on her lpt; .
~l.)le topic of conversation among tho railway men for a i:ev. 1 i
ut presently something else took its place, Jack Wilkins;rn( av}v,ZS’,
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put in charge of the Mire Queen, and Tom Price was almost forgotten.
It was whispered at K that his ghost had been seen once or:
twice on dark nights, but of course nobody believed the rumour.
1t was at about the end of May, I think, that this happencd ;
and now I must tako my story ou to the day of tho greab accident—
the memorable third of July. But before I relate my own experi-
ence on that dreadful occasion, 1 must give you what I myself did
not get until the afternoon—an account of what happened in the
yard up at the torminus that morning. ~When Jack Wilkinson
camo on duty, as he generally did, about an hour before his train
was timed to start, his engine, the Fire Queen, was not in her usual
shed. (Railway men always call their engines ““she,” you know,
Sir, just as sailors do their ships). He looked all over the yard for
her, but she was not to be found anywhere, so he went in search of the
turner to make enguiries. He, too, was not in bis usual box, bub
presently Jack saw him among a little crowd of others who were
gathered round a man lying on the ground, apparently in a swoon.
On reaching the group he found that it was one of the pit-sweepers,
a man whom he had known for some time. 'The sufferer was soon
able to speak, but seemed greatly terrificd, and when asked whab
had been the matter, could only say in a trembling voice, ¢ Tom
Price ! Tom Price !”
¢ What's that he says " cried the turner, greatly excited ; ¢ has
he seen him too?” Then, in answer to eager enquiries, *“ Yes,
1 swear to you that not half an hour since, when I took the
o shed, there I saw Tom Price standing by whero
as plain as ever I saw him in my life ; and &
frighttul object he looked—all covered with blood, and with a greab
red gash down the right side of his face—so frightful that 1 jumped
right off tho other side of the engine, and I have not felt like
myself since.” ' ' :

‘ Yes, yes !’ said_the shivering ‘pit-sweeper, ¢ that was just

how he looked when 1 saw him ; ouly he came right up to me, 50 L
' and, and it went cleat

struck at him with a bar 1 had in my h 1
through him as though there was nothing there; and then I wenb
off in a faint, and I don’t know what became of him.”" -

No one knew what to make of this story ; it was difficult to pub
it all down to imagination when there were two separate witnesses;
and the general opinion was that some trick had been played,
though no one could guess how or by whom. When every body had
had their say in the matter, Jack called out : '

¢ Moantime, mister turner, Where have you put my engine 1

"« Youwll find her in the shed, my boy, just where I left her

when I saw Tom Price,” replied the turner.
« But she's not there,” said Jack, “and I can't find her anywhere

in the yard.”
«Perhaps Tom has taken her,” said oneof the doubters with alaugh.
«Oh, nonsense,” replied the turner “ she must be there ; no one
would move her without asking me first.” . o
Off he went to look, and the otherd after him; but when they
ob to the shed sure enough the engine was not there, nor could
they find her anywhere, though they searched the whole yard.,”

mates,
Fire Queen into th )
1 stopped the engine,

-

: T B
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“ Well, this is queer,” said the turner ; ‘“ she must have run
away ; let usgo and ask the signalman whether he has seen her.”

No, he knew nothing of her, he said ; certainly some one had
taken an engine down the line rather more than half an hour ago,
and he had not noticed her come back ; but he supposed they were
getting up her steam, and thought nothing of it.

‘““She’s gone, and no mistake about it,” said the turner ; © fetch
the superintendent and tell him.”

The superintendent was fetched, and at once decided to telegraph
to the junction and enquire whether anything had been seen of the
missing engine. Back came the answer:  Yes; single engine
passed down the main line at tremendous speed.”

“Then she has run away; and there is no one on her,”” said the
superintendent ; and the men all looked at one another, fearing a
terrible accident.

You understand, Sir, T knew nothing of all this that T have told
you until afterwards ; but the morning was so heautiful that I was
out and about early to enjoy it, and 1 was just doing & little in my
bit of garden here when I thought I heard the sound of something
coming down the line. Iknew there was nothing due for an hour
and more, s0 you may imagine I was surprised, and I thought at
first I must be mistaken, especially as it did not seem heavy
enough for a train. 1 stepped out on the platform, and my doubts

were soon set at rest, for in a few moments a single engine came
into sight round the curve. She was coming along at a very high
speed, but as you see this is a steepish incline (a bank, railway
men call it) leading up to the station, and that checked her a good
deal, so that she swept through not much faster than ordinary.
As she approached I recognized her as the Fire Queen, but I saw
there was only one man on her, and as sure as there is a heaven
above us that man was Tom Price ! I saw him, Sir, I solemnly
agsure you, as plainly as I see you now, and had no more poss-
ibility of being mistaken as to his identity than I have now as to
yours. As he passed he turned to look at me, and such a face as
I saw then I had never seen before, and I pray God I may never
see again. The black scowl of hatred and jealousy was there, and
stronger than ever ; but with it there was something quite new
and much more dreadful—a horrible look of intense, gloating,
fiendish triumph that no words can describe. And yet all this terri-
ble, devilish expression was in half the face only, for as he turned
in passing I saw that the right side of his head was streaming with
blood, and seemed beaten out of all shape and form! What I felt
at the sight of this awful apparition, seen thus in broad daylight
on that lovely summer morning, I can never tell you or any one.
How long T stood like one paralyzed, staring after it, I do not know ;
but at last I was roused by the sound of my telegraph bell. Me-
chanically I went to the instrument and answered the call from the
terminus. The message was to tell mo that an engine had run away
with no one on her, and that I was to try to throw her off the line
$o prevent accidents. Then for the first time I saw it all, and it
seemed like a great light flashing in upon me and blinding me. I
knew what that fierce look of joy meant now, and my hands shook

| 1S 23
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¢ heir
: uld scarcely send the sad message to tell them that t
::')a:n(i:l(l)g had comg too late. I begged them tcil warn Kt o ,tb;l:rI
felt as I did so that it was useless. I knew that eve]n at a.K 4
moment an early market train would be just about 'euvmgt e
station ; I remembered that the Rector of K— had ananged t(l)l a,t. o
his Bible-class out for a picnicamong the ruins at C N 8:11l hat to
make the day as long as possible they were to start dy a.1 r Jo;‘
and I knew therefore that pretty Hetty Hawkins and care ;a(ss1 °
Brown, all unconscious of their danger, were in the very tr:,c a <:1 tg
which that pitiless spectre was hurling fifty tons of iron at seventy
1 |
mlﬁs %?1 lrlc(e);l(; the newspapers at the time you'll know what the result
was gs well as I do. You don’t remember it? Well, it ;lwll take
but few words to tell you, though it is a dreadful tale. T eretlwz’:s
the train, crowded as usual with farmers and their wives on tlelr
way to the market, and there were the two extra carriages pu t;)]n
behind on purpose for the Rector’s party. Everybody was 1&1W Z
highest spirits at the prospect of a glorious day, and t]]1e gu.zgl tna
just making ready to start thq train, when suddenly, W|h ou :
1ninute’s warning, the whole bright and busy scene was ¢ gnget
into one of suffering and death. The heavy engine, c<l)m1ug a
that tremendous speed, simply wrecked the train; nearly e\g,]ry
carriage was thrown off the metals, and the last three, tl,‘og: e(;:
with the break-van, were absolutely reduced to splinters; s a‘;, ere
planks, panels, wheels, axles, door-ff'a,mes, seats, roofs, well‘f rlzien
about like the chaff from a threshing floor : and they tell me : 1‘91
pile of broken wood and twisted iron and mangled corpses was fu
twenty feet in height. Many were killed on the spot, and many 51101‘(:1—-
gome terribly wounded, some almost unhurt—were imprisone p un (ta;
that dreadful pile. I suppose only one thing more was }Iyan ing ‘
make the horror complete, and in a few moments that t 1fng cam :
for some of the red-hot ashes had been thrown out of the ﬁurn'acer
the engine in the collision, and the heap of ruins caught fire ! 011;1
awful sight it must have been; thank heaven I did not see lh »
though 1 have dreamt of it often. Station-master, porters, :-m% ;
bours, all worked like heroes trying to get the v1ctin;s out; ua
the wood was dry and the fire spread rapidly, and 'le‘a}a;r n;lagykq
poor creature must have died the worst of all deaths. e s' rie ks
and cries were piteous to hear, until the good old Rectox& v; ho 1\:}9 s
lying entangled in a heap of wood-work, with an arm an s“ciliz o
badly broken, called out in his cheery, commanding voice gsir;
boys and girls! Lej us bear our pain nobly : all who ?an]; jo r
with me:” and he began to sing a well-known children’s yTl] .
1 suppose his noble courage and the instinct of obedience to 13
voice they were used to follow strengthenpd them, for one a..no.
another joined in, till from that burning pile there rose a ringing
chorser™ hen f i 1 sorrow free,”
€ i rom pain and sorr y
o g})lx"dv,"ivzh:;]al]ﬁ{,ws&r\?viv:h ?ly‘lhee, blgst, blest for ayo.” 1 ol
\ f workers increased cvery moment, and presently the
ﬁr'c:al }":vea.:)a;gt Ounder and the heap of wreckage torn ‘down, n,Im}l all
were saved who were not already past saving. Many, as I have
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said, were killed, and many more were crippled, and a pretty penny
the Company had to pay for compensation ; but I think no amount
of noney can make up to a young man or g young woman for the
loss of health and strength just ag they are starting in life, The
brave old Rector was badly burnt, besides his broken arm ; but he

found at the very bottom of all, crugheq by the weight of half the
train : so Tom Price had his revenge. o '

Of coursé the Board of Directors held & great enquiry into the
cause of the accident, and of course they would not belieye the
story that Tom had been seen, They could make nothing out of jt,
except ‘that the engine had certainly run away, and that ho one

her (as they sometimes will do, if they have a chance) before she
made steam, and have left the regulator open. Two boys wero
discharged on suspicion, but they declared they were innocent, and
I believe quite truly ; for I saw Tom Price on that engine—I saw
the look on his face—and the decision of a hundred Boards could
never persuade me out of that. Besides, tho turner and thd
pit-sweeper saw him ; were they both mistaken too ? - People have
suggested that there was some one else on the engine, and that our

you: what is the use of telling me I took some one else for him ?
Besides if the engine wag driven by a human being, where was hig

body ? It must ‘have been found among the victims after the
accident, whereas the most careful search revealed no si

has for all the gold in the world,- o '
~ That is my story, Bir; T hope it has not wearied jou : you under-
stand now why I bold you that I belisve in ghogts. ' C
. S
The above narrative will, I think; be of interest to the student
of psychology. 1t tells itg own story, and requires but little com=-
ment. A wicked man dieg suddenly with an intense ungratified
desire for vengearico : that vengeance the elbmentary (in this case
no mere &hell, but the entire mari minus his physical body)
proceeds to take at the earliest opportunity, employing a mothod
which would naturally have been suggested by tho previous life of
the man.  Quite possibly the members of the commission were right
in their opinion that the regulator was left open by a boy, since it
may have been easier for the elementary t6 inflience the boy to do
it than to apply its force directly to the handle, - B )
. LT . CHaRLrs' _.VVEBSTEB;i F.T. 8,
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- Or ser ing in its te unity ; number
represents being in its absolu ) )
HI’i}‘ nélgzbizgggé eguilibrium by the balance of forceshi Three 1:
the num“{)er o[; generation ; Four, of perfect a?ulhbr;;;n ,p rilx::i pgllev(e;.f
f re, that is to say, the mo ; le o
lt)l;?aggengrefo:;est‘l;e Ssiq;?s the number of m.ove’ment,,'an‘d Seven is
that of perfection and repose. | principle, tho unity. of
i d in the eternal principle, n :
Bgf:r?n ez}egc{ tt;ggté:nthe‘univefsal substance, whether visible or
I’wz’e'li)le‘ which substance we call heaven and earth. f pature. th
IH‘SSI the first day God creates the universal 'a'gent(()i nature,
i 'n'bl light, which is active, passive and equilibrated. 1+ balance
l'm’?[l‘il g nge; o’lily ‘God, one only principle of life, one only ti] nee,
usl ; uilibrinm—this is the first day ; that is to say{t b? rsf
Tight o yte%' "the great hierophant Moses on the constitu 10'1113 Oc;
i o On {he second day form and equilibrium becqm}?tmanllte?S
E;mt%z establishment of the laws of attx:actlci)n tand ‘:ggly .attempt
i is is no historical narration, but an o :
QVIdent 1;}'lat:)ctct]ullsl: lghysics. The second day is the second revela.(tilqn
o le?fs o refer so to call it, the second les_son of Moses, an 13
E}I;is lleszgg lﬁa teaches us the law of the separation of contraries an
i ir analogy. )
_llal‘mOIg re:llllilfcllngdf:;m;lgl e(le:lrth p%gduces. the ternary, andb t;hls;i,E
copra t? one added to two, is the hieroglyphical num terko
represet]? e This is why Moses places production as ha,s;nlllg ;Lh'eg
gf":;ra‘ollimt;he third day, that is, makes it the subject of his thir
pla

'les(s)(t)lnf.she fourth day Moses explains the course of the stars and the

fmg c%f;[;iafltlll)ocilr}:?’he explains the autonomous life in animals and
n a

J ain of man. ) ]
preOp: ltiset;:tioir;;an appears in two sex?is, .ast(goﬂ nl:" ;:?) En (;::10
; : is i3 why he is szid to be made in the i ,
{')L(l);fglfl’ 2}1:;}1 ﬂ:ﬁul)s iv; v%ithout form, cannot in reality have any

t
> al i ero. . f
i S form an epitome of the physical dogma o
‘G rle:liz i gzef’o?'zlilltobe:irnuing God has created (eternally) matter
enesis :— { I
; ear d heaven. ) L
and space s earth an i t of forms and life, and this is
' ! i rique agent of f r _
| 1(113 Oghgk? :i::f tzc?:re. u'It;qis active and negative, like day and
calle ,
might. ist forces, one attractive, the other repellent.
(2.) Tl}ﬁf > Xlsbis‘J ‘v?})xé,toMos;)s calls the firmament, or po;vo}' of
"];h?)lill‘it;q'm lViI:ii;;g matter 18 equally manifested under two forms,
sta .
O e e logy of contrariesand genera-
sults from tho analogy c : :
t.og;?.)fm%rllar;r})gni:izlo:y of two opposing forces, The carth
ion, , )

germinates and produces vegetation,
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(4.) Four ca.rdiﬁal points in the h
- . eavens prod i
alt;(eg I)mt?ll‘{; b])f the mogement of sun, moon mﬁiostg,gqe day and night
(0. e living and autonomons soul is prod d ili-
bruém of four elementary forms—spontanei}t)y ofu;?lin?sﬂs the equil
ma(d‘)' l\tl;n.synthesmes and governs the animal kingéom. He is
e In the image of the world ; he is male and female. As forces

are active and i
are ety nd passive, he produces a ‘“ Word” analogous to that of

(7.) On the seventh day G
) ay God rests. He rests on the laws h
established, and : e ot
establis ear’th. .on mgn whom he has created to be his representa-
This septenary of the creation i
'his | 3 is an analysis of th t uni
v(;g::::;i Slsis(i(:l%,e énse’pi‘z;lra,blcil from nature, a,ng the ﬁrsz ilif:pt:xl'] 1?;
{onesis is en Un‘ity. us this first chapter contflins an analysis of

In the second cha i
1 pter we find the an: i
alliegoncaltaccount of the creation o? I::(]))r'::tild the Binary and the
gnorant commentators (and they are ionor:a,nt
) ) ; gnorant who 1 i
:?:HB(;FI:;OVSZ})OM] _thethght a,fl't'orded by the Kabala) se:i’r?; (:hixg]‘;ﬂ
n relegated to the second chapter af in
ot pnan relegater apter after Moses had, in
) y declared that man had b ' 2
foo Rest, sormally 3 een created male and
> y supposed that the first man was in th i
ning androgynous, and that God af ds i e dupliad
hlr,rflip (.n'cLer to se’para.te the tv:r)o :;nttigwards i & manner duplicated
118 18 by no means the most ridiculous of the i
' extravaga
;}ézggl}ﬁv‘:efbein put torwa_rd, but the commentators ave exg?;:b;gesz
exec]'eSiso‘ . }:; el(;'.perfect; ignorance of the mysteries of Kabalistic
ex t,’fle Seéonéayc}l;r;tnob lggoglv t;hall:) the binary was rightly explained
. er and that t i 'e 1l
ﬁngs &ts place in the first chupter.e Hnity of human naturo vightly
od gives woman a more noble origi
jod ¢ gin than that of m:
}Yuz l1ls I:]zl}eri]il;(;mrthe elz{n'(tlh,' wh}ereas she 1s taken from mann;n';:;sefﬁ?r
/ emarked in the account in G i :
tion of woman seems to be posteri CRoe that tho erea
on : sterior to that of 1 i i
said indeed that God createdlzh e,
. r at Ge t first male 1 £
then in the following cl Mot e e, gnd
) g chapter follows the story of th i
mation of Heva or Chavah, taken f - R
: 'h » taken from the very bosom of 7
g:;)lt;}:s cgnvas t‘he l'almudists have embroidezcd severr:)l dl}fg;:llb
e nm]e pretend that Adam had been created andmgynoﬁs
with the gc(;l‘ t{i of reproduction by himself alone, and that  aftor-
auegor;orel;z;s e;io 11t1]m in odrder to give him a companion. This
' he production of the bi i ;
from unity for the formati T oining e o
tion of numbers, It explains h
mony results from the analo ri A hanco how lovs
: 1 gy of contraries and h h
; :::r]\?df:x?ka (Eelitjam nai;lura}lI antagonism. This is ex;?:?neg“i’n]zﬁ:
vork of Leon, the Hebrew,* in the part wh ion i
made of a Greek f;ble cited b’ P ecording o which
Forn, Con oroke fab ed by Plato, according to which
s ¢ nce, being drunk and not knowi
2? P‘vas .domg, surrendered himself to a passion for Peni:n}grod‘ril(l:::
overty. In truth plenitude is attracted by the void The

‘ ¢ . M
* ' De Amore,” to be found in the collection of Pistorius, &c,
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ositive seeks the negative, the active loves the passive, Such is
the first fable of our masters, the rabbinical anthors of the Talmud.
According to the second, God had created a first couple. Bub
Lilith, the first wife of Adam, foreseeing the travails of child-birth
did not resign herself to the caresses of her husband; and yeb
disdaining to play a passive part, she se arated from him and went
to live alone in another part of the world, and after her departure
Adam was troubled at night with terrible dreams. :
Naéma, Queen of the Stryges, appeared to him during his sleep,
as a succubus. From these impure illusions of slumber were born
demons, and God, to provide a remedy for this difficulty, took Eve
from Adam’s bosom ; but the heart of man, full of fatal love for
Naéma, spread as it were a reflection of this infernal beauty over
woman. This is why Heva was at first lost in self-admiration;
then, by the advice of the Serpent, she wanted to usurp divinity;
and lastly, lost herself, she drew her husband into her own ruin.
Under these ingenious allegories are revealed all the mysteries of
the great passion which we call Love. Lilith, Naéma, and Hevah are
the three syrens through whom man is lost : the woman who is cold
and egotistical ; the sterile and lascivious woman; and finally the
coquette who strives to bring man into subjection. We ought not
to pass unnoticed the fine idea of the birth of the demons, children
of the disordered dreams of a heart without love. All this is a3
true as Lafontaine’s fables, and only an idiob would take all these
tales and believe that all happened literally just as it is told.

Bub .we have not yet seen the pure woman, the virgin and the
mother, and we have also s third version of this same subject,
emanating from the mystics affilinted to the schools of Hillel and
Schammai ; whence was derived Christianity.

God had at first given Adam a companion who was perfect in
mind, chastity, and beauty. But man, dazzled with so much grace,
dared not approach her too closely ; he could only pray to her and
adore her as if she had been God.  To save his creature from idola-
try, God took the beautiful Alma#l and hid ber in heaven, giving Eve
to Adam, but reserving Almaél to repair the faults of Eve. This
Almasl, born before Adam’s sin and immaculate in her conception,
was destined one day to be sent back to earth, and the Christians
say that she was incarnated under the name of Mary, to bring forth
the Saviour of the world and to become the Mother of God. Thus
the epopein of woman is com plete, and at last we see her entire, in
vice as well as in virtue, in her weakness and in her strength and

grandeur. In all this there is a deep view of poetry when inter-
preted according to the spirit, bus if taken in the letter only, it is
but a collection of ridiculous fables, = ‘ ' :
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i~ MODERN SCIENCE AND ANCIENT RELIGION.

IT is said that Modern Science is tending towards atheism. 'But,

how ? Modern Science means the growth of inventions; but is
there anything irreligious in this growth ? It means Medicine—but
is it irreligious to resort to medicine in times of illness ? It means
Physics—but is it irreligious to know that rain instead of being thd
ralive of the’ gods is the water of the sen, evaporated by the sun's
heat and wafted on the wings of the wind ? Ts it a godless expla-
nation that the rainbow, instead of being the weapon of some god,
ismerely a physical phenomenon caused by the refraction and reflec-
tion of the sun’s rays through rain-drops ? Is it atheistié to teach that
the Earth, instead of being hung by a golden chain, with the sun and
stars revolving around it, is but one of the smaller planets of the solar
system, which itself is but a mostinsignificant point in the imniensity
of space 7 Science does not say ‘ There is no God.” Unlike the
current theologies of the day, it does not profess to know the
mind of God. The object ofy science is simply to determine the
sequence of phenomena} it does not know-—never pretends to know
—what is ‘ behind the veil.! 1Is it atheism ? Assuredly not, if by
atheisin we mean the denial of God. Science has not destroyed but
deepened the sense of mystery with regard to the Universe, I
you ask me,” says Professor Tyndall,  whether physical science hag
solved or is ever likely to solve the problem of the universe, I must
shake my head in doubt.”” - Scientific men are charged with saying
that they have searched every corner and found no God. I am not
surprised at this charge, as calumny is the homage which bigotry
always pays to Truth. If there is anything which science is con-
stantly striving to impress upon the minds of men, it is the sense of
our complete ignorance of the real facts of the Universe. *For after
all,” says Professor Huxley, ““ what do we know of this terrible
‘matter,” except as a name for the unknown and hypothetical cause
of states of our own consciousness ? And what do we know of that
‘Spirit” over whose threntened extinction by matter a great lamentas
ion is arising, like that which was heard at the death of Pan, except
that it is also a name for an unknown and hypo! hetical cause, or con:
dition of states of consciousness ?”” He says that protoplasm is the
physical basis of life, but does not say that it itself is life. And is it
any solution of the mystery ? Does it imply any extinction of spirit
by matter ? Certainly not. ~ It simply means that the lowest form of
life we know of is protoplasm. But the principle of growth in
the protoplasmic cell, which we do not find in what we call life-less
objects, is yet a mystery. - Why an acorn slways grows into an
oak, .why the ‘gerin ‘of an' animal aways ' reproduces a like
animal—this is a riddle which science has not yet solved, and does
not profess to solve. Under these circumstances, it issheer injustice
to call those philosophers materialists. I individually,” says
Professor Huxley, *“ am no materialist, but on the contrary believe
materialism to involve grave philosophical error. If there are
some whom science his made sceptics and unbelievers, it is not
her fault. Iler great advice to all of us who seek her guidance
is to follow faithfully and with unfaltering steps the light that is
in ue ; aud if some of us fail to distinguish the true from the false
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light, and follow the will-o’-the-wisps} of th;:ir c')wnioirg;'mﬁg&tflgg it::l;
’ i i n i3
i ditch and perish, then who :
t.t]ey; ffﬂ]l mr‘izt.th:cie‘nce. It ?s t,rue’ that scientific teac}n{;qgsblézzsqt;q
cerea:‘xgent ghaken men’s faith in Gpd and soull;1 but 11101‘:79d tile;n:
(f;:imling to grasp the substance O(fi science, men have allowed &
led astray by its shadows. o ave
sse]ﬁ3 ?szz.it:ietlfat scienze is somehmeslytizl'y d(;)%')t:a';;:i :3; xts%gtése i152\15170
. 8§ on matter, too little n irit. _

go?lg)r;llghgri.'{!:gs{ll&uth in hhi,s remark,lth()ll}gh e}:'.elm lxet}‘lee:zeo?a?g

. i he leading philosop

istingui en the science of the le P
dwtmgl:im:]hszgiglce or the fables of science, current amopgt t(,)l:]:
dﬂly )r::n herd. 1t wil’l not be an easy thing for our critics to (?f?;ll b ot
nat ] ism 1 i o one is more careful

i , dogmatism in science, as n .
msmn?e:t?sft inggiving out his thoughts most clearly and in ;;1}?22
e 831?1 ex ressions.* But we may meet this objection in aélilon' r
%r‘;;rtso lr:x the moral as in the physical world 2123; nacaﬂ"linst

] i i 8 a req gs
a reaction. Modern science 18 ‘

f(l)mnowgc(:lle:;isticism of the Middle Ages. 'Those who haﬁrgﬁr?gg
Dr. f) er’s admirable book on “The Conflict bepweenda goers
Dr;l Sr?gnce » must be fully aware of thol difficulties an a',n%nd
which ccience had to encounter till very recent times ;

thhei hW see tha v n, it is a little too severe upon

y wi at if, now and then, 1t 1 le

theo]ogl'l\} too conflident of its own strength, it is because the
J?

infli i fresh and sore.
has inflicted upon it are yeb fr
theOl?gsy e:?ces‘ses ; and whatever appearance of dog-
be in Science is but a reaction against the wo::e
tism of the Christian Church. "When theolog‘y.abandonls] )
g:tli;z:ries she has usurped and retires to ‘her leglblmg.bg sphere,
i ill cease to be dogmatic. ' o o
Sc}fzcivxlsc(i::n tific religionsof the present day are Ag'n‘o;lncxﬁn:J 1?2{11-
the Igelicri(;n of Humanity ; and we shall fihd that with a
o

defects as true religions, they are perhaps purer and nobler than any

i he day. Positivism, or the religion

o p‘fof(tesse\(:w:hfi(ggggls l()’; 'ilisgus)t,‘.é Comte in the beginning of
Of'Humatm e i;éb us see what he meant by this religion. First,
b oo uly;ed with this hypothesis—that we can know nothing
hgosgrﬁ}ﬂetltimate facts of the universo, s;nd the{;efmi'e all' I}ﬁgrlln'r]g

aftor iven up as nseless and vain,
;fl-t:;egdf;lstt(())m;sr?p?;ui‘}}xizepgrincipleP to Morality and Religion, and
¢ his way = )

e a]t{‘gﬁme‘;lltegugs iS: mﬁﬁﬁ?g ht‘ht;a 'rGILlIZl of 'the known. Siocml’
oﬁtical n:nd mgoral laws form a part of “our l'mow'ledge, a(;u es:‘r(flJ;
fore. within the realm of the known. Social progress dep onds
oo OI "knowledge of these laws, but does not depend upon that
uponhtg ll? noknowgnothing and can know rothing. IBut man is so
- 'ltct ‘(;ethat he knoivs nothing and can know nothing abput the
otimate ¢ of the Universe ; and that which he can never kn'ow
hmmatehcqusiim in his progress. Religion deals with the first
N f etl];’e Universe ; that is, it doals with a prol.)lem‘ \vlllch can
:‘12‘\17:3? go golved : and therefore it cannot help man in hig progross..

wounds which
‘Every reaction has
matism there may

i i6 rbmarkd of Tyndall,
g 3 con ag our contributor bver road thé ro k !
.II. ? his él,:fﬁ:f:r “:L(.’;"’f;";he?;upz. the various branches of ooeult ecionce 7—Kop.
uxley, ) .
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Lot us '
elsg uas; tgx::ef?:i'g, says Comte, leave religion, and turn to somethin
O s our ﬁg- we in onr progress. Humanity is within the realng!
O o k’n ’ elcgn discover anq determine the laws of body and
T e informw edge of Hunfxamby therefore affeets our conduct
AT d?m‘ mind apd its grandeur stirs our spirits. Bot};
put Human'in; n mlorally we are benefited by it. Let us therefore
P feeliZ\ in ;f)ace of God, and worship it : that is to sa
riain foe 1N tg':ho deep reverence and gratitude towards it v
s e o Comtists mean by the Religion of Humanit
bore T ok eg (})JI:)]’d “t;; is the very mo.cl'(ery of religion : and yet eVeyl;
TS ot ool f0 lfay that Pos.lt_wism is less atheistic than the
fen of a god fgr'o s of the d'zy Positivism, which sries to banish the
Righest daty on m (:E-r.mmds, and to replace it by the idea that our
ghest ¢ tg he]ear is to elevate and ennoble the lot of our fellow
e o Oog.and encourage and feel grateful to those wh
T o gr ; the idea that we are a link in the. vast chai:
DO yf’ut ::.c.lnﬁ back to an indefinite past and forward to
o o ofe ; that we are organically connected with the
put enemae o umanity, and are bound morally and religiousl
Ponioes Sorqur ce-h‘?lbhout any distinction of colour and creed—):
be. is riom, 1 byi’ which teaches all this, however godless it ma,
o heathen); o eilz; ral;:g czlven diviner than the creed which condemni
th:o& o, amnation, and reserves paradise only for
ow we shall see what Agnosticis
m : m says. Mr, i
agfgsggv;'l?)rcf:l' exponent of this creed, andyhe has w%}mfle;&i fgl'e
sRnostis ¢o a;“:;; most admirably in his “ First Principles.” Hlg
unknowableness ef(S; tge e o o arrivéd—th:
e thato 0 od. But there is this difference between him
et abo’u A a,F'wt ge the latter says that man need not trouble
e b wgi'{s, laus;e, and t}lat after a time the idea of Divinit;
bt aose ill altogether die ont of human conseiousness Ml‘y
maditatin g? " ;: QnF.the other hand, says that man cannob help
more he adVa‘:c):es ?n klaitwlceg;ae ;thteh:f be is.ﬁohconstituted fhat thg'
A N ) ore wi i
:,}lllet]l:?:tz ofr k.no:iv’l,e('ige ; that the idea of “‘an Zr?:rg;m}x.io;w?vf'ol‘f
stronge% °£n‘c)lce§h . instead of growing weaker will every da rlcfw
elinion jand dat after all the outward forms and sym{)cﬁs of
e mystorioulse Pawnvy, there will survive in man the consciousness
V{Iill rema;n afberowlill‘u::zighl; z:: befor% Itiunggnity existed and
iy v ) ceased to be. T
o t}ﬁgizc:ﬁ'&:)ill;eves in the unknowableness of the Firl;:l ?Ealfsl:aougel;
a0 Suinks Snt | ;eznscwusness of this mystery will always i;ﬂ)i,u-
e nobn ll?l most powerfully. He says that Religion and
contrany. tho hrela y incompatible with each other; that on the
studyivg they ) elp lea,chv other by a division of labour, the one
Ho taps thatpt g:wa aspects of the apiverse, the other the’ spiritual
40 g bo reco %p(;l)&rent“antagon.lsm which exists between thc;
doopenty widest nctled, and tlgo basis of reconeiliation must be this
oW ulni’v md st, at}d most certm.n of all facts—that the Power which
aEmontic dn.mmfesps to us is ntterly inscrutable.” This i th
creed; and is it not & noble ane ¢ Is mot the édr;xissio:
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that God is unknowable more becoming to us than the assnmption

that we know the mind of God ? My belief is that agnosticism i3
the true beginniog of religion—that by awakening and deepening
o universe it takes out

in us tho sense of Mystery which pervades th
of us the conceit of our knowledge, shows us the insufficiency of

physical researches, and stimulates our minds to an inquiry after
higher problems of life. i

Having sounded the depths of the uni-
verse and discovered the subtle prope i

tties of matter and mind ;
having wandered ‘¢ through star dust and star pilgrimages”; having
waded through deep waters of philosophical perplexities, and scaled

the loftiest heights of thought; Agnosticism returns at last to the

place whence % started, and taking its stand upon a weathor-

beaten crag bebolds before it in the light of gcience “ & deep
sacred infinitude of Nescience,” and thus made conscious of its own
littleness before the profound Mystery which reigns everywhere,
cries out '
“ What an T ?
An infant crying in the night,

‘An infant crying for the light,
And with no language but & cry.”’

This is Agnosticism ; and is it not imbued with a troe religious
spirit ? o :

At no other scientific doctrine has the word ¢ godless” been
hurled more frequently than at the doctrine of evolution. When
Mr. Darwin’s Origin of Species, which Professor Huxley calls ¢ the
veritable Whitworth gun in the armoury of liberalism,” first came
out, most fearful cries were raised, condemning it as the gospel of

atheism. But what wag in that book which deserved all this con-

demnation ? The doctrine of evolution teaches us that all the higher

$orms of life have been developed out of some lower forms ; that
this development has been effected through the agency of natural
gelection and the struggle for existence. Some of the broad fea-
tures of this theory may be given as follows :—There is 8 tenden-
cy in the animal world to extend itself beyond the means of its
Many more animals are born than can live, aud this
the struggle for existence, in which only the fittest
survive. 'There is another agency working in the animal world
which helps this process—a law for which we can give no
reason, but which is palpable to all, that like produces like, that
the physical and mental traits of the parents are transmitted to
their offspring. In the struggle for existence natural selection
causes the survival of the fittest ; and the law of heredity coming
into operation makes the fittest transmit their qualities to
their descendants, who to this legacy add such special adap-
tation as they may acquire in their own lives, and in their
turn hand down their improved capabilities : thas every 8uc
coeding generation improves upon the preceding ene, till after
gome time the development of the individual becomes
ment of the species. Thus naturalselection Wi
jnheritance not only produces temporary results, but brings aboub
most wonderful transformations in the long run. These are the
main steps in the theory of evolution whigh Mr. Darwin applied to

subsistence.
‘gives rige to
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claims which modern science has upon the thoughtful attention of
the stndent of the ancient religions of India. T '
Very few of us know anything about the doctrines of our religion,
and what we know are but the husks of religion. We know the
fables invented by our priests ; we read, as wo read fairy-tales, the
beautiful allegories which abound in our literature, but remain all
the while perfectly ignorant’ of the profound truths which they
symbolize. The lapse of ages has thrown over the doctrines of
our religion & veil which we have no means of lifting. And, failing
to 'Lift it, we are driven in despair to one of two inferences.
Soine think that the veil is everything ; and some that there is
nothing behind the .veil, and that Hioduism is but an effete
superstition. Co ‘ ‘
Now those who take the veil for the reality behind it are gene=
rally uneducated people. - In their hands Hinduism has become one
of the chief stumbling-blocks of our social, moral, and intellectual
progress. Our priests are tbe veritable symbols of sinfulness and
shame. The word Brahman has now lost its sacred significance ;
it no longer means the knower of Brahma’; it no. longer means
oné who has conquered the passions of the flesh, extricated himself
from the turmoils of this world and devoted his life to Divine truth.
1t means now too often only & creature of selfishness, & man of sin.
Hence Hinduism is no longer the purifier of the soul and the
inspirer of holy emotions, as of yore. '
" Now let us turn to another class of men, who are utter disbelievers
in Hindusim. These are mostly youths who have received an English
hose faith—if they have any faith—rests npon the
teachings of modern science. . It is these men who, as I sdid a little
while ago, see nothing behind the veil, and have made themselves
fully certain of the fact that ancient Hinduism was the religion
of a semi-barbarous race, and as such is full of cruel and
gavage superstitions and rites, “Tevolting to the ' refined an
jmproved sense of the modern generation.’ Modern science
is the summum bonum of buman progress; Oriental religions
but mines of myths and fables ; all progress depends upon
accepting the former and rejecting the latter. This is the faith
of our educated classes. When any body tells them that
Hinduism is not a mere heap of superstitiorns~—that behind the
veil of custom which Time has thrown over it, there yot shines &

ble of enlightening the world once again, he is

divine light, capa
Jaughed to scorn, and told that science has exploded these myths

for_ever. Thus we see thata spirit of scepticism is daily growing

among the younger generation, and this furnishes us with

a clue to the apprehensions of some that India is drifting towards
decry scientific teaching as

atheism. Hence, I 8uppose, some
atheistic in its tendency. But if we look closely into ‘the matter
we shall find that the cause of this growing spirit of irreligion in
Tndia is not scientific culture, but the want of scientific eulture. Out
young men decry the past because they know nothing about the
resent. They think that the ancients were a race of fools, because
they knew not what tho moderns have done. Plato’s doctrine that all
evil is ignornnce is in the case of these men literally true, The evil

education—w
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of religious indifference exists, because our so-called educated men

are perfectly ignorant of the best results of science. The bigotry of
the elder generation is intolerable, because it rests upona most irra-
tional faith ; but the atheism of the Younger generation is still more

of science before we venture to dogmatise upon it ; let us not be

bigots with a doubt and persecutors without & creed.

We have indicated above what seems to us the high-wator mark
of modern thought ; and now let us see for a while what our ancient
Aryans thought of the greatest problems of Life and Religion. No

always tried to impress six great truths upon the hearts of men,

First, that there has been no special creation. Fven the most
idolatrous Hindu believes in the eternal revolution of the universe,
What does the theory of the never-ending cycles of ages mean, but
that life had no beginning and will have no end? Let us listen to
the noblest words that ever fell from the lip of man. The sage of
the Upanishada says that Self, the Knower is not born, it came
from nothing, it never became anything. The old man ig unborn
from everlasting to everlasting ; he is not killed, though the body
be killed.” Has science gone any farther than this, or does it in
any way contradict the ancient sage ?

Secondly, that there is but one substance common to all things
~—one eternal principle running through them all, This idea is held
both by the philosophical Hindua and by the superstitious, though
in different forms; and it will be interesting to cast a cursory
glance at these forms. The popular Hindu belief is that the soul
after death passes into the body of an animal or 5 man, according
to its actions in this life ; and’ this idea has such a powerful hold
upon their minds that they are very particular not to injure the

between a human and an animal soul ; animals are spoken of as hay-
ing the same feelings and passions as men. In fact, in a sense
they are all human souls, occupying animal frames in penalty of
their past sins. The bullock of Mahadeva, the lion of Bhagvati, the
peacock of Vishnu, Kag-Busund, Sheesh-Nag, and the white horses
of the Sun, are not mere animals in our sense of the word ; they ara
minor gods in the form of brutes serving other gods, anJy can
- always take the form of man and act like man. Some will turn
away in disgust from these silly stories ; but to the student of reli-
gion they are of the highest importance.- They teach that the
Hindus have never had any idea of two souls—thg one human
and the other brute~but thought that the life-principle wag
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Bixthly, that righteousness is the highest religion, A very
striking fact in Hindu religion is that it has no doctrine of exclu-
sive salvation through the worship of any particnlar deity, as
inculcated in Christianity and Mahomedanism. If you do not
believe in Christ’s miraculous birth, his divinity, and his mediation,
or in Mahomed’s divine messages and his special commission from
God, you cannot be saved, however pure and pious your life may be.
But Hinduism says what Christ said,  Blessed are the pure in heart,
for they shall see God.” Even according to popular belief you may
or may not believe in Hindu incarnations, or in mythical gods, but
if you lead a pure and upright lifeyou will be saved. There are stories
in our sacred books which tell us that sometime$ men by the sheer
force of their purity and piety have fought against the gods, and
very often come out successful in the conflict. Then the philoso-
phical Hinduism, which is Yog, takes no notice of godsand god-
desses, rejects all theories of salvation, of heaven and hell ; it does
not even invoke God as the Pharisees do, but teaches us to find our
salvation within ourselves. It says that the God is not without but
within—His temple is not that built with hands, but a pure and

upright heart.

These are the cardinal doctrines of ancient Hinduism ; do
they in any way clash with the teachings of science 7 My belief
is that they have lost their significance to us, because we know
nothing of science. The greatest service which scientific culture
is in my opinion calculated to do to our people is to make them
conscious of the scientific basis of their religion. We in our igno-
rance are apt to suppose that modern thought has found some
better solution of the ultimate mystery than ancient thought, but
a careful and impartial survey of the whole field will prove that
Physical Science has arrived only on the verge of that impassable
chasm which the Aryan mind explored more than three thousand
years ago. It is in this light that modern science seems to me most
intimately connected with our ancient religion ; and thus it deserves
the highest attention of those who want to understand the other-
wise inexplicable past.

If we want to found our civilization on a solid basis, we must
follow Europe and study religion from a scientific point of view,
and try to clear away the clouds of superstition which have gather-
ed around it. We fell because we ignored religion and made it the
special profession of a certain class,

Priestcraft has always been the precursor of religious decay, But
even the least examination of this subject would require a separate ar-
ticle; and it is enough for my purpose to say here that priestcraft—
the hardening of religious truths into dead and dry formulas in the

hands of priests—has been the chief cause of religions paralysis in
India. Solong asmen thonght that it was everybody’s highest con-
cern to attend to religion, Hinduism flourished, and, rising like the sun
in the moral firmament of the world, imparted heat and light to the
spiritual lives of men. But when, like the sun, it was invaded by

those Rahos and Kaits({rg[ q ?ﬁa) whom we call our priests,
a total spiritual eclipse was the result, and as in this utter
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e i re consulted agnin, and he now
dT'hgdnl,\jI]:v ﬂl}é %ga;?llltzb‘v::nfg e:seufx?ples of milk from all the cows
advis . K,
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in the stable, to mix it in a il 1

: ) In & pan, and to boil it over a slow f
;?cl)lzi}a?ltﬁ?- nf{llkn“;a: b(;;hng lti) v}‘]rhip it with a broom, B‘:t ll;g’cz,l:g

) + B. Not to allow all the milk to evaporate; as if i
this would kill the sorcerer,—b oy tho residue atte

‘ 1 kill —but to throw away th id
having boiled it down to & sm li] i 1 ‘was seoondiemer

tity. This w i

done, and soon after the troub:}e sed ;. mos she g1y

! ceased ; but now comes th
curious part of the story. A few da is boili i,

; . ys after this boiling and wh
ping, Mr. K. met the man who sold” him th f ot
his face was covered with red s nd ses s i hepnd that
] : r treaks and scars, as if he had
z?uizktll]g tll:; Iface with a broom, and being asked abouheth: cl;i::
ave i i

ey tho m tho%n-buzﬁtne evas;ve answer, and finally said he had

The above may seem im i
) ) possible and absurd,—so in fact
::happe?,r to me, if I had.not investigated the mabte;nata(t:hev;)(]);lg
bute;f it l;ff,ppened, and did not know the persons connected with it:
put 1se dmet iii)r all that. These persons are all respectable and
rm% goub:ca ';hepeoplle, alzfi abOf?t their veracity there cannot be
: oubt. explanation of these phenomens seems to lie i
the unity of the spiritual principle, the evil as well as the Z‘oo(:i.le N

H.

INTRODUOTION TO ASTROLOGY.

THE}VIIE‘EI 13 probably not one subject which is so ill understood,
o ich so many people pretend to know, and on which so
m y Te;] prIepa‘red to express an opinion, as the subject of Astro-
nOg";y'a: bit e; udian proverb truly says that there is no man who is
pot thl of a physician and an astrologer ; and it is equally true
foabth e;};a lts no subject which is so ill understood as these two. The
ooy 1o at the broad medical and astrological principles are so
hany that everybody of necessity learns a few of these, but expe-
neIntces alglgiculty in mastering all of them, ’ i
would be interesting to note the varions subjects wi i
astro}ogy 18 confounded. Persons with well devgloped fr]lltu‘i‘;?(;z];
:;'e often found to make correct predictions of events. The Yogis
taien ]petl':sognshof this description. Their peculiar knowledge is cer-
poie y otht e result of any study of astrological works. We also
t.k.ano er class of men who imitate them, and also make
5 rlld l.n% statements. Birmingham gold is often taken for sterling
fge(i'i 5 terma,n silver for pure silver; and we have a variety of in-
b or stones, W"hlte, red and green, that are often mistaken for
}lltm'londs, rul?les and emeralds. The world is full of this dual
1911 faelafcber of thmgg. Every department of true knowledge has its
m erior counterpart ; and so we have a number of men who, poss-
8ing no occult powers, but securing the help of a few elemental
8pirits, practise imposition on the ignorant public. But the world
18 not without a touchstgne to detect the hollowness of their pre-
! relmswns: these men will give a few correct particulars regard-
segbremot: past events, a great many particulars regarding pre-
font even 5, one or two particulars regarding the immediate
H ef: and no particulars at all about the distant future. I
8ve known such men and tested the truth of their statements.
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They pretend to be astrologers. Some of them carry no books at all
and make amazing statements touching past events in prose and
verse in an extempore, sing-song fashion and without the least effort,
even though the questioner is a perfect stranger; while others
show you some huge antique cadjan book and pretend to read from
its pages. This was exactly the way in which Colonel Olcott’s ques-
tions were recently answered by the Brahman Astrologer who pre-
tended to read from the pages of the works of the Great Bheemakavi
(vide the May namber of the Theosophist). I am sure that neither
Colonel Olcott nor his intelligent friends ever had a look into the
book to see whether what was read out was really written there,
and if so, whether the writing was not a fresh one. In all these
cases the astrologer, if he is one at all, doggedly refuses to allow
others to look into his book ; for, he says, he is not permitted by
the book deity to do so.* There is a still more wonderful man in
Pondicherry at present, who pretends to read from the works of
Nandikeswara. Such astrologers are making vast sums of money.
The statements they make are really puzzling ones. But for these
and the way in which they are made, the utter want of preparation
and the like, I should have been inclined to discard the conjec-
ture of the help of the elemental spirits. Let those who would
object to this, examine the matter and then pronounce an opinion,
Nothing can be more amusing than to find young men taking up
astrology as their first subject of attack in their public utterances.
1t is a subject to which they pay little or no attention except for
purposes of ridicule. To all questions as to how they prove this
statement or that, their one ready reply is that their common-sense
tells them so. They forget that common-sense is & sense which
changes in its nature as one advances in his study, and it changes
so much that the common-sense of one age is different from the
common sense of another age, the common sense of one nation
or of one individual is different from the common-sense of
another nation or individual. Where proof is advanced by a
few, it is equally interesting to examine it. The proof is that
snch and such astrologers made such and such predictions, and that
the predictions have failed—and ergo, astrology is no science! It
is evidently taken for granted that the astrologer was really learned
in the science, and that there were not those numerous errors of
data to mislead him.

Another objection to the science is that astrologically the for-
tunes of two persons born at the same moment of time, but in the
opposite quarters of the globe, must be the same, but that they
cannot be and are not the same. Here is an ignorance betrayed
regarding the elementary principles of the science. It is true that
the planetary positions are nearly the same except for the small
matter of parallax. But it is not the planets alone that go to
shape one’s fortunes. Time of birth, which is represented by the
Lagna, or the rising sign, has a great deal to do with it. In other
words, because the local times of the two places are different, the Lag-

# In Col. Olcott’s caso the book was not withheld from inspection, but the friends
present who could read Telugn had frequent ppporiunities t¢ examine the MSS,
a3 is stated im tho artigle in queation,——kEd, ]
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i’;a}?::ziigi flvglilh e?lf; H fgr whenthetwentieth degreeof Leo,forinstance
will bo i sotnrt , '9h orizon here, the twentieth degree of Aquari; s
moment, Our ;‘isi N th? hOl'lz.on Of‘our exact antipodes at thqe Sﬂ.mlz
their risi;:l sign s 5 sl]1gn ls thelr setbing sign, and our setting sign ig
of Toon] ti?ne %m (,iso that a dlﬁe_renqe of longitude gives a dl'ffer%n

the places to halv ‘iﬁﬂsequently 2 difference of Lagna. But su oge
on the same m ?d' e same longitude. Take twg places for insg,)u .
othor. Now ti“ 1an, a,.nd §herefore due north and south of eagﬁ
both the places. °. I(\}ge;s?l(:: }fa,::};e?sh fv,r’ t]’lét Lagna, i8 the samo_for
3 . 5 01 1041 : :

inclined to the equator, The planes pof:'nth];1 ﬁgi‘;ﬁ]ﬂpgf zlhel cilw]os

the Lagna. So that places with & differ el
: ! ence of ei i
?}t;ﬁ;iﬁgz; Egii:, cannot have the same Lagna azh:;e]g:?r%gug;?
> groat o o d:l;_tt}llmi Or Space, irrespective of the planets, hag
o fo do 1h shaping the fortunes of g nativity will be a
prosently, “h b most people.  We will come to this subject
senis both Iocl tmo o g andpiatiom, 1S hearens repre-
l ; g netary positions. :
wh‘;‘;hi:: ti)hen (119 ?strology or Horoscopy ? %VF})m,t 13 its nature and
ounds ? Here is the author’s definition of horoscopy. E

BUCHRECE R ARSI Styrg |
. FANSTTIIGENR aweaRaa gt
, LHARETE aqeagiwaniegaiy |

da?{:;c;:gp{ti ﬁlnted to be the sciénce of Ahoratri or the science of
doy and 1 o% - hesfa being the broadest visible divisions 'of tjme—
Whichp ot 'ch give weeks, months, years, &c.; and divisions of
VA let%er m.o;rs,.mmutes, seconds, &c.- The first letter A and the
o ok an;i A avng been dropped, the term has assumed the shapg
tho go ] e If?iud or says tha Hora Shastra treats of the effects gf
e, the'mome:t ae;(;iscgfna}; 1£gwidu.:llx;n' his previous birth; go
! . ] rn, 1t becom i joy
ﬁ:gdzl;gt:r cer(tiaxn pleasures and ’pains for ?Ifish;)istl;()t ggde?z(\)}l’
pad s\Vee;;:xnfie 8 cast ipto‘the cosmic region in one birthg begin t(
o e connzzltlig fruits in other births according to their qgalityo;
disputod queets I}fWB may say a few words touching the long
mer scho?)l holdqihp e o os free-will: - Persons of the forg:
e onuny ol t} l.']mt' even the ‘minutest events of bng’s life are
certain highéré;lgenc?;mag‘llx?s %(:‘r;:g',?f::y 3 (Il) UP}I)G‘Jt bin e pands of
- agen . as evident yeet )
G o, 52 1 vk oty L
: ly discom ‘a1
i(:f l:;g:hic;the;' school‘hold’ that a mfmgisy;, firee ag'fzatnpt:i y anﬁggxl;, tlr::aeu’
for thn l]gr (r’rlpracgﬁftble for him if only proper means ate emplo ;3
vation gf Pﬂ:g- ; 18 €rror again has been' the restlt of the gbg;r'
Tivogtions pim act that even " ill-projected ‘efforts in partic{lla;
lire a,ccoll: t gfsometlmes_ highly successful—the failures, if any«
'S i o e eofney, of he s oo, T
Sponsi s 1 ;
he not only bootlessly grieves ov%r his efa?ﬁxigg,’ ?)1]1? l:e;l;:tgt}lﬁ;
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attempts ; thus putting himself to trouble, expense and vexation
only to fail again. Now, as regards the former position, it is held
that man’s present deeds are all the effects of his previons deeds.
As free agency of any sort is discarded from the qnostion, it wonld
follow that these previons deeds are tho effects of still earlier and so
on, ad infinitum, ortill we are brought to a state of cosmic evolu-
tion when differences of states and conditions were infused into
human souls by the Creator. Such a condition of irresponsibility
is opposed to reason, opposed to progress, and cqually opposed to -
divine and human law. It is a doctrine pernicious in the extreme.
As regards the latter view, if man can wholly shape his own for-
tunes, how are we to account for the phenomena of suffering virtue
and trinmphant vice in certain cases—for the former reaping no
rewards and the latter escaping punishment ?  The true explanation
shows the former as being the effect of previous karma, and assures
us that for the latter the man will suffer in his next life. Taking
entire human life into consideration, our opinion is that man is a
slave of the effects of his past deeds, but a free agent as regards
fresh independent deeds—deeds which are in no way directed to
thwart, to arrest, to alter, or in any way to modify or remonld effects
of his past karma. But if he wishes to move along with the current,
he may do so, and the course will become more easy and more smooth.
This view will account for three things: (1), the many apparently
unaccountable failures of attempts even when the means employed
have been good ; (2), the easy success that had attended many an
effort when the means employed were weak ; (3) the success which in
certain cases appears proportionate to labor. 1In the first caso, the
attempt was one’ aimed at moving against the current of fate; in
the second case it was one of moving down with the current ;and
in the third case it was motion on still water, where alone free
human agency can display itself. '
Having premised so much, we may now procced a step further
and state that where the current is a weak one running with the
course of a Leena, it may he opposed, and such opposition may
be either direct or oblique, according to the fitness and strength of
the means cmployed ; but the task will become a difficult
one if the course to Dbe rosisted flows with the course of a
Tigris. The question is purely a question o karmic dynamics—effects
of past karma as opposed to present karma. 'L'o oppose force, ono
must first possess a knowledge of its strength and direction of
action, and' secondly, s knowledge of the proper means to be
employed for the purpose. The former knowledge is supplied to
man by astrology, and the latter by such works as the Karmavipaka
Grandha. The means prescribed in the latter consist of gifts, of
Japa (psychic training or development), and certain fire ceremonies
having an occult significance. Of course on the other hand where
the current is irresistible the attempt to oppose it becomes futile.
How can a person cver hope to win success in a field when he is
ignorant of the direction of attack as well as the strongth of his
cnemy ? Astrology not only points out to him his enemics but his
friends as well, whose help he might scek and obtain. By point-
ing out fields where there are friends and fields where there are
‘ 8
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foes, astrology indirectly sliows him neutral fields where man’s free
agency has its full scope of action and where success is proportionate
to labor. '
The next important question for consideration is the examination
of the connection, if any, between the planets and human fortunes :
where man suffers and enjoys the fruits of his past karma, the
question asked is what part the planets play in such human
suffering and enjoyment.  Here again believers in astrology as a
science are divided into two schools.” The one admit active agency
for the planets, and the other, denying it, state that the planets
blindly and mechanically indicate the current of human destinies.
In support of the latter view it is stated that if human suffering
and enjoyment are directly traceable to man’s previous karma,
then to admit active agency on the part of the planets becomes
not only superfluous, but inconsistent. 1f a man loses his son, it is
because, they say, he suffers for his karma, which might consist in
his having caused a similar affliction to somebody in his previous
birth, and not because Mars occupied the fifth house from the
ascendant, or Lagna, at the moment of birth ; and that therefore the
planetary positions only indicate and do not bring about human
suffering or enjoyment. These people from a human point of view
cannot conceive the possibility of more causes than one for an
event—each cause acting independently and with full force.
Hindu literature is full of events each of which is the immediate
effect of a number of causes. This peculiar combination of canses,
quite incomprehensible to us, is a feature which distinguishes
divine deeds from human deeds. We will quote an instance or two.
Ganga was condemned to pass throngh a human incarnation ; the
Ashta (eight) Vasus brought on themselves a similar curse : of the
eight Vasus seven were allowed to return to Swarga immediately
after birth ; Raja Santanu goes out on a hunting excursion, marries
Ganga, whom he finds on the banks of the Ganges, on condition of
her being allowed to quit him the moment he opposes her own
mode of disposing of the issue of their union. Hight children are
born in all. The mother throws the first seven of them into the
Ganges ; the king puts up with this for the love of the lady. He can
bear such inhumanity nolonger, and so he resists in the eighth case ;
and Ganga quits her lord, leaving the babe—the future Bheeshma of
the Mahabharat. Again,” King Dasaratha goes out to hunt and
enters a dense forest ; hearing some gurgling sound in his
neighbourhood, and mistaking it for that made by a wild elephant in
the act of drinking water, he discharges his arrow in that direction
and kills a lad who was dipping his bowl into the stream to carry
water to his aged parents at some distance. The cries of the dying
lad show the king his error, and he at once proceeds to the lad’s
father and entreats pardon. This venerable old man expires on the
spot, pronouncing a curse on the king—or rather reading the king’s
fate—that in his old age he shall die & similar death from grief on
account of separation from his own son. Meanwhile Vishou himself
draws on his own head the curse of a human incarnation, attended
with much suffericg caused by separation from his wife, on account
of the sage Bhrigu, whose wife he killed when she refused to deliver
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up to his wrath an Asara who had soug]xt her protection.d'l‘fhe \]]).217:;5:;
s‘rl’ffering much from Ravanaand his giant hi)stts,Rpmce: tl);)bol(;u o
i anted to Ravan
treat relief. As Brahma bad gran 4

:';gr:;tiron from death from all creatures but men and !.nonk?y:, :m;\nd
as Dasaratha had prayed to Vishnun for the blessmgt ];) qo[; o f’
Vishnu enters on his human inc.arnatlon as R}?"nmléin deo;11  of
Dasaratha. From family dissensions l?e qmts‘ 1is o a% lom and
enters the forest of Dandaka with his brl(.le. (Jrrlsevet bhis son s
depatture, Dasaratha dics. Ravana carries away e;:.a, : uma
qugrieved’ at her loss. He proceeds to Lanka, slays his enemy,

' his wife. '
re(i\(”[‘:)?b'sofl 1tshe eminent astronomers of the East and VVhest bel;)e;vire;d
in a double Sun, a double Ivlloon, anddd:ﬁblztr;ll::et;:ts :kosr}x‘em e O%

la, or the physical one, and tne ) r

:hg 'i‘é};:l L(;ne. The? difficulty in conceiving actlvfe lzjgen(.:yerrmg 15375
sessed by the planets when viewed in the light of hugein b bull

villl be removed when we suppose that each pluglet Possessgl o 1(;
;%esides there is nothing repugnant o our m{lirild n the {;re ga. wili-,h

| n k tive officers char

ts together form a body of execu { (
:‘}‘12 P(lii:::;; Sofogewarding and pumslnng }}:umimt); fﬁ; ;o:renlg 8?:;
i a s
by the command of the Most High, who at Ul :

i{lll(‘;:: egch man the chance to 1mprove hisown gonglblgn bar:ml;:gé
him a frec agent in many matters. A man is cilq elll{ for the
by the order of the magistrate. He suffers for his t,‘:le (9 e
deed of theft. Bub the whipping officer is an ac.:::; tog thé
Take another instance: A man does valua.bl.e Be[t;VIth ) he
st‘ate ; the sovereign commands a l(;?al of’{f{i‘cer tob;;\;e:sthe Oemger on

1 he ovder of knichthood ; the ofiicer 0 ; ) .

:]v(;fllll)bti;ean active agen%, though the honor was thelusm«ladlatt:

Jlect of the person’s gervices. We thgre{ore hold t l:ad pb:'i.n.es
;ob only indicate human desbiniefs,}l‘r)ut brmgé abo';lit;hs;::gnt fnlimeoé

. . . " ’

The world i3 a mixzed field o onor,‘ o g e e tising
obation. And the planets are the rewarding . )
E;Ig(l:)e':'bsfolnd meddle irl\) no way when man exercises his free will

ers, A
sithin its own sphere. ) '

“I'tll‘gg lsta,sme idel;, wight be represented in another way : péanef:gi

activity is the total activity of a I:urlr;ber of]f:ti(;esi;iz‘oxir:‘?,o(;x};gone

s o for evil, and while a man’s karma eads .

;;'?:es?)?the otherj there are other forces by o knhqwlleig; gi (wlvrl;l‘zl;

man may benefit himself, though it may not be his 0t o e

into any of them by his past karma. 1f this were no e

view of the part played by the plz;nets,laflm-ge 'FI)O:\V?:;I){ o'f (:xu‘ch nee

i 1 1 1 o avall himse S h

of astrology, 1n which man is advised to a A

stions  for particular purposces, wou

such plaore pombm:l?erei(';)rcycml be made to do moro than the

. The planets ade )
:S:rllzszf jnli‘lo(:‘sg,nd rewarding officers, For jnstance, 1n the fourth

~haptep (Rrihat Jetaka) which treats .of Nisheka (Qonce;;:.ilggl,;
m;m 18 advised to avaidl himself of particulor planetary posb tions 1t
he desires an excellent issve; Para,sa}l:n, wfho \I:'I:}sha Ere}:‘m; ({13 e onch
i or Nisheka E: ach-
astrologer, finding that such an hour 1
23(1 "t)ined %m l,)oatmangs daughter 1n an island on the .{ umna‘,1 na:]]er
the ]issue was the great Vedavyasa. A Brahmin astrologer
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similar circumstances
the great Salivahana.
at man is not alto i

; gether a free agent is an
Sl{:}l)kesp@are 1o one of his well known passnges i l(‘]‘eu’ A
Tt oo ebear : passages 1n ““ As You Like

Joined a potter’s danghter, and the issue wag

““All the world’s a stage,

And all the men and w
: © women mwerely players »
They have their exits and thejr entn{uﬁ'og, °

.}A[t.ul Ouo man in his time plays many parts
13 acts being seven ages.” ’

" Again i
gain, while the hdavens form the macrocosm, man i3 the

mi
re;:::e(:{:?ﬂ tI];l o[tyhgr words, each man is a little world exactly
poprosen Wgﬂde 'tlln'verse. While all seems quiet without, there is
ap adtive 1 within.  Such a world is visible to the inner si ht

ogl.  Occult seience treating of this subject 5ayS 1~ &

RUCHE BileERIRERT
IEATRAGAAAZTY |
RRERLUESEETE)
o N o
MUIAT eI |
_If the Pranavayu (vital air) can be t
eight sorts of music will be heard, (cl

tar: i

Z::i,n t?; I&(})on andvtho sun will become visible (clairvoyantly.)

g 5in, . apter 1V, salready referred to, Varaha Mihira sg
menstrual discharges occur in women when Mars and tl{:

Moon approach each
{ other. 1In cbi i i j
the .author of Saravali sags as follox(\:rzn:r—l—? von withthis Fubject

e taken to the Sushmnanadj
araudiently) and five, lightning,

qIgqgEAGEg
AT HAT ST |
qqAEE=IT .
TRATTAET ) ’
he Moon is water and Mars is fire ;

_ ; bile is™"tl It
mixture of fire and water, and wl ile mi ith the bleod.
cafamienin apponn o lor when bile mixes with the blood,

K  ETASHAIA .
SE sty |
ook * *
THTRE A R
JIAIENY |

So that with the chan i i i
) 10 chango that is going on witho here i
ﬁl;gng}f go'ltng on within, and every clemgc;nb g‘ part of mglta,’st];;(}?;s;zaflb
ther); has i sbrepresenta§1ve In the heavens. ~Such being the case
o zsdf} subtle connection, Imperceptible because subtle betweer;
¢ conditions of the planets and the stars above and thos’e of man

(70 be CO?UA“NGd). .

« 'l’
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@onespondgngg.

AURA OF TREES.

The following communication from G. N. C. should be compared with
the article to which it refers, and with some farther notes by Mr. V,
Coopooswamy in Col. Olcott’s article in the present number. The
paragraph is from a communication by M. Louis Figuier to the Année
Sctentifique of 1878.

“In the September number of tho Theosophist Mr. V, Coopooswamy
has explained some of the Hindu customs on the theory that trees have
an aura peculiar to them. In this connection it will be interesting to
read the following quotation from the Awrita Bazar Patrika. A recent
German publication contains a description of a new electric plant that
has been christened Phytolacca electrice, which possesses strongly marked
electro-magnetic properties. In breaking a twig the hand receives a
shock that resembles the sensation produced by an indnction coil. Experi-
ments made on this plant showed that a small compass was affected by it
at a distance of about twentyfeet. On a near approach the needle vibrated,
and finally began to revolve qaite rapidly. The phenomenon was repeated
in reverse order on receding from the plant. The energy of the influence
varied with the time of the day, being strongest at about two o’clock
. M. and becoming almost nothing during the night. Tt wasg also greatly
increased in stormy weather, and when it rains the plant seems to wither.
It is said that no birds or insects are ever seen on or about this plant.
The soil where it grew contained no magnetic metal like iron, cobalt, or
nickel, and it is evident the plant itself possessed this electrical property.”
Those who are too ready to regard every custom of the Hindus as gross
superstition will ind much to learn in the recent discovery. Orthodox
science refuses to admit the existence of the odic aura; but now
that some species of plant have been found possessed of that sort of
electricity which is recognised by it, our scientists would do well to
examine the subject of this aura said to be given out by animals and
plants, so well known to the Hindus.”

On the high levels of the Organ Mountains in Brazil grow whole
meadows of plants which seem endued with a sort of vital electricity.
D’ Assier reports that if one strikes with a whip those nearest his path a
shiver will run over the entire meadow, as though every stalk were
bending under the breath of a mysterious wind.

MOKXSHA.

A. B. (Negapatam) sends us the following dialogne on the attainment
of Moksha. Can a man attain Moksha without a teacher P No, he
cannot. Where then is the teacher to be found ? He is cverywhere
and is shining in our hearts. Can we sce him or feel him? We
cannot see him with our physical cye nor feel him with our physical
body, but we can both sce and feel him with the spiritnal soul only. Why
cannot we sec him with our pbysicaleye ? Because he is formless, invisi-
ble spirit. Has he then no form ? He has not any material, visible
form, but is perfect wisdom, unlimited knowledge, great light, and
eternal happiness. To explain his form or glory to unother, Occultism
teaches, is as foolish as for a man to attempt to cross a great occan with
the help of a small plank, and his form therefore is such as cannot be
compared with anything in this world. When can a man then funlly

it smelamade
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know him ? When he is one wi i
} ! S th th
is Moksha? It is becoming on:lwith g;;fl\:r‘;zl;:la.l Supreme Soul.  What

Yes, even the little knowl i
. ) €Y edge which makes one nnderstand
18 one with Brahmam must be annihilated in the Univ::s:r Soﬂ;a;::;

then only he becor i
What 1o the way ?nes an Adwuitee. How ca,n. he become an Adwaitee P

It is not possible to explain i V

o explain in a word or in ad
th?refore study Occultism well and find out the Se‘c?:.Zi’; g;t(;il ym'lh'ml;“?t
only practically known to initiates, b TR

Are there any Adwaitee i

] e8 who have obtained this Moksh

ﬁ;liv:a\tees or Sadhus are ‘ofte'n scen in India, and 'chec;'efA z::‘: mYaflﬁ’

Hind%“e)::::it({:?ss tc}))f this féxct among Hindus, and therefore th%'
‘ o . na,

Blavateky entivoly unwax;iizr;ed.attack upon that respected Madame

on;)utct:clL me IMokshn. cannot be obtained without the assistance
Bra,hm'\,(m ifsre;lf L &ndgrscz}zlnd frHom i(;ihe foregoing explanations that
rahmam itself is the teacher. How does he teach us?  Ile wi
with our soul without mouth and i b ot D
ur d our soul will hear him without ear:

%:(z lt;llil;:txsb ea.pgi;lg_aattlm);stl.:ryftwhlbfh is not to be commonly vun(i):rs:o&(:g’

iently felt after by the divine spirit within us. If '
p;}rsevere one day the solution will come, bathing our soltll:?u ﬂwcel
of transcendent light. ’ P ten

“ A Hindu” writes as follows on the same subject :—

pmtsl;)g:';i:;:y ltg::itsir: org,er ttl) al,‘ttain Moksha, we must find out the real

ath o eternal happiness, and if we then t i

tuking great pains and troubl ‘ e ol
' e not to go out of the w

reach out goal. There is no se v thi AR
1t goal. ) sécond or third party to assist or save uy,

tir:l(ivwe'lt;:lerefg)re need not trouble ourselves about Divinity or Div;'];é

L t;le;sz 1;:‘38113: in worshipping c()irIrespecting it. But it seems to

re erroneous, and I will give t i
From oy Hieso view y ill give two instances, one
ont the errof. ce and another f%om our Shastras in order to point

Although a servant ‘be dul id hi . .

] : duly paid his wages, yet if he neglect hi

?;utlhzh:;vmtilsv;':spect toIl{)"lshmaster, he willooneyd&y lose h?f ei](;ti)ll:);‘m:?l;k'
some es i ion i !

in tho sam da,yya,rgued 8;5 fgfl?) WZL:i. were in contemplation in Tharaga-

ther;;;)?oom labours alone we obtain Moksha, and if we take no pains
Ehore is nf graim, and we are therefore neither assisted nor benefited b‘
beautifﬁri . n::;enapno(;lagls:mra app:larelg to them in the form of mos{;
, s soon as the Rishis saw them, they'l i
Iw:rr;;r)‘:;:;n?iqzn?hgi‘llO%VQ?d them Wit!‘l evil intent in their hea?-{s. Osintltlﬁ‘i;
.trqtln ey ey ther T anaw. This story is Aperh‘a'ps‘ allegorical, - but

[

CLAIRAUDIENCE.

' i

Tuere isavilluge called Clihatna i i ’

ug about eight miles f
](3117‘:]«})(:1'&. x}n old d.xom::n with her don (g;ged abotft?r%.:'wthvzmt:s,v)vnhgﬁ
: ghter-in-lasr. and a grandsou about 14 years old, li here. Thi
son went ono day to is ten Y 1V_ed e ot bon
Bon wemt < Chba{na. collect rent 'frm'n .l.ns' telnants at a village about ten

suddenly awakened by gronus and piteous er
son. She immediately arose from her bed an
others about the fact, and felt very anxious a
safety. Barly in the following morning the gran
gervant, was senh oub to the village where
but they did not find him there, and
knowledge of him. The boy returned home wi
mother, mistrusting thab something wa
lodged at the nearest Police station.
Police, and after nearly a fortnight the body
found closed up in a gunny
been buried near t
of about six miles from the village of his
miles from Chhatoa, where the old woman heard the cries.

the perpetrators of the deed has yet been found.
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house the old woman was
ics for help uttered by her
d told her grandson and
bout her son’s life and
dson, escorted by a
the man went to collect rents,
the villagers all denied any
th the servant, but the old
s wrong, cansed information to be
Strict search was made by the
of the missing man was
bag, and considerably decomposed. It had

he bed of a small stream named Joyponda at & di§tanco
tenants, and nearly sixteen
No trace of

On the third bnight after the son left the

BANKOORA, ] .
92nd April 1885, § 1. N. Biswas, F. T..S.

Note.—A case of clairaundience,” or prychic hearing. In snch instances it wonld
be guite reagonable to anticipate that the scusitive mother should receive from her
mardered son’s bhita, in due time, revelations as to the identity of his murderers.
A good clairvoyant might also do the sime by getting the necessary clue to the

murdered man from the aura left by him in an article of olothing.—Ed.

Povigws.

FIVE YEARS OF THEOSOPHY.*

Basy Momint M. CrATTERIT has rendered a valuable service in compi-
ling, from the first five volumes of the Theosophist, this portly book of
557 pp. 8vo, with a Glossary of Oriental terms, for the convenience of
Western readers. The work has been done with judgment, and the
selections cover a wide portion of the field of research with which our

Society concerns itself,

[

INDIAN ROMANCE.Y

Tre three most efficacious aids to popularize the Sanskrit Revival in
India, are Music, Romance, and the Drama, and our besb wish?s go “.'if:h
every worthy effort in these directions. The work before us 18 @ vivid

resentation, in the form of romantic story, of the stirting scenes in
t the triple Kingdom of Chendunavati,

the life of Chandrahdsa, King o ' :
Kégvala and Kanthala. The anonymous writer depicts with true Oriental

low of imagery the ancient Aryan land, its people, and their social life.
No Western pen, save a poet’s, would have been likely to have written the
following fervid description of awakening Nature in this Eastern clime :—

¢« Qrimson suffused the Bast; the stars faded; a cool breeze st,u.'red; the
lotus expanded; the young bees hummed ; the Chakkra birds paired ; the

gophy. Mystical, Philosophical, Theosophical, Historical, and
the Theosophist. London : Reeves nnd Turner, 1885.

ch. A Romance. Madrag . C. Foster & Co.

* Fivo years of Theo
Scientific Essays, selected from
4 Chandrahdss, an Ancient Indian Monar

o E T
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blue lily drooped ; and the sun i i

e ' ; an in radiant glory climbed the Enster -
b e!év!,’us if to see whither the encamped hosts of his enemy, D“asrlf:lzs:(’l‘;:d
Wo’ill::ds?)r:teslgcsil collouring runs thronghout the book, and the story i
worked out 80 stet\:)e: byea;rz?l xl:(‘::'ke thfe re::,der wish that the Author miyg}]\:
a ion of other similar stori

ime, wh‘en'the Aryan Mother was still breeding heroicr(;lelsilglf'eghei olden

1

LITERARY NOTES.

Mg. TugArRAM TATYA'S repri i r

Mr . s reprint of Wilkins’ Translati

g;:a (::ege})];ng ]\;e]l, .between one and two thou.:;:u‘tllg(r)lp(i);ﬂ;fa}?mgal))vnt-

t,hlepYo 3 lshil :a wlxll shortly issue the new and improvcd. comV 1111& ee'é

Friendg o Tho‘ op )lyl and cognate topics, with a Preface by Cgl (Ollont?

priends of o ;g:gpMyr s}:oild do their utmost to: promote th.e cicr(;:‘
. Tukaram’s i c i )

go towards the creation of a Sanskril;egécitih?;‘lfgg entice seth proseeds

Mr. C. C. MAaSSEY is cont ibuti »
: C. M is contributing to the columns of Li
igi:::]?liﬂg :;:izltlns}llatlon of E von Hartmann’s Der S;1'7-il.l1‘(¢]czll.t1's::nttlsor\?vl}]1g,l};
i3 itseli—as will _ave 'll:een inferred from the notices that have a ) eal'cd
s—perhaps the most masterly monograph upon 511:3 s:lcll)

ject up to the prese i :
form, present time. It isto.appear, when complete, in pamphlet

A MarvEL of cheﬁ ili '

N EL apness and utility is & Diamond Editi )
12nL S;?n.ﬂnllr:cl]: Devanagri characters—published at B(‘fn]f)f; Ofltgesggf:
z :e < 112red b;sit—snl;z;il;es ;ioﬁg]st {))ox'tabl_e, while its dnmbilit.); and beanty
e ooy & e, g y bound in erimson silk. Best of all, the

LA SCIENCE OCCULTE, BY IOUIS DBAMARD.

© Tun 3 a1y ,
collectc(;"l:)::ri]ez t‘fm title of the pamphlet in which M. Dramard has
the Revue Mod of articles on the Esoteric Doctrine that appeared m
e l;;ﬂgrne,})?h(a Who!e forming a masterly synopsis of the bod

various TheI())so oli?lz io teaching which has been recently sot forth by
e o thlz 2is ks. After a short Introduction, M. Dramard gives nﬂ
desoription of éh lg I:Jown of the Mahatmas, and then gocs on to give a
pamphlet with : el?c‘enmy Principle, the Law of Knrma, ete. ; ending his
e work b i fscc ion on Theosophy and the Theosophic’nl Soc?et l
literature. a8 m“'" as it is, f?l'lpsa most valnable contribution to 63';'
show how ;,iae ;e author, avoiding ex cathédrd statements, is careful to
modern scientiﬁml?ns th'COI‘l‘OS put forward dovetail with ’the results of
they do, the con?pll:‘:iii:s;;;":tnt:lo:ons \lvel.l as ancient tradition ; forming, ns
and justification of the other, P ctxox} Of‘t.h? one, and the explanation
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THF, SANSKRIT REVIVAL,

journal contained,—in the report of Babu
Bengal,—an account
Gopal Bbakta, in

The September number of this
Dina Nath Gangocly of Col. Olcott’s visit to Berbampore,
meeting at that place to assist Babu Krishna

of a public
his proposed colossnl work of translating the Eighteen Mahapooranas, com-
400,000 Slokas, or verses. From that very eminent scholar Col.

risin

%lcobtghas received a letter of thanks for the address he delivered upon
that occasion, in which the following passage occurs : ¢ 1 feel quite in-
adequate to express my thanks to you for the kind interest you have
shown in the advancement of my undertaking, in the proposed publication
of the * Ashtadas Mahapuranas,” and I hope with your wonted love for
the Aryan Literature you will be good enough to see that success may
attend the project, which represents B cause common to us both. Every
one who bas the least Aryan blood in him ought to be grateful to you for the
good you have been doing to the country.”

Another labor of the first importanco has been undertaken by Mr. C. R.
Sreenivasa Sastri of Chidambaram, who announces his readiness to bring out
for the first time * the magterly and monumental work of the great Saiva
Philosopher and Sage, Appaya Dikshitar, which contains the most extensive
and exhaustive exposition of the Awaita religion and philosopby. The

ublication will be brought out under the superintendence and supervision
of the illustrious veteran scholar M. R. Ry. Rajs Sastriar of Southern
Iudia” This name is s quite sufficient guarantee of the value of the
proposed publication, a8 the Raja Sastriar is known 88 perhaps the greatest
Pandit living of his school. "T'he work will comprise 30,000 granthqms (couplets)
i nse that help is asked of 2l who are disposed to be
patrons of Sanskrit scholarship. Sums of Jess than Rs. 10 will be trented as

ing ten Rupees and npward the quarterly

donations; to those contributing K
instalments of the work will be sent as issued.. Publication to begin as sovn

as 200 subscribers’ names are registered.

FRANCE.

The lamented decease of M. L. A. Cohagnet, the world-known veteran
exnerimentalist and anthor of Mesmeric works, the gole surviving Hongrary
“ellow of the "Theosophical Society in France, is already widely known. The
collection of portraits ab Advar bas been enriched by the addition of the
photographic likenesses of M. Cahagnet and his wife, the very remarknble
cluirvoyant ecstatique « Adéle,” through the kindess of M. L, Lechaud, F. 1.
informed by M. L. B. Liecomte, Correspbpﬁing Secre-

8. of Paris. We are
tary of the Swedenborgian Society of Argenteuil, founded in. 1853 by M,
Cahagnet, that o gubscription is opened for the eraction of & monnment te

the beloved deceased. Col. Olcott will be most happy to forward aby
sums gent him for this object. Friends in Europe should address them-

" gelves to M. M. Villot; rentier, & St. Leu Taverny, (Beine-et-Oise.)
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MADAME BLAVATSKY.

As in India s0 in E
urope, the attack
only to ha ’ aCKS upon our est
fox‘yhe,., }‘?o:trﬁnﬁﬁl:fﬁ:f :)];ewreimd of our ‘branches asgrgggtt?::t];éa%lens; o
diff : €eks past she h isi - 1oers
terent countries, who have vieq with each ot‘:xs:szsl:n::ll{r;egflz{efiilz;ds fr(})m
mpathy

and personal confiden
] ce, These f
unanimoug récommendation of the latgt(s}’oie:em oo Drove the o oo $00

time the vindicatj of he
ation 3
e vf v character, so cruel

ntion that sghe should lea
t
ly and wantonly aspersed.ve °

GORAKHPUR
The following chan '
| § changes were made i -
l:eo;:ghlcal Society at the mee';i:;nogh&(b)gigz nrs of oy it
. vagneswar Roy vice Thakur éunesh Sinal?

leave; Treqsus :
v surer and ",
duties as Joint Secrebargf brarian, Thalkur Sankar §

RAMPORE (BEAULEAH.)

Babu Sirish Chandra R.
23rd A andra Roy, Secretary reports that at .
Babu Ilgfz;lis‘;i’ x1“888“50,[11!1; w\«}i (;‘l(zso!ved %l!;bti during the ats:nggogglr:;iehfe}r%s?g the
. A erjes, Babu B; - ent,
officiate in his place. Alsgo that Mr. P, Brﬁh}rgg:llf;z;s;g \?12:"13:(:2: dP"tSha”
. - ident,

—

NOTES FROM GOOTY,

Mr. R. i
WiséomR" g;’a%ﬁnathmll]), F.T.8, of Gundacal, delivered a lectur “
Public at the Sanskrit, Sohoot b c] hLe0oPhical Socioty and th
Rubli : nll on the eveni f
o~ .{lifzgll:)eeraggklley, B. A,, presided. The Ul::::ir:‘%n:n tl;g:n3l:2d0:}fgb
s | 1 earned lecture, and wound

Ibeg to add a few facts in addition to the above. Col. Olcott while h

. y 1ie ere,

distre: . 2
istributed certain money-prizes—given by the well known and respected M
cte r.

A. Sabapathy Mudal
_ ! lyar, Rao Bahadoor, F. :
of his baving presided at the Sanskl;"ib S('}‘E;o?)‘l”sofﬁlz:}:la;r{r’]im rmembrance

Aryan
general
er. Mr,
1 : lecture

up with an instructive and abI;

ppreciated by
, he said, resulg

tlhey were held n those ancient d&yﬂ Of t.he Ar yan Clvlllsﬂvblol]- Every Sﬂlls~

krit school like thig that th i
agicchool I At the Society had opened brought,
%as ous augoclils:iv;;\fnﬁargr to us, His public lecture, ogn th??‘t];gzyer ar;d fan’
inspiring pond wi;]hy ©ep Impression on the mind of his rmdien;es Of s
b andionem wi more love and zeal to work for the good of th e conmime
fomwers br doub}lz hw 39 enthusiastic over the lecture that th 7 showena
AR A e handtuls on the venerable head of the Col o momered
o lov Aan gratefulness towards him. 'On the 30th tomba
wordomm ] riln.nbapu'r. when the members of the Branch i
wor 6 him adien and requésted that he lensed o 10

[ I I .
. . B

’

T 4 KESAVA PILLAI, -
- v Secretary, Gooty T. §.
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THE ANANTAPUR THEOSOPHICAL SOCIETY.

At ameeting of members of the Theosophical Society held at Anantapur on
this 29th day of September 1885, the President-Founder in the chair,
I. It was moved by Mr. M. Vizairaghavuln Nayudu, and seconded by

"Mr. A. Gopalsami Naidn, that a Branch of the Society be formed nnder the

name of “'l'he Anantapur Theosophical Society.”

Carried unanimously.

II. 1t was moved by Mr. K. Seshyya Chetty, and seconded by Mr. G, S.
Abbayi Nayudu, that the bye-laws of the Parent Society be temporarily
adopted and the following gentlemen appointed a Committee to draft bye-
laws :—

Messrs. K. Seshyya Chetti, V. E. Sudersana Mudaliar, and M. Subbrama-
nia Iyer.

Carried unanimously.

1III.d The election of officers being next in order, the following were duly
elected :

Mr. K. Seshyya Chetti, President ; Mr. M. Subbramania Iyer, Vice-Presi-
dent; Mr. V. E, Budersana Mudaliar, Secretary and Treasurer ; Messra, S,
Kandyya Pillai, K. Srinivasa Ran, and A. Kachapasvara Iyer, Councillors,

The President-Founder then gave some instrnctions as to the working of
the Association, and there being no other business, the meeting ndjourned.

ANANTAPUR, V. E. SupersaNA MUDALIAR,
Secretary. '

29th September 1885,
Approved. Let Charter issue.
H, S. Oncorr, P. T. S.

RuLes axp Bye-Laws.

1. The objects of this Society shall be the same as those of the Thead-
sophical Society of which it is a branch.

2. That the objects of this branch may be properly carried out, its manage-
ment shall be vested in a Committee consisting of the following officers :—a,

-President, a Vice-President, a Secretary and Treasurer, and three Councillors,
all to be eleeted annually by the members of the branch. Each of
them shall hold office for one year only and shall be eligible for re-election.

3. The President of the Society or, in his absence, the Vice-President, shall
take the chair at the meeting of the Managing Committee, as well as the
ordinary meetings of the Society, and shall deliver an address at the Society’s
annual meeting, giving a review of the past year’s work and offéring
‘suggestions for the future guidance of the Branch. The President shall have
the power to nominate any member to an office vacated by death or resig-
nation, subject to the confirmation of the Society.

4. The Secretary and 'I'reasurer shall keep a record of all the proceed-
ings of the Society and shall have charge of all its correspondence. Heo
ehall also keep an account of the receipts and disbursements of the Society, and
shall have the power to convene extraordinary, meetings if necessary, with
the consent of the President. He shall also have charge of the Society's
library.

5. The general meetings of the Society shall be held on every Sunday ak
6 p. M., when Theosophical books shall be studied and members shall com-
municate to each other any information of value which they may bave acquired
during the course of the week. |

6. Any member absenting himself withont snflicient canse for a period of
one month from the meetings of the Society shall be reported, after due warn<

ing, to the President-Founder for indifference.
7. Every member shall pay a monthly subscription of not less than four

annas to further the objects of the Society. . .

8. The rules of the Society can be altered at the annnal genernl meeting of
the Society, and also at extraordinary general meetings convened for the pur-
pose, but at no other time.

9. Any member whose conduct is considered by the Society to be disgrace-
ful, shall, after full enquiry on behalf of the Society, be expelled if found
guilty, subject to the confirmation of the Prssident of the Parent Society,

B A YAAE 8 R ek B SR ARG
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10. Any member desiring to sever his i i
) ' sever his connection with the Society shall
b::: the ol?tlli)? to do so on signifying the same to the Secretary, buy}; su:h
severance shall in no way relieve bim from the solemn engagements into
wllnlch 'hﬁ hass epteret}il at the time of his initiation.
« TheBociety shall admit a
of the Thessouhs cya. ooy, s members only those that are already Fellows

12. The special and ordi i i i
| opfl; t?n']l‘heosophists onlyr inary business meetings of the Society shall be
18 ree members shall form a quorum for the meeti £ -
iug Committee and five for the special meetings of theegcl)giiiy‘.) tho Maneg

VELLORE,

The following have been elected office-bearers in this Branch :—
Mg. C. RamansuLy Naipoo Gaoroo, President, )
. V? SuBrAMIAH GAURoO, Vice-President.
» V.SOOBRAMANIA SASTRIAR, Secretary.’
» G. Sussu Sawmy Iver, Assistant Secretary.

SILIGURI.

.This branch has adopted the same set of rul i
(published in the July Theosophist.) * ralos as the Gocoanada Socioty

COLOMBO (Ceylon.)

In connection with the Buddhist Branch Theosophical Soci
& Library has been formed at the new and spacigus Hesac:ic-l;gr(;igogzm:f'
Pettah, under the designation of the “ Buddhist’’ Library. It is expected t b:
of great value to searchers after truth, and the assistance of sympa»thizer: i
e}m'nest.l_y sc;»hclmed. Gifts of books and other donations will be atﬂ:ounced ilz
the Socievy’s weekly Journal, the Sarasavi Sandaresa, and personally ackno
ledged by the Library Secretary, Mr. Peter de Abrew, F. 'B. 8. 7 b

THE * THEOSOPHIST.”

The change of size in our Magazine seems to giv i i
Tookaram Tatys writes that * it is gnniversally npprg\:eg s:zlsfa:vti‘ﬁn: th
many to subscribe.” Other friends express the same og;inion The "i-’ con
has been equally kind ; as, for instance :—* 1t looks elegant in its new shreBB
?'nd may in appearance compare favourably with the Iritish Magazi o,
'I'nere is much variety in the matter too. We wish our metamor hoged con.
temporary a long and prosperous career.”—[Tribune—Lahore.] F:‘ The t:]on-
size is that of the generality of Reviews and Magazines, and is certainly m o
ngreeable to the sight, as aleo more handy for use than the old one 'l'bey.'lool~e
nal with this number enters upon its seventh year, Its prosperity is increas'ur-
with the spread of Theosophy., We wish the Magazine continued success ’l’?f
[Mahratta.] “ It appears in a new and more handy form, which is a decided
improvement on the preceding numbers, and contains vome purely liberar ar:'
cles that will well repay perusal. Besides these thete is the usual nnm{)er o'é
ﬁo'n‘t.nbutlon‘s on the mystic sciences and other cognate subjects,—[Statesman.)

I'he proprietors of the Theosophist, have adopted a new and convenient e
fon: their magazine. No. 73, Vol VII. contains fourteen articles, some of thewe
being very useful and well written, besides correspondence and reviewseor;l‘

various subjects i icati
[Nyl 8;144%;;23' and essays, It is altogether a very useful publication”’—

Printed by GrAvEs, CooksoN AND Co. at the Scottish Press, Madras, and Published

for the Propri i
Adyar, Mad rg':eton by the Business Manager, Mr. Charles W. Leadbeater, at

ADVERTISEMENTS.

USEFUL BOOKS.
———

@&S" The prices of books named in these advertising columns include Imdian postage.
For the accommodation of owr subscribers, the Manager of the THEOSOPH IST
will procure any of these without additional charge, on receipt of price, but
he particularly requests that all correspondents will give their FULL
ADDRESSES, CLEARLY WRITTEN, in every letter that they send ; illegible
handwriting and imperfect addresses having in many cases caused much
delay, trouble, and loss. All Money Orders to be made payable to the Manager
at the Adyar Post Office.

THEOSOPHY.

Rs. A. P.
Isis Unveiled, by H. P. Blavatsky (2 vols.)... i e w 25 0 0
The Occult World, by A. P.Sinnett (4th ed.) o e .. 300
Esoteric Buddhism, by do . " w 300
The Purpose of Theosophy, by Mrs. 4. P. Sinnett ... 2 20
Hints on Esoteric Theosopixy, No. I . 1 00
Do. . No.IT .. .. 080
Theosophy, Religion, and Occult Science, by Col. H. 8, Oleott, P.T.8. 4 0 0
Five Years of Theosophy .. 4 40

Man ; some fragments of Forgotten History, by Two Chelas in tho
Theosophical Societ e . 212 0
The Idyll of the W ite Lotuns, by M. C. ... e, e 2 2 0
Light on the Path,by M. C. ... w 0 4 0
Do. (for distribution) 10 for e w 2 00
The Light of Asia, by Edwin Arnold . oo e . 2 80
The Perfect Way ; or the Finding of Christ ... w 900
agic; or Practical Instructions for Stuldents of Ocenltism ... .. 1 80
Thoughts on the Metaphysics of Theosoghy v .. 100

Paradoxes_ of the Highest Science (Unpublished Writings of
Eliphas Levi) ... . 100
Elixir of Life ... w 06 0
Pearls of Truth, by the Countess Wachtmeister, F. T. S, ... .. 0 b6 0
Epitome of Aryan Morals, by P. Sreencvas Row, F. T. 8. .. 010
Do. (for distribution)15 copies As. 8,100 copies Rs.3-8, 1,000 copies Rs. 35 0 O
Mona Singh, by D. M. 8. v .. 1 0 0
Fragments of Occult Truth, Nos. 2 to 8 (per set of 7.) - 012 0
0. (mixed Nos.) 16 for .. . 1 00
Report of the Ninth Anniversary of the Theosophical Society... 0 4 0
Report of the Eighth Anniversary w 020
Do. (for distributioun) 16 for v S aee . 1 0 0

RELIGION.

A Buddhist Catechism, by Col. 1L 5, Olcott, P. T. [ N w 060
Buddhism, by 1. W. Rhys-Davids e e w 2 00
The Bhagavad-Gita, trans, by J. Davies... . 6 00
0. . by Charles Wilkins e ver . 1 20
The Life of Gaudama, by Bishop Bigande .. 13 00
Chinese Buddhism, by Edkins .. .. 13 00
Buddhist Birth Stories ... .. 1300
Catena of Chinese Scriptures, by Beal ... w1100
Sakya Buddha, by Beal .. .. 800
Dhammapada, by do. ... .. 500
Udanavarga, by Rockhill... . 6 00
Na%a.nanda, by Boyd ... .. 300
Metrical Translation of Sanskrit Authors, by Mair .. 10 0 0
Hindu Pantheism, by Jacobs ... e 4.0 0
Dathavansa, by Sir Coomaraswamy e v e 4 00
Philosophy of the UJ»anishads, by Gough... 6 00
The Re i%ons of India, by Barth ... . - .. 11 8 0
Oriental Religions, by Johnson 2vols) ... " . 15 00
Vedantism, by Baba Dvijadas Datta e .. 030
Isavasvopanishad, translated by S. Ramaswami Jyer, F. T. S, 05 0
Atma Bodh, translated by B. P. Narasimiah, F. T. 8. .. 0 40
The Vedantasara, Sanskrit text in Devanagari characters and trans-
lations into English, indi end Bengali e . 6 00
The Vedantasara, English translation only " W 3 00
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MESMERISM. MISGELLANEOUS, —(Continued.) o
Scien : . : ‘ . @ AT
How gg ]av'[];,d l{hét of ,?rga’mc Magnetism, by Miss C. L. Hunt i?; ;3 n History of Magic, by Joseph Ennemoser (2 vols.) prico ... w 8 00
Mesmerismgmelc{z%l ¥ J. V. Wilson . ': 1 o 3 The Soul of Things, by Prof. William Denton . 12 8 0
Practical Iils'tructio%lrvosx‘n:ce’ by J. B. Dods ... . 18 0 Psychometry, by Dr. J. R. Buchanan 512 0
The Text Book of I § on Animal Magnetism, by J. P, 7. Delenze... 6 ¢ o Eleusinian and Bacchic Mysteries, by Thomas Taylor 8 0 0
How to M, i esmerism, by Dr. Williams .., 2 The Conflict between Religion and Science, by J. W. Draper 412 0
Animal M?llx}gﬁ:ﬁi l;)y l;:()f' Cadwell ... -1 1(2) 8 Heayen and Hell, by Emanuel Swedenborg e 3.0 0
Library of esmerisxi rof. Gregory, in 6 parts ... 40 o Rational Christianity, by Hngh Junor Browne. ... w 3812 0
Vital Magnetic Cure, by a Magnetic Proxin. 10 0 o Egypt; the Wonders of the Land of the Pharaohs ... v 600
Philosophy of E ical ] gnotic Physician ... 3 Confessions of an English Haschish Eater e 012 9
Artiﬁcigl %gmn;gfﬁg{i’g}npgg%lflgglz, b{oJi{ B. Dods .., o 4 g 8 PrIoceedin sl of the Society for I'sychical Research, Vols. I and v o0 o
The ! -5 Annestoc L, . ) I, per Vol. ...
Modern Bethesda, by A. E. Newton ... e . é 3 8 Ma,ttg)r and Motion, by Clark Maxwell .., . . W 012 0
Compendinm of Astrology, by Narain Row w 0.9 0
People from the Other WsIPdIR}!T(':’AIJSM- No Revelation Infa:]lible, by A. O. Hawe... e W 0 10
New Basis of Belief in I or'd, by Col, 1. 8. Oleott, P. T. §, 2 0 o Handbook of Physiognomy, by Rosa Banghan ... w 012 0
How to Investigate Spi. iomor tality, by J.8. Farmer o100 Palmistry, by  do. .. 012 0
Psychogmphy, %y M p}\n l(l)ahsm e 0 8 0 Chirognomancy, by do. . 100
Transcendental Physies. (Oxon) 1 Palmistry and Chirognomancy (in one Vol. cloth) W 2 80
Pioneers of the § _v‘t_z%cs, by Zollner = ... o3 8 8 Art of Judging Character by Handwriting w 320
The Scientific Bas};;léflgl ,B%formatmn 70 0 The Parmenides of Plato, by Thomas Taylor . 014 O
Proof Palpable of Immo ‘Izllll_ ualism, by Epes Sargent ... . 5 0 0 The Beginnings of Things, by Prof. Tyndall 012 0
The Debatable Lang l;e?wlty’ byT . do. e 212 0 The Temple OF the Rosy, Cross, by Dowd.., e e 300
Fko?m Dalo Owon een This World and the Next, by The Theory of Evolutlonl, by Prof. IdIudxley (Best modern scientific 0 5 o
00111 v essay on the subject : strongly recommended. e 6
Plggc‘llllgztg?tg;ell)ag;};;(}?l% gﬂigggghg %Vorlds by do. ., g (8) 8 How gooLea]rn"S)l‘lorthmgd, b§ Baker ...) o 012 g
A lﬁg}gelgi :l&l ﬁdcﬁierll SP,iljitual.ism,’ b)’, A.Pﬁf' W;ﬁﬁggt w 380 How to Conduct a. Public Meeting w 08
odern Spiritualism, by AR Wallace . " 5,90 SANSKRIT.
Sel . PHRENUI.UGY- The 108 Upanishads, in Telugu characters(never before published
Self-Instructor in Phrenology and Physijo] in one volume) e S - 9 00
How to Study Phrenology ysiology . w 1 8 0 Bhagavad-Gita, (Text only) in Devanagiri Character, (pocket
A Catechism of Phrenolog s - v 0 5 0 edition, bound in crimeon silk—a most beautiful little book) .. 0 6 0
g&iﬁgﬁog% g:}i History and Principles ... : 1 8 0 Bhaga}wlmd-(}(llta 151 (I}rlz{mdha Character with Tamil Meaning for 440
How o Study Craeiofy and the Bible. .’ . 050 Light on the Path o .. . L L 080
How to Read Character .., . 180 Primer No. 2, hy Dewan Bahadnr R. Ragoonath Row 05 0
. we 3 00 Yogataravali in Telugu character o e 056
. HEAI.TH. Series of Authoritative Text-Books of Adwaita Philosophy in Telugu
%lﬂt’i?«lt}l Catechism ... - . characters as under :— 0 0
he Perfect Way in Diet, by Dr. A. Kines. e W 0 5 9 Frasnottararatnamalika e we 0 -
The Diet Question Wi Kingsford ., w 1 8 0 Atmanatma Vivekah . N 06 0
%]l;ee ﬁl%?hphc Controvergy " w 012 0 Mahavakhya Darpanam S
A flcl. its History and” Uses ... 1 8 ¢ Atma Bodh we 0 5o
Woten Cllll;: ifl(:lehe 1‘_[1]1]1)(211 012 0 %mr}cks(l}llnmalf)lootl R . g 30
M ironic_Diseases, by Dr. @ 0 8 0 1veka Choodamani .
Heredity and Responsibility in f’a,rintrag(‘enuy' o g 8 0 Bhagavad-Gita with Bhashya ... e w 160
MISCELLANEDUS >0 PUBLICATIONS IN VERNACULAR,
%{ar{im & Novel in 2 Vols. by A. P Sinets THINDI.
Ti?si‘c’r;%‘ﬁ fF %lthélorllslam’s Rosary,by Edwin Arnold ' ]g 00 Past, Present, and Future of India, by Col, H. 8. Olcott, P. T.S. 0 3 0
Across the Zodia‘i:;l ; ;S)Ttor in 2 Vols, by p & .5 3 8 DENGALL
m: Isaacs, a Tale of Modern India.iy b ppde 8 . = w88 0 Catechism of Hinduism, by Nobin K. Bannctjeo ... " w 080
The Night Side of Nature, by dirg (13%813 "+ Morion Cramford « 380 Sclf-Contradictions of the Bible, Part I... e e 0 2 6
Zanoni, by Bulwer Lytton o e .. w 1 8 o Tatwa-Sopana, Yart I, by Syaumacharan Bhatta, F, T. § .. 05 0
A Str:?o' St“. ... cheap edition .. o e . 2 8 0 Prasnottaramala, translated by Bholanath Chatterjee F T. S. .. 030
nge Oty by do. ... e reo 010 ¢ TAMIL
DO- . Lo st st *
The Coming Race by do -+-cheap edition .., ‘e : f g 8 Primer, by Dowan Bahadnr R. Ragoonath Row ... e w0 j] ?)
Do. 20 .. 28 Light on the I'ath .. T e " we O
The Hollow Globe ...Cheap edition. .. v 1 8 8 Kyvallia Navaneetam, by Esoor Sachitananda Pillai w 2 40
e %tm:s and the Earth o we 512 ¢ TELUGU.
¢ Rosicrucians, by 1argrave Jennipgs . 012 o Pri e D Bahadar R, Ragoouath Row - 01
Chaldean Magic, by Lenormant g8 » - o ﬁ g 8 L;g)?éeg,)l){;hepf"z?h aha n‘r” - Rago - " e R

B N ST



ADVERTISEMENT 'S.

=i —_—
T
e

LIBRARIES,

—_——

As the Mana
ger of the Theosophist
; phist ig fre N
ree?mmond to those forming a new Library, 1‘]1:9]"”5' S
whufh, he trusts, will be found suitable ' o
It will be geen that the v .

alue of t} :
Per cent. more than the pri 1% books offered m

ce charged for it,

Library No. T. Price Rs. 95,
Occult World,

Pﬂycbometry Paradoxes of ¢} i
; . 1radoy 1o IT )
%:;gilt on 1§h3 Path, Hintg (i)n Esoteric 'l‘]lf;e}:):?pi;lcﬁ?' I
usoteric Bnddhism, 0. ) "No. 1.
#}lddhnst Catechism, 'Eow to Meﬂmerise, byd(i}mf (I;Ioé IL.
ive Years of Theosophy. 1cosophy, Religion, ‘ana O‘;Cl"l;? s‘:’;fl)lf;c
cionce.

Bhagavadgita, (Eng.) by Charles Wilkins, Magic : or Practicnl Tusteactions for Stu-

deuts of Occultism,

“Library No. 1. Price Rs. 50

The Books of Library No. T and the following :—

Tsis Unveiled.
Atma Bodh (English.) ’ The Idy11 of the White Lotug

_—
Library No. 11T, DPrice Rs, 75

The Books of Library No. II ang the following .

Palmistry, :
Vedantasarg, The Purpose of T!
_ . k Theos
ghxmg'nommlcy. .| Fregments of Occult ?I‘[;ﬂ{h N
Tl!::(};l (cheap edition.) Inn' :t, some Frogments of ngéi tz o
€ eg]nnings of l‘]lil]q‘s, ) 18tory. en
pyioms o Ko o TG, War o th Fintng o
E opanishad (En lish.) It
A Strange Stor R Thonght
. ¥ (chenp edition. £4ts on the Metaphys;
The Coming Race (Gheap et!ii]l;ign).) phy. psien of Theoso.
Lzbrary No. 1Vv. Price R, 100
The Books of Library No. TII ang the following ;

Vedantism, ' o
Mona Singh, The Night Sido of N,
Chaldean Mngic, Water Cure for the I?i’;‘llllx:e'
The Rosicraciang, - Pooplo from the Other ng
Iealth Catechism. . ’ f{'he Temple of the Ros (l})r]d.
Matter and Motion, Conflict betrveen Re“gign ';c]);s. i
Parmenides of Plajo, Heredity and Responsibilits | IS’clenco.
Theory of Evolution, The Text Book of Mesppeian, o i %
The Perfect Way in Diet, Williams, Ferism, by Dr,

ooks he wonld
awn up the following 1,

: g Lists,
The Prices include postage in all cageg

each get amounts to ten

ADVERTISEMENTS.

MR. REDWAY’S RECENT PUBLICATIONS.

A “ Rostcrucian” DBook.
400 copies only. In demy 8vo, cloth. Price £1 11s. 6d.

PHALLICISM.

Celestial and Terrestrial, Heathen and Christian, its connection with the Rosicru.
ocinng and the Gnostics, nnd its foundation in Buddhism. With an Eseay on Mystio
Anatomy. By HARGrAVE JENNINGs, author of * The Rosicrucians.’’ [SUPPLEMENT
OF [LLUSTRATIONS NOW READY.]

“This book is written ad clerum, and appeals to the scholar only, and not to the
multitude. It is a masterly and exhaustive account of that worship of the creative
powers of nature which, under various names, has prevailed among all the nations
of antiquity and of mediwmval times, alike in Egypt and India, in Italy and anl,
among the Israelites of old, and among the primitive inhabitants of Great Britain
and Ireland .. .. a most valuable auxiliary to all who care to pursue such a sub-
ject of inquiry, a subject for which Mr. Jenunings is the better fitted on account of
his long and intimate acquaintance with tho Rosicrucians, their tenets, and their
practices.”—Antiquarian Magazine and Bibliographer.

Just Reapy. Ep1TED BY THrR Avrnors oF ‘“ TAe PErFEcT Wav.”
THE VIRGIN -OF THE WORLD,
(An Hermetic Allegory) ; ASCLEPIOS (Mystical Disconrse npon Initiations) ;
and FRAGMENTS of HERMES MERCURIUS TRISMEGISTUS.

Now first translated into English. With Essays, Introduction, and Notes by
Epwarp Mairnanp and DR, ANNA KINGSFORD. 4to parchment, 10s. Gd.

* *Now offered at the subscription price. This collection, together with “ The
Divine Pymander,” comprises all the hermetic writings extant, with the exception
of “ The Book of Numbers.”

This edition is limited to 200 copies, and is published under the auspices of

the Hermetic Society.

In crown 8vo, cloth. Price 7s. 6d.
THEOSOPHY, RELIGION, AND OCCULT SCIENCE.
By Henry 8. Orcorr, President of the Theosophical Society.
*o* With Qlossary of Indian terms and Index.

“ This book, to which we can only allot an amount of space quite incommensurate
with its intrinsic interest, is one that will appeal to the prepared student rather
than to the gencral reader. To any one who has previously made the acquaintance
of such books as Mr, Sinnett’s ¢ Occnlt World,” and ‘Esoteric Buddhism,” or who
has in other ways familiarised himself with the doctrines of the so-called Theoso-
phical Society or Brotherhood, these lectures of Colonel Olcott’s will be rich in
interest and suggestiveness. The American officer is a person of undoubted social
position and unblemished personal reputation, and his main object is not to secure
belief in the reality of any ¢ phenomena,’ not to win a barren reputation for himself
a3 a thaumaturgist or wonder-worker, but to win acceptance for ore of the oldest
philosophies of nature and human life—a philosophy to which of late years the
thinlkers of the West have becn turning with notoworthy curiosity and interest.
Of course, should the genuincness of the phenomena in question be satisfactorily
established, there wounld uwndoubtedly be proof that the Eastern sages to whom
Colonel Oleott bears witness do posscss a knowledge of the laws of the physical
nniverse far wider and more intimate than that which has been laborionsly acquired
by the inductive science of the West; but the Theosophy expounded in this volume
is at once a theology, and a sociology, in which mere marvels, as such, occupy
a quite subordinate and unimportant position. We cannot now discuss its claims,
and we will not pronounce any opinion upon them; wo will only say that Colonel
Olcott’s volume deserves and will repay the study of all readers for whom the
bye-ways of speculation have an irresistible charm.”—>Manchester Examiner,

In TeE Press. Epitep 5y THE Avtnors or “ Tue Perrect Wav.”
ASTROLOG!E THEOLOGIZED.
By VALENTINE WRIGELIUS, 164). Wherein is set forth what Astrologio and the
light of nature is; what influence the stars have on man, and how the same may bo

diverted and avoided. Price 7s. 6d.
*.* A book for all who admit the power of astral influences,
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By »the ]atel Mr. R, H. Hoxng, Author of ““ Orio
n args?r Sggwn 8vo. Price 3s. 6d.
N, THE STAR STRICKEWN,
B Translated (Ale berclet Allah) from an ancient A i i
EN UzAIR, of Bassdra, rabie Monuseript. 1

“This very remarkabloe hook, ¢ Sithron’

——— .
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y SALEM

f:‘;'}tlhr:“r;pc;::) ri:::; :n:ci.ergl relfigx'ons belief of the J.e;vs' oo blgl(?gng“(:‘ 510?:-’ da:;ll(llmi)ionl:
. ¢ o foros e cil e e boo
writor gp g0 b Gamyiorees the tenderness, and the never-failing skill of itg
- .
Demy 8vo, clotl, pri
o » clobh, price 7s Gd,
By the latI‘;VIII}'I(:IDED:;MEdOLISVI;IFAS ILLUS‘;RATED IN PHALLIC WORSHIPp.
. "STROPP, With Tntroducti .
Author of “ Rivers of Lifen.’c’ on by Genenar Forsoxe,

—_—
v MI;’.NTAL Magrc.  Our or rrinT,
e DiviNe Pymanpr R
Loxp ‘ 5 ER.  OUT oF PRINT.
NDON, GEORGE Repway, 15 York STREET, COVENT GaRDEN

CATALOG - .
Anh'wggpsoﬁ} :]30[01\8 relating to Ancient Worships, Classical and Oni
Treatione 3 MYthology, Ocenlt Philosophy and Myspin o Oviental

reatises, Books of Prints, §c. ysticism, Curious Physiological

Gratis on application to Mr. George Redway, address as above

THE vEB@iﬁ‘-s‘AﬁA,

Wi o EAMARANSA, SaDANANDY JooinoRs
Pric edl]z{cto;y lgen;oilr in English on M:\bt‘cr audnSIi)irito whish 18 profixod an Intro.
© Rs. 3, English Edition, ; i .
Val‘ue Pt PosgbA ition, inclading postage to any part of India; Rs. 3-4 per
Ehf f;:’}a tl;:s speaks of the work in its Number for May 1883
Drors] }|ilr$|qci;‘lgh';‘}; (]t;rnnslntlon)' is the work of the Edito;- ’ [Dr. Nunpar,
TP épir;t ';E o0k containg also n Preface and an Introductf;r Essa on
Ban o Spi D.nor e work is n proof of the indefatigablo zeal and iI{(]IN;(I‘y or;
s :F, whose English rendering alone is such as is snre to co;n,m};nod

2 very wide circulation for ¢ ’ i
Bt Davs fares Calcui::. he book.” Apply with cash to HEeERALAL DoLe 127,
ari Stredt, Cal :

ARYAN MISCELLANY.

I
SAMHIT.A_ SERIES
The Brihat Samhita of Varaha Mihirs,
Samhita of Va

HIS work 18 a completc Rystcm of Nutlu‘al ABtl()’()E"'y tl‘eat]ng of over 100
varietics of Sllh]CCtB excoedmgly mtem@tmg in their nn-tmc—Solm' and J 1na,
vl r

P ysics, Geology, A riculture, Architecture, Po tics and the ke. A Eng
'h . y., gricultare, *hi , Politi i sh
translation of this work ig now boing issued ;‘roml October 13'8) 4. hl'n ‘mon'b]hl e Iirt}
s Y parts

of 24 pages, and is ex s 7
S8, and 13 expected to be finis ithi .
payable in advance, including Posetagncigzhid within 1} years.—Terms of subscription,

Annnal ... R .
For the complete sot ”s. g g 3 (India) 110; (Foreign)
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TH The Brihat Jataka of Varaha Mihira,

IS celebrated work is a
[ ) complete system of Ast
-l :}tzt"]c"sct:)ﬁ throughout. The lnnfru'{ge is so clci;(',:r(x)d the vari
tho help \ed h‘::é;htol;e wxrk can ke nsed hy persons of average intelligenco without
ko nny remr'm;'ks h,e.rc sAtlllleEfnr?'e]of; thel“t‘;(.)rk is world.known, it 1?; nccdlc]qqlogo
Tuly 1883 o mnrks hore, ngish translation of this work is being ; 1
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:TBST PUBLIISﬂED.
MANUAL OF PSYCHOMETRY.

The Dawn of a New Civilization, By Joseph Rhodes Bachanan, M. D.

Author of “ Anthropology” ¢ Therapeutic Sarcognomy” and “ Moral Education.” —
Professor of Physiology and Institutes of Medicine in four Medical Colleges success
ively from 1845 to 1881, and for five years Dean of the Eclectic Medical Institute,
the parent School of American Medical Eclecticisam—Discoverer of the Impressi-
bility of the Brain, of Psychometry and of Sarcognomy.

This work of 500 pages, which illustratos the origin of Peychometry, its scientific
methods and its vast range of application to the investigation of character,the diagnonis
of disease, tho exploration of physiology, psychology, geology, medicine, biography,
history, religion, pneumatclogy, and destiny, is prononnced by the Banner of Light

- the most important work of the present century. To obtain copies by mail post

paid send $2-16 to the author, Dr. J.R. Bucnanan, 29 Fort Avenue, Boston, U. 8. A.

BOMBAY BRANCH THEOSOPHICAI 8OCIETY.

The following books will shortly be issued :—

A Comprnpium oF TiE RAJA Yoca, containing Sankaracharya’s Atma Bodh,
Aparokshanubhuti, and Vakyasadha, in original Sanscrit Texts and Bhashas and
their English translations; also the Elixir of Life, with the explanatory articles of
Damodar K. Mavalankar, F.T. 8., Dr. Paal’s English [reatise on Yoga Philosophy

and his article on aﬁ Rs. 2 per copy,—postage 6 annas extra.

Patanjali’s YocA Privnosopuy, with an Appendix, price Rs. 2, postage 6 annas extra.
Intending sabscribers are requested to send in their names with the amounut of
their subscriptions to tho Manager, Theosophist Office, Adyar, Madras.

LA SCIENCE OCCULTE.
Etude sur la Doctrine Esoterique, par Louis Dramard ; prix 1 fr. 25 c.
LA VIE PAR LE MABNETISME ET L'ELECTRICITE.
Par (I. Edard. 2me edition ; ornéo des portraits do Mesmer, Puységur, Du Pdtot,

et de I'auteur. Prix 20 fr.
To be had from Georges Carré, 112 Boulevard St. Germain, Paris, and Albert

Colins, 6 Rue de la Sorbonne, Paris.

Orders of 20 Rs. and upwards by Kail, sent free,

& THE APPRECTATED MEDICINES. %,
< , JUST WHAT YOU NEED. 4
INDIAN OINTMENT, For Aches, Pains, Sorcs, Bruiscs, Piles Dismiss your
&e. ... ... 8as.|doubts. TEnquire
g Casnava, For Nrurancia, Cnorera, Diarrhecea, Dys- about these Medi-
o entery, Scorpion Stings, [Head-aches ... ... 8ag|cines and know
3 PiLLs, Purgative and Antibilions ... 8 as.|for yonrself that
o SAVURIANA, or Health Restorer ... . 1 R.\they aro good.
=2 Gon. SpEcIFIC in oils, for Chronic Cases ... ... 3} Rs|Read tho Testi-
% BEsT Rosr WATER in 4 oz. bottles... ... 8as.|monials and bo
A SANDAL & other 1air Oils—Excellent for Hindus ... 1 RJconvinced that
* Toorn Pownrr (made from Arcca nuts &c.) ... ... 8as[these remedies
< Couen SyrRUP, rccommended ... 1 R.[are worth a trial.
2 Broop Puririer mado from Indian Sarsaparilla... . ... 8ag.|NATIVES OF INDIA
E) JuarA Nivarrur, for Fever—(Appreciated in Fever Dis- should be rzlml.ﬂf
o tricts) ... 8as|tho opportunity
& Hair ReNewer—For growth and changing color of Hair. 1 R.of good and cheap
8 DiaprrEs & SrueeN Remedy, each .o 2RsfMedicines. OINT-
8 DiaBeTES Tonic, largo bottle—Wonderful Tonic ... ... 2} ,, |MENT, CAsiava,
H AstuMA Remody . ... 2 ,, |and Prnis, should
o And other remedics.  Pleaso send for List Gratis, bo in every houso.
3 TrrRMS—CAsiror V. P. P,
a _I’acking and Postage, cxtm.' Addross
CATTLE OINTMENT, } Th. tin 3 Re—1 1h. 5 . Sammi.

Do, MixtrrE, Bottle, 1} Rs. (fooTY,
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THE VIRGIN OF THE WORLD.
including AscLEPlos (a M ystical Discourse upon Initiations), and FraeMeNTs of
HerMes MERCURIUS TRISMEGISTOS.

CASE containing a small consignment of this raro book having unfortunately been

A broken in transit, a few damaged copies (covers spoiled, and a few pages at

beginning and end stained by sea-water) are offered for sale at the very low price of

Rs. 6. Apply to the Manager of tho Theosophist, Adyar, Madras.
THE ASTROLOGICAL LIGHT.

MONTHLY Magazine in English entitled *“ Tue AsTroLogicAL Licnt,” contain-

ing systematic, practical and detailed instructions for calculating nativitios,

answering horary questions from Ramal, Kairal, Punch Paxee, and other branches

of Hindoo Astrology, will bo started from 1st Janaoary next, or as soon as 400 sub-
scribers have been secured.

Terms of Subscription inclading pdstage.

India. Foreign.

Rs. A. P s. d.

Annually in advance ... . e v 6 6 0 8 0
Do. arrears .. e 6 6 0 9 7
Half-yearly in ad vance e P 211 0 4 0
Do. arrears e 3 30 4 9
Single copy ... 0 8 6 09

As only a limited number of copies will be printed, intending subscribers are
requested to kindly apply early to
NARAYAN GOVIND ROW, r. T. s.
Editor of the Astrological Light,
Nuana’s Piet House, No. 284, Poona.
BATH OCCULT SERIES.

(PROPRIETARY.)

PooNa,
18th October 1885.

Rosicrucian, Cabalistic, Hermetic, and Theosophic.
Memorial,
SU BSCRIPTION de Luxe Edition, unabridged (only 250 copies), of the Experimental
Works of the late A. I. CAHAGNET, F. T. S., in four volumes, printed in
antique type, on ribbed paber, quarto, price 6/. each.

As a fitting taavute expressive of the high, imperishable repute which the literary
Jabours of this distingunished * Occult Initiate” (the avant courier of Modern
Magnetic Science) permancntly maintains, it is proposed to reprint them in English,
by permission, from sclected French copies, specially translated for this Edition,
immediately sufficient Subscriptions justify their publication. [Furnishing a Key
to Magical Art, they aro indispensable to all who desire thorough practical
proficiency.]

The First Volume will bo edited, with a Preface, by Gro. Wyrp, Esq., M. D.,
Ex-Prosident of the British Theosophical Society, Author of *8piritual Dynamics,”
etc., who, commenting on the Work, says—

““Our Anthor has a full appreciation of Swedenborg, the most experienced and
complete Scer and Expositor of Christian Theosophy the world has as yet found;
this Book is still further enriched with copions quotations from many wise, deep, and
prophetic minds, and altogether can be rcad with deep interest and instrnction.”

*.* As no more than the number announced will bo printed, and not being
stereotyped, immediate application is solicited, early advance, signed, and nunbered
copies being guaranteed when the snbscription accompauies the order.

Address— RORBT. H. FRYAR, BATH.
NOTICE.
THE JAMAI-.UL.ULOOM (a monthly Urdoo Journal), published under the
auspices of tho Atma Bodh Theosophical Socicty of Moradabad, contains a free
translation of selected nrtioles from the 7'heosophist and other Theosophical writings,
as well as original articles on subjects connected with Theosophy. The yearly
Subscription including postage is Rs. 2 if paid in advance, and Rs. 4 in arrear.
Contributors to the T'hcosophist supplied at half tho above rates. Specimen copy
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